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LESSON 1 (11-5-19)

How Were People Saved in the Old Testament?
by Jim Myers

Introduction

“The most important question that anyone can ask is, “What must I do to be saved?”
The various Hebrew words translated, “to save” or, “salvation,” rarely relate to personal salvation from eternal judgment or ultimate entrance into heaven.” 

“The principal Old Testament word, yasha, which is translated by soteria in the LXX, is used 353 times in the Masoretic text. By far the most common usage in the Old Testament is of God’s deliverance of His people from struggles (Ex.14:30). Scores of passages could be cited. Joseph C. Dillow, The Reign of the Servant Kings: A Study of Eternal Security and the Final Significance of Man (Monument, CO: Paniym Group, 2011), 89. 

“The core meaning of the word SOZO as well as its Hebrew term, YASHA, means to deliver from a predicament. That might mean deliverance from illness, in which case we would translate it healing. It might be deliverance from  one’s enemies in a battle and we would translate it as deliverance.” Dr. Robert Dean NT- 06, Romans

“It is in the New Testament, however, that the full breadth of meaning of salvation comes to the forefront. The verb sozo occurs 106 times and the noun soteria 46 times. The meaning “deliver from hell,” while rare in the Old Testament, is quite common in the New. Statistically, sozo is used 40 percent of the time in this way and soteria 35 percent. Like the Old Testament it sometimes simply means healing or recovery of health. When this happens, the notion of “deliver” disappears altogether, and the word simply means “to heal.” For example, in response to the faith and resultant healing of the woman who had been bleeding for twelve years, Jesus said: “Your faith has healed [sozo] you” (Mt. 9:21–22). This sense is quite common (19 percent). Joseph C. Dillow, The Reign of the Servant Kings: A Study of Eternal Security and the Final Significance of Man (Monument, CO: Paniym Group, 2011), 112.

*“There is probably more confusion over the terms save and salvation than any other term in the Bible. Even … believers are sometimes confused by the use of these terms in Scripture. Most people think that the vast majority of uses of the words save and salvation in Scripture refer to salvation from eternal condemnation. Actually the exact opposite is true. Biblical salvation rarely refers to salvation from hell (even in the NT).” Journal of the Grace Evangelical Society Volume 16 (2003).

“In the book of 1 Timothy the word “save” has different meanings in different chapters. In 1 Tim. 1:15 we read that Christ came into the world to save (Gk. sozo) sinners. The word means “to deliver from hell.” But who would claim that the word means that in 1 Tim. 2:15 where we are told that the women will be saved (Gk. sozo) through childbearing?” Joseph C. Dillow, The Reign of the Servant Kings: A Study of Eternal Security and the Final Significance of Man (Monument, CO: Paniym Group, 2011), 89.

The phrase “save a soul” (Gk. sozo psyche) seems to have a technical meaning of “preserve your physical life. It remains for scholars of historical theology to discern how this phrase ever became connected with the idea of deliverance from hell. It is never used that way in the Bible, and such an idea would have been foreign to any Jewish reader of the New Testament. ibid p.116
When a ship sinks or an airplane crashes, they often say that there were blank number of souls saved. Of course this has nothing to do with being saved from the lake of fire.
Most people make the mistake of taking an illegitimate totality transfer when using the words “save” and “salvation”. This occurs when a meaning in one context is made to be the meaning in all contexts. That means that they interpret those words to mean “eternally saved from hell” every time they are used. This is one of the major reasons their soteriology is so mixed up.   
Example: James 2:14 - What use is it, my brethren, if someone says he has faith but he has no works? Can  that faith save [sozo] him?
The answer to this question depends on whether James was referring to being eternally saved or temporarily delivered.       If he was referring to the former, the answer is “yes”; if he was referring to the latter, the answer is “no”. So how can one be able to know which one is the correct answer? CONTEXT. 
James 1:21  Therefore, putting aside all filthiness and all that remains of wickedness, in humility receive the word implanted, which is able to save your souls.
There is no way that this verse refers to eternal salvation because it would be salvation by works which is apostasy.  The term “save your souls” means to deliver from danger or death. 
“There is nothing here about a “saving faith” and one that does not save in the sense of final deliverance from hell. There is no perseverance in holiness taught. Nowhere does James tell us that works are the inevitable result of the faith that delivers from hell, nowhere, unless salvation means deliverance from hell. But then, if it does, James is teaching salvation by works!” ibid p.119
 “But what does the O.T. itself say about salvation from sin? How were people saved in the O.T. before Jesus Christ came in the flesh? It has often been said that people in the O.T. were saved by looking forward to the Cross in faith, while people after the cross are saved by looking back to the Cross. But is that true?
Remarkable as it may seem, there is no explicit gospel to be found in the O.T. There is no specific command to believe in a future Messiah for salvation, nor is there any mention of an O.T. saint who put faith in a promised Savior for salvation. There are no clear salvation verses like John 3:16 or Acts 16:31 to be found in the O.T.
How then were people justified before God in the O.T.? Some have wrongly taught that salvation was by keeping the Mosaic Law. Even if this were true, which it is not, there would remain the question of the means of salvation before the law was given. With regard to the Law of Moses, the Scripture is very clear: “For it is impossible for the blood of bulls and goats to take away sin” (Hebrews 10:4). “For what does the Scripture say? ‘Abraham believed God, and it was counted to him as righteousness’” (Romans 4:3).
Justification has always been by faith and never by law. “For we hold that one is justified by faith apart from the law: (Rom.
 3:28). Only by faith, whether in the O.T. or in the N.T. can one be a son of Abraham. (Galatians 3:5-7 & 11).

Basics About Salvation From Sin
“One factor that is often neglected in discussing salvation is that the character of God must be satisfied. God is perfect in justice. Perfect justice demands that a penalty be paid for violation of God’s righteous standard. The penalty is death       of an infinite kind. Man, who is sinful, cannot, by his own efforts, achieve the level of perfect righteousness required by a holy God. If man pays his own penalty, he himself must suffer an infinite death, which would forever exclude him from a relationship with God.”

Of course, Jesus Christ took care of our justly deserved punishment on the cross and satisfied the justice of God.
God postponed judgment on man’s sins in the O.T. until Jesus Christ came and went to the cross. 

Romans 3:25-26 [Jesus] whom God displayed publicly as a propitiation in His blood through faith. This was to demonstrate His righteousness, because in the forbear- ance of God He passed over the sins previously committed;  26) for the demonstration, I say, of His righteousness at the present time, so that He would be just and the justifier of the one who has faith in Jesus. 

“The substitutionary death of Jesus Christ on the cross is the one and only basis for salvation in any age. But how did people in the O.T. obtain salvation from the penalty of sins? Always by faith. But other questions arise: What did they believe in order to be justified? Has it always been exactly the same or is there a different content which changed as God gave more revelation? 

People who lived before the time of Crist did not have the same information that we have today. There are many things we know about the person and the work of Christ that simply were not revealed in the O.T. They could not understand the Savior as we do today because they simply didn’t have all of the revelation that we have. So there are obvious differences between the content of the gospel in the O.T. and the N.T. The content of faith depends on the particular revelation from God at any given time.

This does not mean that there are different ways of salvation, but the precise content of faith, that is, what people were believing for salvation, is necessarily different. But under- stand clearly that the Bible absolutely does not teach more than one way of salvation, for salvation has been, is, and always be based on the substitutionary death of Jesus Christ.

Faith was the necessary condition for salvation in the O.T. as well as in the New: 
Jonah 3:5 Then the people of Nineveh believed in God; and they called a fast and put on sackcloth from the greatest to the least of them.
Genesis 15:6  Then he believed in the LORD; and He reckoned it to him as righteousness.
This is not a generic faith in the existence of God, but rather, a specific faith in the revelation of the true God who is the sole origin of salvation. “Salvation belongs to the Lord!” (Jonah 2:9).
LESSON 2 (11-7-19) 
THREE POINTS OF VIEW
Among evangelical Christians, however, there is not a consensus as to the content of faith necessary for salvation from sin the O.T. There are three major viewpoints on this subject:
THE CLASSIC DISPENSATIONAL VIEW
The Classic Dispensational view is stated succinctly by Ryrie:
The BASIS of salvation in every age is the death of Christ: the REQUIREMENT for salvation in every age is faith: the OBJECT of faith in every age is God; the CONTENT of faith changes in the various dispensations.
Two of these statements find general acceptance among all evangelicals. Certainly, the basis of salvation is the death of Christ, for there can be no salvation if the penalty is not paid. Also, it is clear that God’s requirement for man is that we have faith. However, the statement that the content of faith changes in the various dispensations is not accepted by those who hold to Covenant Theology. The statement that the object of faith in every age is God is somewhat problematic, although it can be said that the ultimate object   of faith is God. But according to Classic Dispensational writers, the specific, of faith in God or some promise made by God, but not faith in a promised Seed or Savior. 
This position encounters numerous problems because it is nebulous. Is a generic belief in the existence of God sufficient for salvation? Does faith in any promise of God result in imputed righteousness? God promised Abram that he would make him a great nation (Gen. 12:2). Is a person saved by believing God’s promise to Abram? And what is it that people to whom no promises were made should believe?

Paul Enns, another Dispensationalist, said this:
God’s revelation to man differs in different dispensations, but man’s responsibility is to respond to God in faith according to the manner in which God has revealed Himself. Thus when God revealed Himself to Abraham and promised him a great posterity, Abraham believed God, and the Lord imputed righteousness to the patriarch (Gen. 15:6). Abraham would have known little about Christ, but he responded in faith to the revelation of God and was saved. Similarly, under the law, God promised life through faith.

It appears that Paul Enns stated that whatever the revelation was that one received from God, it was sufficient to receive God’s imputed righteousness even though the idea of a redeemer or “the Seed of the woman” was not part of it.

Whereas the Israelites under the law knew about the importance of the blood sacrifice, his knowledge of the suffering Messiah was still limited – but he was saved by faith. 

Habakkuk 2:3-4  "For the vision is yet for the appointed time; It hastens toward the goal and it will not fail. Though it tarries, wait for it; For it will certainly come, it will not delay.  4) "Behold, as for the proud one, His soul is not right within him; but the righteous will live by his faith.

The vision was the revelation that God gave to Habakkuk concerning the destruction of Judah by Babylon because of their disobedience to God. Those who were arrogant dismissed that notion and continued to live in defiance to             God. Those who were humble were trying to live a righteous life because they believed the prophecy. 

The question is, were they eternally saved because they believed God’s revelation that Judah would be destroyed, or were they already eternally saved and living in a manner that reflected their faith?

Dispensationalists thus emphasize that in every dispensation salvation is by God’s grace through faith according to His revelation.

LESSON 3 (11-12-19) 
THE COVENANT THEOLOGY VIEW
The view of Covenant theology is that salvation has always been by faith in Jesus Christ. Salvation in the O.T. was by faith in Jesus, except that they didn’t know His name.

Covenant theologians are explicit in declaring that Jesus was the object of faith in the O.T. and that God has always required faith in Christ and His redemptive work in order to receive eternal life. Hodge notes:

…faith in the promised Redeemer was required from the very beginning, but from the admitted fact that the O.T. is full of the doctrine of redemption by the Messiah, it follows that those who received the religion of the O.T. received that doctrine, and exercised faith in the promise of God concerning His Son.

 “ Buswell agree, “Abel’s faith was, in substance, faith in the   
  atoning work of Christ, the promised Redeemer.” James Oliver 
   Buswell, S Systematid Theology of the Christian Religion, (Grand Rapids, MI. Zondervan, 1962) 2:185

Mr. Buswell seems to be reading a bit more into the scripture   than is really there.

Genesis 4:4  Abel, on his part also brought of the firstlings of his flock and of their fat portions. And the LORD had regard for Abel and for his offering;

A MODIFIED DISPENSATIONAL VIEW

There is a position between the classic Dispensational view and the Covenant view, and that is faith in a Savior promised by God. The revelation increased as time went on, and the requirement for salvation was faith in this Deliverer as He was revealed at any given time. So, they could have faith in a “seed” (Gen. 3:15) that was promised, faith in a Messiah, faith in Yeshua, and yet not believe in Jesus specifically, for Jesus had not yet been revealed.

Many O.T. believers did not believe what we now know to be essential doctrines about salvation, yet they were saved. They were not told to believe in Jesus for salvation. Therefore, while the mandated content of belief is different from one age to another, there is a minimal, absolutely necessary soteriological content of faith for all people during all ages in all places.

Most of the believers who came to faith before N.T. times are those who give evidence that their faith was based on God who disclosed himself in the Seed of the Woman.

From the very beginning, God had a plan for man’s salvation which is centered in the Seed, the One in the protoevangelium (Gen. 3:15).

THE GOSPEL IN THE O.T.

Protoevangelium – The First Declaration of the Gospel
And the LORD God commanded the man, saying, "You may surely eat of every tree of the garden, but of the tree of the knowledge of good and evil you shall not eat, for in the day that you eat of it you shall surely die" (Gen 2:16-17). They ate. They died immediately. It was a spiritual death. This is the exercise of God’s righteousness and justice. This death penalty is passed down through Adam to every person born through procreation (Rom 5:12-14).
 Man is born physically alive but spiritually dead. He is separated from God—no relationship, no fellowship. This is manifested by the attempt of the man and the woman to solve their problem by covering themselves with fig leaves and hiding themselves when they heard the Lord coming. They made excuses, but the Lord got them to admit their wrongdoing. God then gave three prophetic curses: one each for Satan, the man, and the woman (Gen 3:14-19). 
First, to the serpent He announced that it would suffer perpetual humiliation, evidenced by its crawling. Then God announced the ultimate destruction of Satan by the Seed of the woman. This reference to the Seed of the woman is the first promise of Messiah in the Bible (cf. Isa 7:14). 
Isaiah 7:14  Therefore the Lord Himself will give you a sign: Behold, a virgin will be with child and bear a son, and she will call His name Immanuel.
This Seed must be the Messiah, the virgin-born Son of God, who would eventually destroy sin and Satan forever. Obviously they did not understand "her seed" as a reference to a virgin birth. 
What they could understand was that One would be born who would undo what they had done in their sin, and that this One would destroy the serpent. The serpent would deal a fatal blow to the Seed of the woman. This fatal blow was delivered at the Cross, although Adam and Eve would not have understood this as a reference to the Cross. But ultimately, "her seed" (referring to one Person) would defeat Satan. We see in the genealogies that the reckoning was always through the father and not the mother. Consequently, in looking back to Gen 3:15, the Biblical authors recognized that the One who was promised in that passage would be unique—true humanity because He would be born of a woman, but conceived without the participation of a man. 
Second, God pronounced a curse on the woman: she would experience pain in childbirth, and she would struggle with a continual desire to dominate her husband. Finally, because the man listened to his wife who tempted him to sin, the man was told that the ground would be cursed, and, as he expended his energy in an effort to produce food for living, he would weary himself in frustrating toil even to the point of death and would eventually return as dust to the very soil from which he came. 
Then the Lord made garments of animal skin for them and covered them. The obvious understanding is that God killed an animal to get the skin. At this point they gain knowledge of physical death, which is a faint picture of the spiritual death which they had already experienced. Certainly, God could have created clothing for them out of nothing or He could have used existing plant material, but an innocent animal gave his life in order to provide what man needed. The man and the woman tried to cover their nakedness by making garments of fig leaves, but what was needed was something greater, something to cover not only their physical bodies, but their spiritual nakedness as well, a spiritual covering which could only be provided by the death of a substitute, and which could only be received by faith. 3
We are not told in the narrative that God explained to Adam and Eve the significance of that death, but surely they saw that it was through the death of an innocent animal that God provided the covering which they needed because of their sins. Nor are we told in the text that the death of this animal was a picture of the promised Seed of the woman who would die for their sins. But we can see that they understood that they must put faith in the One whom God promised would come to destroy Satan and the sin he brought into the world. How do we know this? 
Immediately after God pronounced the curses, Adam called his wife “Eve” which means “life” because she was the mother of all living, a clear indication that Adam understood the implications of Gen 3:15: that God would provide a Savior, "the seed of the woman," who would solve the problem of death which came about as a result of his sin.
Cain—Genesis 4:1 
Now Adam knew Eve his wife, and she conceived and bore Cain, saying, "I have gotten a man with the help of the LORD" (Gen 4:1). 
Eve makes a statement about her firstborn son, Cain, in Gen 4:1. The Hebrew text says literally, “I have gotten a man: YHWH.” That is the literal rendering. This verse shows that Eve understood that the promise of Gen 3:15 included a personal divine entrance into human history by birth, as a child, to be born of a woman. She believed that Cain, her firstborn son, was the fulfillment of that promise, and therefore she said, "I have gotten a man: YHWH."
 Now, her theology was correct. The Messiah would be both God and Man. It would be the divine entry of God Himself into the human realm, by being born as a child, born of a woman (Gal 4:4). It was Eve's application of the promise that was wrong. Cain proved not to be the One she thought he was. 
The narrative goes on to tell how Cain and Abel brought offerings to the Lord. Cain brought produce from the land; Abel brought the firstborn of his sheep and goats, which he sacrificed to the Lord. Why would they offer sacrifices? There is no indication in the text that the Lord had commanded them to do so. But, surely, they must have received instructions from the Lord. Why else would they do it? Hebrews 11:4 tells us that “By faith Abel offered to God a more acceptable sacrifice than Cain, through which he was commended as righteous.” 
In what was Abel expressing faith? He offered an animal sacrifice. He had to kill it, gut it, skin it, and remove the fat from the internal organs, which is also declared to be a part of the offering. This, too, is significant. The fat was considered to be the best part and was to be given in offering to the Lord (cf. Leviticus 3, 4, 7–10). While we are not given the reasons why Abel did this, it was obviously in obedience to divine instruction. He was believing instruction that had been given by the Lord. Did he understand that the death of the lamb was a picture of Jesus Christ, “the Lamb of God, who takes away the sin of the world!” (John 1:29)? 
Abel offered it in faith. Faith in what or in whom? Obviously he was believing God for something, something, and this faith resulted in his being declared righteous. It is not unreasonable to think that he understood about a substitutionary death—one who is innocent dying in the place of one who is guilty. The offering of this sacrifice resulted in the declaration that he had been justified. 
Also, in Gen 4:6-7a there is an interesting question from God: “The LORD said to Cain, ‘Why are you angry, and why has your face fallen? If you do well, will you not be accepted?’” Cain could be accepted by God if he would do well. In what way could he do well? This is not specified in the text, but surely it must be obedience to a divine command. Man can only approach a holy God in the way specified by God. Since the Lord accepted Abel's offering and a declaration was made that he was justified before God, it can only be that "doing well" on the part of Cain would be to offer a blood sacrifice in faith. This would be an expression of faith that the death of an innocent substitute would satisfy the demands of a holy God. 

LESSON 4 (11-14-19) 

God reveals Himself in a general way by His word and by what He has created. Sometimes He spoke directly to certain people in the OT. Later, He spoke through the written word and eventually through the Living Word. 

There was no written Scripture until the time of Moses, so the things that God revealed to Adam, Noah, Abraham, Isaac, Joseph, etc. were passed along by word of mouth.

Everyone from Cain and Able onward can know about the promise of a Savior who will defeat Satan, because the fathers would pass along to their sons, the promise of the Seed of the woman who would have victory over Satan.

Genesis 3:15  And I [God] will put enmity Between you [the serpent/Satan] and the woman [Eve], And between your seed [those under Satan’s control] and her seed [Jesus Christ]; He shall bruise you [Satan] on the head [he will spend eternity in the Lake of Fire], and you [Satan] shall bruise him [Christ]; on the heel [Christ’s death on the Cross].
The Scriptures tell us that anyone can know about God by what He has created:
Romans 1:18-20  For the wrath of God is revealed from heaven against all ungodliness and unrighteousness of men who suppress the truth in unrighteousness,  19) because that which is known about God is evident within them; for God made it evident to them.  20) For since the creation of the world His invisible attributes, His eternal power and divine nature, have been clearly seen, being understood through what has been made, so that they are without excuse.
When people look at oceans mountains, the sun, moon,    and stars, they know that someone much greater than man brought them into existence. Creation, which people see, reveals God’s unseen character—the all-powerful Deity. The witness to God in nature is so clear and so constant that ignoring it is indefensible.
So man has self-evident revelation of God through the creation and he has revelation about the coming Messiah (Gen. 3:15) passed along by word of mouth. 
There is another specific revelation about the gospel that few know about and that is the gospel in the stars. This has nothing to do with astrology which is Satan’s perversion of God’s message in the stars. 
Consider the following:
Romans 10:13-18  for "Whoever will call upon the name of the LORD will be saved."  14) How then shall they call upon Him in whom they have not believed? And how shall they believe in Him whom they have not heard? And how shall they hear without a preacher?  15) And how shall they preach unless they are sent? Just as it is written, "How beautiful are the feet of those who bring glad tidings of good things!"  16) However, they did not all heed the glad tidings; for Isaiah says, "LORD, who has believed our report?"  17) So faith comes from hearing, and hearing by the word of Christ.  18) But I say, surely they have never heard, have they? Indeed they have; "Their voice has gone out into all the earth, and their words to the ends of the world."
Verse 18 contains a quote from Psalm 19:
Psalm 19:1-4  For the choir director. A Psalm of David. The heavens are telling of the glory of God; and their [stars] expanse is declaring the work of His hands.  2) Day to day pours forth speech, and night to night reveals knowledge.  3) There is no speech, nor are there words; Their voice is not heard.  4) Their line has gone out through all the earth, and their utterances to the end of the world. In them He has placed a tent for the sun,
So Paul plays the “straw man” and expresses the excuse the people would make that they cannot be held accountable to God because there is no way for them to hear God’s message. 
He demonstrates that they are accountable to God because they have received God’s message and he refers them to Psalm 19 that describes God’s message in the stars.
When Paul quoted from Psalm 19:4 in Romans 10:18 to prove that people had heard the gospel message even without a preacher, he was saying that what he was teaching in Romans about the gospel was first revealed in the stars.
The stars seem to be stretched out across the sky randomly, not in any particular place or order. But the scriptures tell us that God specifically placed them where they are.
it was God, not chance, that set them in their specific places and keeps track of them. 
Isaiah 40:26a Lift up your eyes on high and see who has created these stars, the One who leads forth their host by number…
God has numbered the stars and gave name to every star:
Psalm 147:4 He counts the number of the stars; He gives names to all of them.
God gave the stars specific names and placed them in specific places for a purpose. So how do stars that can’t speak communicate a message to the entire world that everyone can understand?
The stars are aligned together into groups called constellations which form pictures, images, and signs. Pictures or signs speak a universal language that everyone can understand.
Genesis 1:14  Then God said, "Let there be lights in the expanse of the heavens to separate the day from the night, and let them be for signs and for seasons and for days and years…
This verse reveals two purposes for the heavens: “days and years” clearly denotes the use of astronomical bodies for measuring time. The other purpose is associated with “signs and for seasons”.
Signs, Heb. OTH; signs convey information:  				
1) A military ensign, and especially that of each particular tribe, 
2) It can refer to a sign of something past, which serves to keep something in memory, hence a memorial, or monument. 
3) A sign of something future, a portent

A sign is a mark of something other than itself.  For example: 
The image of a skull and crossbones is not deadly itself but it represents something that is. Signs can communicate without using words.

The Scriptures contain the complete, accurate, and final revelation of God to man. God’s message in the stars does not add to the Scriptures nor does it contradict them. Indeed, it verifies them. 
It’s encouraging and exciting to realize that the same biblical message in the Bible is also found in the names of the stars and in the images they form.

Those who lived during the approximately two thousand years of human history before writing became widely used were not deprived of a way to learn about God and His wonderful plan and promises. Every evening around dusk, the first star that appeared announced the beginning of the spectacular nightly production by the Creator shown on the stage of our immense universe. 

Why would God place the stars in specific locations which form images (constellations) and name them if He did not design them to send a message? What a terrible loss of opportunity to get the gospel message out to the entire would it would be if the stars were randomly placed pretty little dots of light in the sky which carry no message.  

Psalm 89:37  It [God’s covenant]  shall be established forever like the moon, and the witness in the sky is faithful.
The book of Job specifically names some of the constellations that we are familiar with today:

Job 38:31-32  Can you bind the cluster of the Pleiades, or loose the belt of Orion? 32) Can you bring out Mazzaroth in its season? Or can you guide the Great Bear with its cubs?

What is the Mazzaroth?  It is the band of sky that the sun, moon, and planets travel in their apparent path around the earth. It is also called the Zodiac. The center of that band is called the Ecliptic.
The Big Dipper is actually part of a larger constellation called the Big Bear. It is also mentioned in Job 9:9
Job 9:9 Who makes the Bear, Orion, and the Pleiades, and the chambers of the south;
We also see these names in the book of Amos.
Amos 5:8-9  He who made the Pleiades and Orion and changes deep darkness into morning, Who also darkens day into night, Who calls for the waters of the sea and pours them out on the surface of the earth, the LORD is His name.  
Stars’ names relate directly to the images that the constellations form & those images convey the same message as the Bible. The meaning of the names of the stars have not changed, nor has the location and configuration of the constellations. 
Today, what do we call the constellation that Job called Orion?  Answer: Orion
LESSON 5 (11-19-19) 

Stars PP 


So the people in the OT had the gospel message passed down by word of mouth concerning the promise of the seed of the woman and also the gospel message in the stars which was also passed down by word of mouth. 

Noah—Genesis 8:20

Immediately following the flood when Noah came out of the ark with the animals, he built an altar and offered sacrifices on it from every clean animal and bird. Why did he do this? We are not told in the text that God had commanded him to do this. But in this way, he worshiped the Lord, and the Lord was pleased with his offering. It can only be that Noah also understood the principle of substitutionary sacrifice. 

The promise of the seed of the woman guaranteed the defeat of Satan and His wounding (being bruised on the heel – His sacrificial  death on the cross - Gen. 3:15), was made before the Lord sacrificed the two innocent animals (Gen. 3:21) in order to cover the physical and spiritual nakedness of Adam and Eve. 

So it would appear, Adam recognized that the substitutionary sacrifice of innocent animals represented the substitutionary  sacrifice that the seed of the woman (JC) would make in order to satisfy the justice and righteousness of God. 

When OT believers sacrificed innocent animals, it was a public demonstration that they believed that the seed of the woman would someday make things right between them and God.
Noah didn’t know that Jesus Christ would voluntarily be sacrificed on the cross, but he believed the promise that someday the seed of the woman would remove the sin barrier between man and God, so he felt comfortable in approaching God through the sacrificial death of animals which portrayed future sacrificial death of the seed of the woman (JC). 
Abraham—Genesis 12:1-3 
While Abram was still in Ur of the Chaldees, God had spoken to him (Acts 7:2; Heb 11:8): Now the LORD said to Abram, "Go from your country and your kindred and your father's house to the land that I will show you. And I will make of you a great nation, and I will bless you and make your name great, so that you will be a blessing. I will bless those who bless you, and him who dishonors you I will curse, and in you all the families of the earth shall be blessed" (Gen 12:1-3). 
Would God make such promises to one who was not saved? Unthinkable!
Abraham—Genesis 15:6 
According to Gen 15:6, “…And he believed the LORD, and he counted it to him as righteousness.” This verse is often interpreted to mean that Abraham was justified at that time because he believed God’s promise that he would have a literal physical son of his own. However, it is probable that the statement in Gen 15:6 is stating a past fact, that Abram had previously believed in the Lord while he was living in Ur before he ever arrived in Canaan (Heb 11:8). The Hebrew grammar of Gen 15:6 indicates a break in the narrative flow from the previous verses and is simply asserting the reality that Abram had previously believed in the Lord, at which time the Lord credited that faith to him as righteousness. The result of this faith in God was that the Lord imputed righteousness to Abram. 
Abram was saved while he was a gentile, but later he became the patriarch of all Jews. He is therefore considered to be the example of all who are saved, whether Jew or gentile, for all are saved in the same way—by faith. As Paul wrote, “And the Scripture, foreseeing that God would justify the Gentiles by faith, preached the gospel beforehand to Abraham, saying, ‘In you shall all the nations be blessed.’ So then, those who are of faith are blessed along with Abraham, the man of faith” (Gal 3:8-9). 
In Gen 12:3 it is said, “in you all the families of the earth shall be blessed.” Later, in Gen 22:18, it is stated, "and in your offspring shall all the nations of the earth be blessed…” What did Abraham understand about this statement? We know from our New Testament perspective that the seed is a reference to Messiah, Jesus Christ: “Now the promises were made to Abraham and to his offspring. It does not say, 'And to offsprings,' referring to many, but referring to one, 'And to your offspring,' who is Christ" (Gal 3:16). Abraham offered animal sacrifices on numerous occasions. Even though it is not written that he was commanded to do so, he did it frequently. This would indicate an understanding of approach- ing God through the blood of an innocent sacrifice. 
Genesis 22
In this passage, God told Abraham to offer his son Isaac on an altar, but then God intervened and stopped him from doing so. God Himself provided a ram for a sacrifice, and this is certainly significant. What we do know is that Abraham was willing to sacrifice his son because he believed in the ability of God to raise the dead (Heb 11:17-19). So he also knew about resurrection.
 The Song of the Suffering Servant of YHWH 
Isaiah 52:13–53:12 is the clearest presentation of the Lord Jesus Christ and His work of providing salvation in the Old Testament. He is designated as the servant of YHWH who will bear the sins of the world.
 The substitutionary nature of His death is explicit: 
Isaiah 53:5-6 says: But he was pierced for our transgressions; he was crushed for our iniquities; upon him was the chastisement that brought us peace, and with his wounds we are healed. All we like sheep have gone astray; we have turned—every one—to his own way; and the LORD has laid on him the iniquity of us all. (Emphasis added.)
Isaiah 53:10-12 adds: Yet it was the will of the LORD to crush him; he has put him to grief; when his soul makes an offering for guilt, he shall see his offspring; he shall prolong his days; the will of the LORD shall prosper in his hand. Out of the anguish of his soul he shall see and be satisfied; by his knowledge shall the righteous one, my servant, make many to be accounted righteous, and he shall bear their iniquities. Therefore I will divide him a portion with the many, and he shall divide the spoil with the strong, because he poured out his soul to death and was numbered with the transgressors; yet he bore the sin of many, and makes intercession for the transgressors. (Emphasis added.) 
Isaiah 28:16 …therefore thus says the Lord GOD, “Behold, I am the one who has laid as a foundation in Zion, a stone, a tested stone, a precious cornerstone, of a sure foundation: ‘Whoever believes will not be in haste.’” (Isa 28:16).
This verse is quoted or referred to no fewer than eight times in the New Testament. The stone is the Messiah, the Savior (Ps 118:22; Zech 3:9; cf. 1 Pet 2:4-7; Acts 4:10-12). 
The last phrase of the verse, following the Hebrew text, is translated in the New King James Version, "He who believes in it [the Cornerstone] will not act hastily" that is, flee because of fear. However, the Greek translation of the Hebrew reads, “the one believing on it shall not be ashamed” (see Rom 9:33, and 1 Pet 2:6) which is substantially the same idea, that the one who puts faith in Him shall not have the shame of judgment, nor flee in sudden panic (Isa 30:15; 32:17). 
Romans 9:33 As it is written: "Behold, I lay in Zion a stumbling stone and rock of offense, and whoever believes on Him will not be put to shame."  
1 Peter 2:6  Therefore it is also contained in the Scripture, "Behold, I lay in Zion A chief cornerstone, elect, precious, And he who believes on Him will by no means be put to shame."
Isaiah 30:15-16 For thus the Lord GOD, the Holy One of Israel, has said, "In repentance and rest you will be saved, In quietness and trust is your strength." But you were not willing,  16 And you said, "No, for we will flee on horses,"
Salvation is always by faith, based on the work of Christ on the cross. God withheld judgment of pre-cross sins until Jesus became our substitute on the cross (Rom 3:25-26). However, Old Testament people could be saved by believing what God had promised, that there would be a Redeemer, a Savior, an Intercessor, a sinless Substitute who would bear the sins of the world, pay the penalty for man’s sins and satisfy the demands of infinite justice. Those who would believe in God for this Deliverer were justified or declared righteous before God, for He imputes His righteousness to all who put faith in Him for salvation. 
Romans 3:23-26  for all have sinned and fall short of the glory of God,  24) being justified as a gift by His grace through the redemption which is in Christ Jesus;  25) whom God displayed publicly as a propitiation in His blood through faith. This was to demonstrate His righteousness, because in the forbearance of God He passed over the sins previously committed;  26) for the demonstration, I say, of His righteousness at the present time, so that He would be just and the justifier of the one who has faith in Jesus.
LESSON 6 (11-21-19)

Can We Find Jesus in the Old Testament? 
Throughout the Old Testament, more and more information is given about a Deliverer, a Savior, a substitutionary Sacrifice who would die for the sins of the world. This One is designated as Messiah or Yeshua, which is the Hebrew equivalent to Jesus. 
When the word salvation in the Old Testament occurs along with the Hebrew prefix meaning, “my," "your," or "his," it is the same word, Yeshua (Jesus), used in Matt 1:21. When the angel spoke to Joseph, husband of Mary, he said: “She will bear a son, and you shall call his name Jesus, [Yeshua—salvation] for he will save his people from their sins” (Matt 1:21). The name of Jesus occurs in the Old Testament in Hebrew form, Yeshua. When Jacob was about to die, as he was blessing his sons and prophetically foretelling their future experiences in those blessings, he said, "I wait for your salvation, O LORD" (Gen 49:18). Or it could be translated, "In Yeshua [Jesus] I am hoping [trusting], O Lord!" Jacob was trusting in Yeshua [Jesus] for salvation. Jacob was already a saved man and has not waited until his dying moments to start trusting in the Lord. He just reminded God that he was trusting in Yeshua for salvation, and at the same time he was comforting his own soul. 
In Isa 12:2-3, salvation is mentioned three times, with Jesus as the personification of the word salvation: "‘Behold, God is my salvation [Yeshua—Jesus in His pre-incarnation and eternal existence]. I will trust, and will not be afraid; for the LORD GOD is my strength and my song, and he has become my salvation [Yeshua (Jesus)].’ With joy you will draw water from the wells of salvation [Yeshua (Jesus)]." Isaiah makes this more explicit in Isa 62:11: "Behold, the LORD has proclaimed to the end of the earth: Say to the daughter of Zion, ‘Behold, your salvation [Yeshua] comes; behold, his reward is with him, and his recompense before him.’"
Here salvation is a person and not a thing or an event. He comes, His reward is with Him, and His work is before Him. 
This salvation is Jesus Himself. When Simeon came to the Temple and took the baby Jesus in his arms, he said, "Lord, now you are letting your servant depart in peace, according to your word; for my eyes have seen your salvation [Yeshua—Jesus]” (Luke 2:29-30). 
The hope of Israel is the Lord Jesus Christ, and in Him is steadfast love and plentiful redemption: If you, O LORD, should mark iniquities, O Lord, who could stand? 
But with you there is forgiveness, that you may be feared. 
I wait for the LORD, my soul waits, and in his word I hope; my soul waits for the Lord more than watchmen for the morning, more than watchmen for the morning. 
O Israel, hope in the LORD! For with the LORD there is steadfast love, and with him is plentiful redemption. 
And he will redeem Israel from all his iniquities. (Ps 130:3-8) 
Psalm 130:3-8  If You, LORD, should mark iniquities, O Lord, who could stand?  4) But there is forgiveness with You, That You may be feared.  5) I wait for the LORD, my soul does wait, And in His word do I hope.  6) My soul waits for the Lord More than the watchmen for the morning; Indeed, more than the watchmen for the morning.  7) O Israel, hope in the LORD; For with the LORD there is lovingkindness, And with Him is abundant redemption.  8) And He will redeem Israel From all his iniquities.
Conclusion
People before the time of Christ did not have a full picture of the Savior and the Cross. However, they did have an adequate picture that was sufficient for salvation. God has always revealed His plan of salvation and that revelation has always been sufficient to bring man to salvation. 
As it says in John 5:24 “Truly, truly, I say to you, whoever hears my word and believes him who sent me has eternal life. He does not come into judgment, but has passed from death to life.”
 So, salvation in the Old Testament was not by some generic faith in God, but by faith in the God who would send the Savior. Faith in a god who is not sending the Savior does not save. 
How were people in the Old Testament saved? By faith in the salvation promised by God! This salvation is a Person, the promised Seed of the woman, the promised Seed of Abraham, the promised Seed of David, the promised Deliverer, Yeshua. 
By means of faith in the Messiah, as He was revealed at any point in history, man is saved from his sins. As Rom 4:16 says, “That is why it depends on faith, in order that the promise may rest on grace…”

This concludes the article, 21 Tough Questions About Grace.       
How Were People Saved in the Old Testament? by Jim Myers
The following are a few quotes from other authors on this same subject matter:  
Eternal redemption is obtained solely through God’s grace. That is the unique element of the Hebrew Scriptures and the sine qua non [something absolutely indispensable or essential] of the Christian faith.
Even if the terms save and salvation carry a sense of eternal salvation in some OT passages, there is no explicit instance where the term appears solely with a spiritual nuance. While salvation may come with a spiritual nuance, in the OT, it always has a broader meaning. 
Salvation here comes by physically restoring national Israel to the land of promise, placing them in a position of blessing. 
A survey of the literature addressing this subject reveals that a consensus in biblical scholarship exists concerning the meaning of OT salvation by showing that a broader meaning always appears instead of the deliverance-from-eternal-condemnation nuance. Therefore if anyone interprets salvation in the OT as eternal condemnation, he will miss the meaning and application God intends to convey. René A. Lopez, “Old Testament Salvation—From What?,” Journal of the Grace Evangelical Society Volume 16 16, no. 31 (2003): 56.

White states that “ ‘The Lord is … my salvation’ is the heart of OT testimony, always … Later Judaism anticipated a messianic deliverance which includes political, national, or religious elements (Pss. Sol. 10:8; T. Benj. 9:10; cf. Luke 1:69… R. E. O. White, “Salvation,” in Evangelical Dictionary of Theology, ed. Walter A. Elwell (Grand Rapids: Baker Book House, 1984), 967,

Developing this same point Joseph C. Dillow states that, “The breath of salvation is so sweeping and intended aim so magnificent that in many contexts the words used defy precise definition. Yet these difficulties have not thwarted numerous interpreters from assuming, often without any contextual justification, that the words used invariably mean ‘deliverance from hell’ or ‘go to heaven when you die.’ It may come as a surprise to many that this usage of ‘salvation’ (Gk. sōtēria) would have been the least likely meaning to come to mind of a reader of the Bible in the first century,” (The Reign of the Servant Kings: A Study of Eternal Security and the Final Significance of Man [Hayesville, NC: Schoettle Publishing, 1992], 111–13).

Then, not surprisingly, (Wilkin, “Salvation in the Old Testament, Part 1,” pp. 2–3), says: “Biblical salvation rarely refers to salvation from hell (even in the NT). This is especially evident in the OT. During my doctoral work, I looked up every OT occurrence of the various words which mean save and salvation. I found that over 90% of the references concern salvation from enemies and from other difficulties in this life,” emphasis original.

Although Messiah’s sacrifice is the means by which God furnishes eternal-life-redemption for humanity (Isa 49:1–53:12; 65:1), one must notice that in Isaiah’s writings (and in other prophets) it is also the grounds by which God will temporally and eternally rescue (by His mercy) Israel from her enemies and permanently restore her to the promised land and national prominence. In Isaiah the means and method—i.e., Messiah’s sacrifice (Isa 7:14; 9:6–7; 11:1–5; 37:32; 42–43; 49:1–53:12; 54–56)—of how God will restore Israel to the land of promise is an important element. 
However, the emphasis of the meaning of “salvation” lies, not on the means, but on the end result of rescuing Israel from her enemies, by restoring them to the promised land, and restoring peace on earth by which all humanity will benefit (Isa 2:1–4; 9:7; 10:20–34; 11:6–12:6; 27:2–13; 35; 37:1–7; 59:16–62:12; 65:17–66:24). Thus, salvation experience in Isaiah finds its basis in justification through Messiah’s atonement (Isa 52:13–53:12) but has a broader scope that encompasses all of God’s national and universal promises to restore humanity to a place and position of blessing. Journal of the Grace Evangelical Society Volume 16 (2003).









The earliest historical record of crucifixion dates to c. 519 BC, when of Persia crucified 3,000 of his political enemies in Babylon. Before the Persians, the Assyrians were known to impale people. The Greeks and Carthaginians later used crucifixion, as well. www.gotquestions.org/crucifixion.html

LESSON 7 (11-26-19)

Must We Continue to Believe                                     to Have Eternal life?
By Michael D. Makidon
Introduction 
Lying in bed at the age of twelve, unable to fall asleep, I vividly remember thinking to myself, “If I die in my sleep, will I make it into heaven?” In the stillness of my pitch-dark bedroom, every altar call that I had ever heard came streaming back into my mind, “Are you really a Christian? Are you good enough?” Because I knew that I could never measure up to my church’s standards, I thought all hope was lost. Although we spent almost every waking hour immersed in church activities, I had no assurance of my eternal destiny. It was in these moments that I would hear the voice of one of my pastors, “Did you truly believe?” According to him, faith was not merely belief in something or someone; it was an ongoing emotional and legalistic battle between me and my flesh. The child-like faith of John 3:16 was undercut by what he described as true faith: “Take up your cross and follow me!” My pastor was inspired by theologians who wrote things like:
Don’t believe anyone who says it’s easy to become a Christian. Salvation for sinners cost God His own Son; it cost God’s Son His life, and it’ll cost you the same thing. Salvation isn’t the result of an intellectual exercise. It comes from a life lived in obedience and service to Christ as revealed in the Scripture; it’s the fruit of actions, not intentions. There’s no room for passive spectators: words without actions are empty and futile…The life we live, not the words we speak, determines our eternal destiny.
Yet, I knew that if my eternal life depended on me, I might as well give up. 
After moving to New Orleans, God put several people in my path to share their faith with me. One was a youth pastor who asked me, “Mike, could it be that you’ve been going to church your whole life but don’t understand the gospel?” He shared with me that, “we are saved simply by faith alone in Christ alone.” It took me almost twenty years to believe Christ's promise and gain assurance of my eternal destiny, but once I did, it irrevocably changed my life.
What Is the Problem? 
Just like my pastors did growing up, many well-meaning pastors and theologians qualify the words faith and believe. In James 2:14, many attach negative words, such as “false” or “this kind of,” to faith. 
James 2:14 What use is it, my brethren, if a man says he has faith, but he has no works? Can that faith save him?
Others believe that the Biblical authors make a distinction in the original language of the NT between those that believed for a time (aorist tense) and those that continue to believe (present tense). A leading grammarian believes that the writers of the NT commonly used the present tense to describe true belief because, “by and large [they] saw continual belief as a necessary condition of salvation.” He continues by explaining that “the promise of salvation is almost always given to” those who believe in the present and almost never to those that believe in the aorist. In other words, this grammarian is saying that if a Biblical writer used the Greek aorist to describe the action of believing, we can assume that their faith stopped short of true belief. Conversely, he is saying that if the Biblical author used the present tense, we can assume that they truly believed because their faith would continue without end. 
For those who believe one must continue to believe to truly have eternal life, this view makes sense. For example, they might point to John 2:24-25 as evidence of false faith. 
John 20:30-31 Many believed (aorist) in Jesus because of signs that Jesus did. Even though the purpose of the signs in John was to lead people to faith in Christ. 
Some believe that those who believed in Jesus on the basis of the miraculous did not truly put their faith in Christ (see discussion below).
They could then point to John 3:16 as evidence of true faith. In this passage, John uses a present tense participle to describe faith. The present tense in John 3:16 describes a belief “which leads to salvation” as opposed to the aorist, “which stops short of true salvation.” In other words, some believe that true faith continues (present tense) and false faith is only temporary (aorist).
In order to understand how the present tense is being used in John 3:16, we must understand how the verb functions in general in Greek and how the writers of the NT use the verb in various contexts. Once we under- stand the verb and its use in the NT, we will turn to John 3:16. John 3:16 will help us see if the view in question—that we have to continue believing to be saved—is correct or if the way John uses the present and aorist in John 3:16 is more consistent with how the verb to believe functions in the NT and the way the NT authors use it.
How Does to Believe Function in the New Testament? 
Discussions that surround the verb to believe generally have to do with the difference between the aorist and the present tense in Greek. However, what most ignore is what kind of verb it is. Believe is a stative verb—a verb without dynamics or change. A stative verb describes a state of being (i.e., love, believe, know, have), not an action (i.e., walk, do, say, dance). 
When a person loves someone, they enter into a state of love. If we say, “he loved his wife,” it is possible that the situation has changed, yet, we would not assume that his love ceased unless someone tells us otherwise. If we say, “He loves his wife,” we would suspect that he will keep on loving her until we’re told differently. The same thing holds true for the verb to believe. When someone believes something, he enters into the state of belief—the end is unspecified. If one says, “Joe believes,” the verb implies that he is in the state of believing and will continue in that state continuously until something happens to change his mind. If one says, “When Joe saw the ships disappear over the horizon, he believed that the earth was round,” the verb does not define how long his belief will continue into the future. It is likely that Joe will die believing that the earth is round, though it is possible that something could change his mind in the future. The Greek present tense works the same way with stative verbs. 
The problem with those that say John 3:16 teaches that you have to continue to believe in order to be saved is that they are reading their theology into the verb and into the verse. Some translate John 3:16 as, “everyone who [continually] believes in him should not perish.” There is no indication in John 3:16 that we have to continue to believe in order to have eternal life. Although the present tense can have a continuous aspect, there should be an indication from the context. For example, Acts 16:18 says, “And this she kept doing [present tense] for many days.” The word kept was added by the translators to the present tense verb to do because the phrase “for many days” lets us know that the action had continued for a time. But by contrast, in Matthew 17, a man knelt before Jesus and said: 
Lord, have mercy on my son, for he is an epileptic [lit. “experiences seizures,” present] and he suffers [present] terribly. For often he falls [present] into the fire, and often into the water. And I brought him to your disciples, and they could not heal him. (vv 15-16) 
Clearly the boy didn’t experience seizures, suffer, and fall continuously. These are dynamic verbs and the action is assumed to last for a certain amount of time. If he never stopped falling into the fire and water, he would have either died from his burns or from drowning. This would be an almost comical misuse of grammar. 
That idea of continuation is not communicated by the present tense alone. When NT authors want to express a continuation, they use contextual clues or words to indicate what they mean. After all, if John wanted to include the idea of continually believing, he could have used the Greek verb epimenō, which means, “to continue.” With such a distressing point of doctrine, John would have spoken clearly rather than cloud it in ambiguity. (After all, assurance of salvation is greatly undercut, or even impossible, if we must continue to believe until the end of life because we cannot see into the future.) 
Commentators often place a continuing aspect onto the verb to believe when there are no contextual clues or modifiers to show that continuing to believe is intended. This is a misunderstanding of how the verb functions. In this chapter, I will argue that the verb, to believe functions as a stative verb in the NT, therefore the NT writers use the aorist to refer to entrance into the state of believing and the present as describing someone being in the state of believing. Let’s see if the New Testament bears this out. 
LESSON 8 (12-3-19)

How Is “to Believe” Used in the New Testament? 
The Tax Collectors (Matthew 21:32) The twenty-first chapter of Matthew’s Gospel contains a story about Jesus’ authority being challenged. After refusing to explain His authority, Jesus tells the elders and the chief priests the Parable of the Two Sons.
In order to make a contrast, Jesus states, “Truly, I say to you, the tax collectors and the prostitutes go into the kingdom of God before you” (v 31b). To eliminate any confusion, Jesus explains, “For John came to you in the way of righteousness, and you did not believe [aorist] him, but the tax collectors and the prostitutes believed him [aorist]. And even when you saw it, you did not afterward change your minds and believe him [aorist]” (v 32). If Jesus meant for the contrast to be between the true faith of the tax collectors and prostitutes and the lack of faith on the part of the chief priests and elders, why did Matthew use the aorist for both groups? This seems to conflict with the distinction some try to make between the present and aorist forms of the verb.
The Wedding Miracle (John 2:11) 
After Jesus performed his first miracle at the wedding in Cana of Galilee, John writes that the “disciples believed [aorist] in Him” (John 2:11). This began Jesus’ series of signs that would prove that He truly was the Christ. 
John 2:11 This beginning of His signs Jesus did in Cana of Galilee, and manifested His glory, and His disciples believed [aorist] in Him.
John 20:30-31 gives the purpose for Jesus performing signs: “Now Jesus did many other signs in the presence of the disciples, which are not written in this book; but these are written so that you may believe that Jesus is the Christ, the Son of God, and that by believing you may have life in his name.” 
Thus, if the purpose of the signs was so that people would believe that Jesus is the Christ, it would seem that the disciples truly came to faith in Christ and received eternal life in John 2:11. 
What reason exists to claim that the disciples’ faith was false? All three verbs in 2:11 are in the aorist (did, manifested, and believed). It is clear from the context that John was retelling the completed story from a later standpoint. Thus, John was in no way trying to convey that the disciples did not truly come to faith in Christ. He was merely retelling a completed story from his present point of view, and he used the aorist to show that the disciples entered into the state of believing in Christ.
The Faith of His Disciples (John 2:23) John 2:23 states, “Now when he was in Jerusalem at the Passover Feast, many believed [aorist] in his name when they saw the signs that he was doing.”
 Concerning this verse, Morris writes, “The verb ‘believed’ is in the aorist tense; many came to the point of decision. Yet we should probably not regard them as having profound faith.”[36] After calling into question their faith, he explains that they believed only because they were attracted by Jesus’ miracles but did not experience “genuine conversion.”[37] The very point of the signs was to bring people to faith in Christ (John 20:30-31). To deny this fact is to disregard the purpose of the Gospel of John and of the signs themselves. 
Many would regard the faith in 2:23 as false because of vv 24-25: “But Jesus on his part did not entrust himself to them, because he knew all people and needed no one to bear witness about man, for he himself knew what was in man.” 
Yet, there is good reason Jesus did not trust His mission to new believers. Only six chapters later, many Jews came to believe in Jesus (John 8:30-31, aorist and perfect) and then after learning more about who He was, picked up stones to throw at Him (John 8:59).[38] He had good reason not to trust new converts. They had entered into the state of believing, but their line of belief was not long enough to be trusted with great tasks. Similarly, no newly hired Secret Service agent guards the President on the first day.[39] John’s account of the disciples’ belief and the belief of the crowd does not seek to distinguish between true and spurious faith. On the contrary, John was merely trying to show the entrance into a state of belief. 
The Woman at the Well (John 4:39-41) 
One of the greatest illustrations of the fact that the aorist form of to believe does convey true faith is found in the account of the Samaritan woman. John writes, “Many Samaritans from that town believed [aorist] in him because of the woman’s testimony” (v 39). Some might prematurely assert that they did not truly believe on the account of the woman. However, context clarifies that some did believe the woman: “many more believed [aorist] because of his [Jesus’] word” (v 41). In fact, John goes on to quote them as saying, “It is no longer because of what you said that we believe [present], for we have heard for ourselves, and we know that this is indeed the Savior of the world” (v 42). Like any good storyteller, when John tells a story—which occurred in the past—he uses the past tense. When he wants to quote what someone said in the past, he uses the present tense. The grammar here does not call into question the validity of their faith.
The Philippian Jailor (Acts 16:31) 
The narrative concerning the Philippian jailor in Acts 16 is one of the most powerful gospel texts in Acts. The jailor asks Paul and Silas, “Sirs, what must I do to be saved  (v 30b). And they answered, “Believe [aorist command] in the Lord Jesus, and you will be saved, you and your household” (v 31). Clearly, Paul and Silas were not telling the jailor, “Come to the point of decision but do not believe and you will be saved.” Rather, Luke was using the aorist to communicate Paul and Silas’s wish that the jailor would enter into the state of believing. 
The Faith of Abraham (James 2:19) 
One of the greatest illustrations that the aorist and present forms of the verb to believe can both be referring to one who has truly believed can be found in the second chapter of the epistle of James. In this controversial passage, James writes, “You believe [present] that God is one; you do well. Even the demons believe [present]—and shudder” (v 19) and then later writes, “‘Abraham believed [aorist] God, and it was counted to him as righteousness’—and he was called a friend of God” (v 23). It is interesting to note that most who hold to the view that the aorist describes those that don’t truly believe think that the first reference to faith (v 19) is to false faith even though it’s in the present tense, while the second reference in the aorist refers to true faith (v 23).[40] Thus, given the popular (but incorrect) view of James—that James is writing to distinguish between true and false faith—it would seem that demons possess eternal life and Abraham is bound for the lake of fire. Surely everyone would believe that this would be an inexcusable misuse of Greek grammar. 
James, however, was not trying to differentiate true and spurious faith in these verses. He merely described something that was true at the time of writing (present, the demons’ faith) and something else that happened before the time of writing (aorist, Abraham’s faith). 
Conclusion
While some theologians try to make a distinction between the aorist and present forms of to believe, their view of temporary faith (aorist) versus true, never-ending faith (present) does not fit the verb’s use in the NT. The verb is a stative verb. Hence, the NT authors merely wanted to describe someone entering into the state of belief (aorist) or being in the state of belief (present) in relation to the text. 
How Is to Believe Used in John 3:16?
After looking at how the verb functions and how it is used by the NT authors, we can see that stative verbs like “to believe”, communicate entrance into the state in the aorist and being in the state in the present. Making a distinction between the aorist as temporary and the present as without end does not make sense in the passages above nor does it make sense in John 3:16. John writes: 
For God so loved [aorist] the world, that he gave [aorist] his only Son, that whoever believes [present] in him should not perish [aorist subjunctive] but have [present subjunctive] eternal life. 
If we follow the view that the aorist was used by John to communicate temporary faith and the present to communicate unending faith, we must apply the same logic to God’s love as well. In this view, since John described God’s love in the aorist, God only temporarily loved the world and it was a love that stopped short of true love. However, this is not what the Biblical author meant when he penned this verse. Clearly he meant that God demonstrated His love for us by sending His Son. This was a past event relative to the author writing this verse, so he used the aorist to describe it. Yet, clearly His love continued into the future. By using the aorist, the author meant to communicate the entrance into a state demonstrating His love for the world. Likewise, when he uses the present tense “those who believe,” he merely meant that those who are in the state of believing, presently have eternal life in relation to the text. The reader can assume that this belief will continue into the future until we are told otherwise. Thus, in John 3:16, John merely wanted to describe God’s entrance into a state of demonstrating His love (aorist) and a present state of belief (present tense). To say that the aorist indicates something short of reality is false. Likewise, to say that the present tense describes belief that continues forever is saying more than the author wished to communicate. 
Conclusion 
Some have tried to make a distinction between the aorist and present forms of the verb to believe in the NT. Many have done this out of seemingly good intentions—to motivate Christians to be more faithful in their walk. Nevertheless, they have read their theology into these verses and added a layer to the text which was never intended by the authors. Simply put, with a stative verb like to believe, the aorist and the present tenses do not indicate at all whether the state continues until the end of life or not. If John were trying to communicate that idea, he could have easily used epimenō “to continue” or proskairos, “temporarily” to say so. The verb to believe is a stative verb. The aorist form of the verb merely communicates the entrance into the state of believing, while the present form carries the sense of being in the state of believing. By using the aorist, the Biblical authors were not trying to communicate something less than faith. Likewise, in using the present tense, they were not trying to say that someone has to believe until the day they die in order to have eternal life. John 3:16 simply says that those who are in the state of believing in Christ at this moment, possess eternal life. It is our life that is eternal, not necessarily our faith. Making persevering in faith a test of true belief would be adding a layer to the gospel that John never intended.


LESSON 9 (12-5-19)
Within the broad evangelical community, one encounters two approaches to the doctrine of salvation: Calvinism and Arminianism.
Calvinists believe that if you are one of the elect of God, your eternal salvation is secure because you will preserver in faithfulness to God until the end of your life and if you don’t, it is proof that you were not really saved in the first place. 
Arminianist believe that faith alone in Christ alone is not sufficient to guarantee the final salvation of the believer. One must endure to the end of one’s life in being faithful and obedient in order to be saved.
Typical example of one who does not believe in the eternal security of the believer:
“Howard Marshall says that some of the passages that affirm that God’s people continue in salvation to the end, but then diminishes their weight by setting over against them those passages that emphasize human responsibility to persevere… The resulting formulation always makes the preservation of God’s people unto consummated salvation absolutely contingent: God is the one who faithfully preserves his people, provided they do not defect.” Kenneth M. Gardoski, “The Case for Eternal Security from Five Key NT Passages,” Journal of Ministry and Theology Volume 9 9, no. 1 (2005): 55.
Before we go to scriptures that prove that every believer in the Lord Jesus Christ can be confident before God and man that he or she is eternally saved and cannot lose eternal life, let us first ask a few questions to those who believe one can lose their salvation. 
     
1. How many sins can cause you to lose eternal life?

2. Where is that number given in the Bible?
3. Which sins cause you to lose eternal life?
4. Where are those sins listed in the Bible?
5. How many good deeds does it take to keep eternal life?
6. Where is that number given in the Bible?
7. What type of good deeds must be done to keep it?
8. Where are they listed in the Bible?
9. Can eternal life be regained once it is lost?
10. Where is the answer to that found in the Bible?
11. Can eternal life be lost and regained and then lost again?
12. Is that answer given in the Bible?
13. Does the Bible give an example of anyone who lost eternal life?
14. Where is an example of that found in the Bible?
15. Does the Bible give examples of anyone who lost eternal life and then regained it?
16. Where is an example of that in the Bible?
17. How can you know if you have lost eternal life?
18. Where is that found in the Bible?
19. How can you know if you have regained eternal life?
20. Where is that given in the Bible?
You can read the Bible cover to cover and not find any answers to these questions. Why?  Because no such answers are given in the Bible because eternal life cannot be lost and it doesn’t depend on any kind works.  The apostle John did a great job of summing things up:

I John 5:10-13  The one who believes in the Son of God has the witness [truth of the gospel] in himself; the one who does not believe God has made Him a liar, because he has not believed in the testimony that God has made concerning His Son 11) and the testimony is this, that God has given us eternal life, and this life is n His Son. 12) He who has the Son [has believed in Jesus Christ] has [eternal] life; he who does not have the Son of God [does not believe in Jesus Christ] does not have [eternal] life. 13) These things I have written to you who believe in the name of the Son of God, in order that you may know (v. ras) that you have  (v. pai) eternal life.	       

Believers should know that they have eternal life because they have believed in Jesus Christ, the Son of God. According to this verse, nothing else is necessary. That includes persevering to the end of life.  

Those who believe that perseverance of the saints is also necessary cannot know if they have eternal life because there is no way to know if they will persevere till the end. Furthermore, there is no way for them to know because there is no way for them to determine whether they are persevering or not. 

It would be a good idea to ask people if they are sure that they are persevering and if they say yes, you can ask them how they know. If they say, “I don’t know” or “I hope so”, ask them, “Would you like to know for sure?” They tell them about 1 John 5:13.
If persevering is necessary for salvation, it should be found in many verses, yet the term perseverance occurs but once in Scripture, and there it is connected with prayer.

Ephesians 6:18  With all prayer and petition pray at all times in the Spirit, and with this in view, be on the alert with all perseverance and petition for all the saints,
It seems that we should identify the Lord, instead of ourselves, with the word “perseverance”. If we are honest with ourselves, we know ourselves to be sinners who are incapable of persevering morally or spiritually for an extended period of time. 

There will be a time when we will have sinless perfection when we receive our resurrection bodies, but to require fallen man who has an inherent sin nature to persevere in faithfulness and obedience is unfair and unjust.  
People will often take scriptures out of context in order to prove that persevering is required to be saved.  

1 John 2:4-6  The one who says, "I have come to know Him," and does not keep His commandments, is a liar, and the truth is not in him;  5) but whoever keeps His word, in him the love of God has truly been perfected. By this we know that we are in Him:  6) the one who says he abides in Him ought himself to walk in the same manner as He walked.

LESSON 10 (12-10-19)

Principle: Persevering is very important, all believers should be unrelenting in their efforts to please God by being obedient and growing in grace and knowledge, BUT this must be motivated by our love and our desire to be good and faithful servants, NOT to obtain or maintain eternal salvation.
Truly, there is a Christian doctrine of endurance taught in the Epistles (Rom. 12:12; 1 Cor. 13:7; 2 Tim. 2:10, 12; Heb. 12:3, 7; James 1:12; 5:11; 1 Pet. 2:20).
2 Timothy 2:10  For this reason (the word of God is not imprisoned.) I (Paul) endure all things for the sake of those who are chosen (believers), that they also may obtain (v. aas) the deliverance (from the world, flesh, & the devil) which is in Christ Jesus (Phase 2 - experientially) and with it (experiential sanctification) eternal glory (Phase 3 surpassing grace blessing).  [Titus 1:1-2a]

endure – HUPOMENO, ὑπομένω, v. pai; ② to maintain a belief or course of action in the face of opposition, stand one’s ground, hold out, endure

2 Timothy 2:11 It is a trustworthy statement Faithful is the Word / BD: For if 1st we died (v. aai retroactive pos. truth Rom. 6:2-3) with Him, we shall also live (v. fai future pos. truth Rom. 6:5) with Him;  

2 Timothy 2:12  If 1st we (faithful bels.) endure (v. pai), we shall also reign (v. fai a reward) with Him; If 1st  we deny Him (and some do), He also will deny us (rewards);  

deny – ARNEOMAI, ἀρνέομαι, v. fmi; ③ to disclaim association with a person or event, deny, repudiate, disown 

2 Timothy 2:13 If 1st  we (carnal or reversionistic bels.) are faithless (v. pai), He remains (v. pai) faithful; for He cannot deny (inf. am) Himself (the Lord will never break His promise of “faith alone in Christ alone”  nor can He take back the imputations given when one believes the gospel).

Hebrews 12:3  For consider Him who has endured (part. ra) such hostility by sinners against Himself, so that you may not grow (v. aas) weary and lose heart.

1 Corinthians 13:7 [Unconditional Love] bears all things, believes all things, hopes all things, endures (v. pai) all things.

(NET) James 1:12  Happy  (especially favored, blessed, happy, privileged) is the one who endures (v. pai)  testing because when he has proven to be genuine, he will receive (v. fmi) the crown of life that God promised to those who love him (part. pa). 

James 5:11 Behold, we count those blessed who endured (part. aa). You have heard of the endurance of Job and have seen the outcome of the Lord's dealings that the Lord is full of compassion and is merciful.

1 Peter 2:19-21  For this finds favor, if for the sake of conscience toward God a person bears up (endures) under sorrows when suffering unjustly.  20) For what credit is there if, when you sin and are harshly treated, you endure it (v. fai) with patience? But if when you do what is right and suffer (part. pa) for it you patiently endure it (v. fai), this finds favor with God.  21) For you have been called (v. api)  for this purpose, since Christ also suffered for you, leaving you an example for you to follow in His steps,
LESSON 11 (12-12-19) – No Notes

LESSON 12 (12-17-19)

Romans 5:1-4  Therefore having been justified by faith, we have peace with God through our Lord Jesus Christ,  2) through whom also we have obtained (v. rai) our introduction (access) by faith into this grace in which we stand; and we exult in hope (confidence) of the glory (character) of God. 3) And not only this, but we also exult in our tribulations, knowing (because we know) that tribulation brings about perseverance/endurance;  4) and perseverance/ endurance, proven character; and proven character, hope (confidence); Romans 5:5  and hope does not disappoint, because the love of God has been poured out within our hearts through the Holy Spirit who was given to us.

This doctrine [of endurance] teaches that one of the many character qualities that a believer is to have is endurance. Why is this so? It is true because endurance under suffering produces character (Rom. 5:3-4). Yet, none of those references to the Christian doctrine of endurance speak of “enduring to the end.” Instead, passages that speak of enduring to the end all occur within the same context—the tribulation (Matt. 10:22; 24:13; Mark 13:13; Luke 21:19; Rev. 13:10; 14:12).

Matthew 10:22  You will be hated by all because of My name, but it is the one who has endured to the end who will be saved (delivered into the millennium)

Matthew 24:13  But the one who endures (part. aa) to the end (of the millennium), he will be saved (v. fpi delivered into the millennium). 
  
    Mark 13:13  You will be hated by all because of My  
    name, but the one who endures (part. aa)  to the end, 
    he will be saved (v. fpi).
   
    John Walvoord explains:
 
   The age in general, climaxing with the second coming of Christ, has the promise that those that endure to the end (Mt 24:13), that is, survive the tribulation and are  still alive, will be saved, or delivered, by Christ at His second coming. This is not a reference to salvation from sin, but rather the deliverance of survivors at the end of the age as stated, for instance, in Romans 11:26, where the Deliverer will save the nation Israel from its persecutors.12

Specifically, this section is referring to the Jewish remnant, who, if they endure to the end, will be physically rescued by Christ at His second advent and they will go into the millennial kingdom in their mortal bodies (Matt. 25:21, 34). 
William Kelly explains: “It is evident that the language is only applicable in its full force to Jews—believing ones, no doubt, but still Jews in the midst of a nation judicially chastised for their apostasy from God and rejection of their own Messiah. . . . Thus there is a certain, defined period of endurance —an end to come, as truly as there was a beginning of sorrow. New international Commentary on the New Testament: The Gospel According to John (Grand Rapies, Mi: Erdmans, 1995) pl 181
PARALLEL PASSAGES 
There are a number of parallel passages to Matthew 24:13 that support my understanding of this text. First, 
Daniel 12:1  “Now at that time Michael, the great prince who stands guard over the sons of your people, will arise. And there will be a time of distress such as never occurred since there was a nation until that time; and at that time your people, everyone who is found written in the book, will be rescued (saved / delievered).” 
Michael tells Daniel that this will be the time of tribulation in which the elect Jews will be rescued, which is the Hebrew word for saved. 
Second, Mark 13:13, a direct parallel passage to Matthew 24:13 and says, “And you will be hated by all on account of My name, but the one who endures to the end, he shall be saved.” The first half of Mark 13:13 is a summary statement of Matthew 24:9–12, which is followed by the endurance statement in both passages. Luke 21:18-19, also parallel says, “Yet not a hair of your head will perish. By your endurance you will gain your lives.” This is the clearest of all when it reads: “you will gain your lives.” “Lives” is the normal word for physical life. Third, Matthew 10:22, also within the context of the future tribulation says, “And you will be hated by all on account of My name, but it is the one who has endured to the end who will be saved.” Once again we see an emphasis upon the physical deliverance of Jews during the tribulation after a time of persecution. 
Finally, the two passages in Revelation (13:10 and 14:12) which speak of the “perseverance of the saints,” also are references to physical deliverance. Both references are clearly within a tribulational context and speak of physical deliverance when one endures to the end.
LESSON 13 (12-19-19)

CONCLUSION 
We have come to an end of a section in Christ’s discourse. Speaking specifically to Jewish believers during the tribulation (the remnant), He alerts them to the many dangers that will confront them during this unique period of history. Having told them of the great trials of this time, Christ promises that the ones who physically make it to the time of His second coming will be delivered into the Millennial kingdom which will come at the end of the tribulation period. Maranatha!
Here is another verse that people tend to take out of context by making it salvific:
Galatians 5:21 …envying, drunkenness, carousing, and things like these, of which I forewarn you just as I have forewarned you that those who practice such things shall not inherit the kingdom of God.
Most believers would allege that “shall not inherit the kingdom of God” means that those who are guilty of doing things that are on the list will not go to heaven. Someone should ask them, “Didn’t Jesus Christ pay for those sins on the cross?” How can someone go to hell for committing sins that Jesus paid for in full? 
It is too bad that so many believers have never been taught the difference between inhabiting heaven and inheriting heaven. Believers who practice the sins on the list will forfeit the inheriting rights and phenomenal rewards they could have had and but they certainly will go to heaven.
Many believers make the same mistake with 1 Cor. 6:9 

No one, angelic or human, can bring a charge against or condemn those who are saved. Since Christ covers all their sins and we possess the imputed righteousness of Christ, imputed on the basis of faith alone in Christ alone, nothing can be charged against a child of God. If any sin could undo a believer’s salvation then either a) Christ’s death did not pay for that sin, or b) His payment was not enough and it had to be added to by our works. 
Both of those statements accuse the death of Christ of being inadequate or insufficient for our salvation, and they are false. 
Romans 8:33 “Who will bring a charge against God’s elect? God is the one who justifies; who is the one who condemns? Christ Jesus is He who died, yes, rather who was raised, who is at the right hand of God, who also intercedes for us.” 

The point is that God’s grace is greater than us, greater than our sins, greater than our thoughts and our works. Dr. Robert Dean, NT – 04 John

When we realize the dynamics and complexities of what God did to save even one unbeliever and how complex the whole process is, we see how impossible it is to reverse it. There is a radical transformation that takes place in our immaterial being at the moment we are saved. God gives us so many permanent things when we believe in Him, including at least 39 irrevocable assets, so to even think all that it is reversible is irrational. 

Below are a few more verses that demonstrates that believers don’t have to maintain their faith in Jesus or anything else in order to keep their salvation:

God the Father’s omnipotence is more powerful than any human attempt to negate salvation. God is the one who saves, faith is merely the means by which we appropriate the work of Christ on the cross into our life.

John 10:27-28  My sheep hear My voice, and I know them, and they follow Me;  28) and I give eternal life to them, and they will never perish; and no one will snatch them out of My hand.

God is perfect and His attributes are immutable and flawless which means that He keeps His promises. His love, righteousness and justice means He cannot cancel even one gift once it is given, no matter how disobedient, arrogant, or obnoxious the believer might be. 

If a person could revoke the 39 irrevocable assets He gives us as a gift. Certainly unbelievers couldn’t walk around with 39 spiritual assets now could they? Where is this covered in the Bible?lose his salvation God would have to  

Romans 11:29  for the gifts and the calling of God are irrevocable.

Malachi 3:5-6  Then I will draw near to you for judgment; and I will be a swift witness against the sorcerers and against the adulterers and against those who swear falsely, and against those who oppress the wage earner in his wages, the widow and the orphan, and those who turn aside the alien and do not fear Me," says the LORD of hosts.            6) "For I, the LORD, do not change; therefore you, O sons of Jacob, are not consumed.

God does not consume them, exterminate them, or wipe them out, why not? Because He has chosen them as His special people and He has made specific promises to them that He will never ever break.

When a person believes the gospel he becomes special to God because he becomes a member of the Royal Family of God. Once a family member, always a family member. That is true with our physical family and our spiritual family. 

No one can cease to be a member of their family even if they wanted to. Usually there is a “black seep” in the family which they would like to disown but they are still part of the family. They can be shunned or disinherited but they are still in the family.

1 Peter 1:3-5  Blessed be the God and Father of our Lord Jesus Christ, who according to His abundant mercy has begotten us again to a living hope through the resurrection of Jesus Christ from the dead,  4) to an inheritance incorruptible and undefiled and that does not fade away, reserved in heaven for you,  5) who are kept by the power of God through faith for salvation ready to be revealed in the last time.

Psalm 37:28-29  For the LORD loves justice, And does not forsake His saints; They are preserved forever, But the descendants of the wicked shall be cut off.  29) The righteous shall inherit the land, and dwell in it forever.

John 5:24  Most assuredly, I say to you, he who hears My word and believes in Him who sent Me has everlasting life, and shall not come into judgment, but has passed from death into life.

Romans 8:38-39  For I am persuaded that neither death nor life, nor angels nor principalities nor powers, nor things present nor things to come,  39) nor height nor depth, nor any other created thing, shall be able to separate us from the love of God which is in Christ Jesus our Lord.

Philippians 1:6  being confident of this very thing, that He who has begun a good work in you will complete it until the day of Jesus Christ;

This verse is a comfort to many believers because they understand the verse in a general way to imply that God is presently sustaining us in His grace, and that His divine ministry continues a process which began at salvation and continues throught time.

However, it cannot justifiably be used to affirm that God’s sovereign grace prevents the possibility of prolonged, or serious failure in the Christian life. Nor can it guarantee that a believer will reach maturity as a believer. It means that our salvation is secure and that He never gives up on us.

Jude 1:1  Jude, a bond-servant of Jesus Christ, and brother of James, to those who are the called, beloved in God the Father, and kept for Jesus Christ:

John 6:39   "And this is the will of Him who sent Me, that of all that He has given Me I lose nothing, but raise it up on the last day.

John 6:47  "Truly, truly, I say to you, he who believes has eternal life.

Galatians 4:7  Therefore you are no longer a slave, but a son; and if a son, then an heir through God.

Jude 1:24  Now to Him who is able to keep you from stumbling, and to make you stand in the presence of His glory blameless with great joy,

LESSON 14 (1-2-20)
Doesn’t Second Corinthians 13:5 Say We Need to Examine Ourselves to See if We Are Saved?

By Andy Woods

Introduction 

Second Corinthians 13:5, one of the most hotly contested verses in the entire Bible says, "Examine yourselves, to see whether you are in the faith. Test yourselves. Or do you not realize this about yourselves, that Jesus Christ is in you?—unless indeed you fail to meet the test!" 

Most under- stand this verse as exhorting perpetual introspective spiritual analysis to ascertain if one is truly a Christian. This perspective emanates from adherents of Reformed Theology, Lordship Salvation, or Hyper  Calvinism. 
  Reformed Theology – is based on the acrostic “TULIP”:
Total Depravity, Unconditional Election, Limited,  Atonement, Irresitable Grace, and Perseverance of the Saints. Reformed Theology can be traced back to John Calvin, a 16th century theologian, pastor and reformer from Geneva, Switzerland. 

Lordship Salvation – emphasizes that submitting to Christ as Lord over your life goes hand-in-hand with trusting in Christ to be saved. It also focuses on a changed life as the result of salvation. Those who believe in Lordship Salvation would have serious doubts about a person who claims to believe in Christ but does not have good works evident in his life… submitting to the Lordship of Jesus Christ is an issue of spiritual growth, not salvation. Got Questions Ministries, Got Questions? Bible Questions Answered (Bellingham, WA: Logos Bible Software, 2002–2013).

Hyper Calvinism – The belief that God saves the elect through His sovereign will with little or no use of the methods of bringing about salvation (such as evangelism, preaching, and prayer for the lost). To an unbiblical fault, the hyper-Calvinist over-emphasizes God’s sovereignty and under-emphasizes man’s responsibility in the work of salvation. An obvious ramification of hyper-Calvinism is that it suppresses any desire to evangelize the lost. Most churches or denominations that hold to hyper-Calvinistic theology are marked by fatalism, coldness, and a lack of assurance of faith. ibid

These systems place a premium on perseverance in good works as the authenticating sign of being a genuine believer. They teach that #9 all true believers will inevitably persevere in good works. Thus, ever-increasing good works demonstrate the authenticity of someone's spiritual status as a true child of God. If the good works are not plentiful, then perhaps he is not God's true child. Perhaps he is a mere professor of Christ rather than an actual possessor of Him. 

Thus, in this system, 2 Cor 13:5 means that we should engage in chronic spiritual inventory in order to ascertain the abundance of a changed life and good works. If they are not present, then perhaps we were never saved in the first place. 

   In 2004 I wrote a booklet entitled “CAN YOU TELL? Can 
   You Tell if People are Saved by How They Live?” It presents and explains the Top and Bottom Circles; gives an inventory of notable believers of the Bible who disobeyed God and committed shocking sins; and a diagram of the Old Sin Nature.

Leading Lordship Salvation advocate John MacArthur explains: Doubts about one’s salvation are not wrong ...Scripture encourages self-examination...In 2 Cor. 13:5, Paul wrote, “Test yourselves to see if you are in the faith; examine yourselves! Or do you not recognize this about yourselves, that Jesus Christ is in you—unless indeed you fail the test?” That admonition is largely ignored—and often explained away—in the contemporary church.[192] 

Buswell echoes this sentiment when he says:  But my point is that so long as a professing Christian is in the state of carnality, no pastor, no Christian friend, has the slightest ground for holding that this carnal person has ever been regenerated...it is a pastor’s duty to counsel such a person. “You do not give evidence of being in a regenerate state. You must remember Paul’s warning, ‘Examine yourselves whether you are in the faith; prove yourselves. Do you not know yourselves, that Jesus Christ is in you? You are not reprobate, are you?’ (2 Corinthians 13:5).”[193]
This Reformed perspective negatively impacts pastoral ministry and counseling by throwing believers into doubt about the certainty of their salvation. The Reformed perspective relies heavily upon the admonition of 2 Cor 13:5 to motivate believers to test themselves to see if they possess an authentic rather than mere spurious faith. Yet, are Reformed theologians using this verse correctly? Are they respecting its context? It is a simple matter to string Bible verses together to support any pre-existing belief system that one desires. For example, it is entirely possible to make it sound as if the Bible promotes suicide. After all, Judas "went and hanged himself" (Matt 27:5), and Jesus said, "You go, and do likewise" (Luke 10:37) and, "What you are going to do, do quickly" (John 13:27)! A text without a context is nothing more than proof text or a pretext for a theological system. Just as the three laws for successful real estate ventures are "location, location, location," the three laws of proper Bible interpretation are "context, context, context." If the context is not respected, then the interpreter is in danger of doing eisegesis, which involves reading into the passage foreign ideas, rather than exegesis or drawing out of the passage what is naturally there.
 The purpose of this chapter is to show that 2 Cor 13:5, when understood exegetically and contextually, has nothing to do with self-examination in order to ascertain if we are really Christians. Rather, Paul's intent in this verse is to stimulate Christians to test or examine themselves to discern their level of growth as a Christian. Salvation has three distinct phases. First, justification is the heavenly announcement of positional righteousness the moment we trust Christ [Phase 1]. Second, progressive sanctification involves learning to draw upon divine resources, such as the Spirit, so that our daily lives gradually become Christ-like [Phase 2]. Third, glorification occurs when we are liberated from our present bodies, which retain a propensity for sin, at the moment of death [Phase 3].

 Comprehending these phases is necessary to properly interpret 2 Cor 13:5. As will be demonstrated in this chapter, Paul here is establishing a test for progressive sanctification rather than for determining past justification. Let us now examine nine reasons supporting this contention.

LESSON 15 (1-7-20)

The Corinthians' Assumed Believing Status

First, throughout the Corinthian letters, Paul assumes or presupposes the saved or believing status of the Corinthian church he is addressing. Since this is the case, why would Paul at the end of these letters suddenly switch horses in midstream and challenge his readers to test themselves to see if they are really Christians at all? Such an abrupt and awkward conclusion would be out of harmony with the overall tone and tenor of these letters. Notice a few verses from the Corinthian letters showing Paul believed that the Corinthians were regenerate.[194] 

1 Corinthians 1:2: "To the church of God that is in Corinth, to those sanctified in Christ Jesus, called to be saints together with all those who in every place call upon the name of our Lord Jesus Christ, bot h their Lord and ours" 

1 Corinthians 3:1  And I, brethren, could not speak to you as to spiritual people but as to carnal, as to babes in Christ.

1 Corinthians 3:5  What then is Apollos? And what is Paul? Servants through whom you believed, even as the Lord gave opportunity to each one.

1 Corinthians 6:11  And such were some of you; but you were washed, but you were sanctified, but you were justified in the name of the Lord Jesus Christ, and in the Spirit of our God.

1 Corinthians 6:19-20  Or do you not know that your body is a temple of the Holy Spirit who is in you, whom you have from God, and that you are not your own?  20 For you have been bought with a price: therefore glorify God in your body.

2 Corinthians 1:1 -"To the church of God that is at Corinth, with all the saints who are in the whole of Achaia" 

2 Corinthians 1:21-22  Now He who establishes us with you in Christ and anointed us is God, 22) who also sealed us and gave us the Spirit in our hearts as a pledge… 24) for in your faith you are standing firm.

Also see: 2 Corinthians 3:2-3; 6:14-16; 8:9; 10:15
 
  The fact that the Corinthins assumed a believer’s status   
   brings up two interesting questions.
     
      1. How can a person know if he is a believer? We have 
           already established that it cannot be assessed behavior. 
           Works have nothing to do with receiving the free gift of 
           eternal life. So how can we know for sure that we are 
           saved?  

          Of course we learn from the Scriptures that we are 
          saved the moment that we put our faith alone in Christ 
          alone. We are saved by grace through faith.

John 3:36  He who believes in the Son has everlasting life; and he who does not believe the Son shall not see life, but the wrath of God abides on him."

         Some allege that we can’t know for sure if we believe 
          something or not. That is nonsense. Every rational 
          person knows what he believes and what he does not 
          believe. 	  

       2.  How can we know if someone is a Christian? Since no 
            one can make that assessment on the bassis of their 
            behavior, we must determine whether he is saved by 
            what he says he believes. 
              If one says that he is a Christian because he believes 
              in Jesus Christ, he may or may not be saved. Most 
              people in America (71%) identify as Christians. 25% 
              Evangelical, 20% Catholic, and 26% Protestant. 
              
	                   Most of those who profess to be Christian are not. 
They believe that works must be added to faith in  
order to be saved. That is why when we ask a person if they believe in the Lord Jesus Christ and they say “Yes”, we must also ask them if that is all that is necessary. If they add anything faith alone in Christ alone,  you have reason to doubt their salvation.

If they say that faith alone in Christ is all that is necessary, then we should consider them to be a believer. Why would anyone lie about that?

Note Hodges's appropriate comments on 2 Cor 13:5: 

Regrettably...these forceful words have been sadly misconstrued. They have been read by some interpreters as though they were a challenge to the Corinthians to find out whether they were really saved or not! This is unthink- able. After twelve chapters in which Paul takes their Christianity for granted, can he only now be asking them to make sure they are born again?... Let the readers of this book examine 2 Corinthians on their own. They will see clearly how often the apostle affirms in one way or another his conviction that his readers are genuinely Christian.[195] 

Proving Oneself Applies to the Believer 

Second, the notion of testing, examining, or proving oneself is an idea that applies to an authentic believer whose salvation is not in doubt. Second Corinthians 13:5 says, "test yourselves." The word translated "test" (ESV), "examine" (NASB), or "prove" (KJV) is the Greek verb dokimazō. The adjectival form of the word is dokimos, which can be applicable to a genuine believer. In fact, Paul
applied this very word to Timothy in 2 Tim 2:15 - "Do your best to present yourself to God as one approved, a worker who has no need to be ashamed, rightly handling the word of truth." 

The word translated "approved" here is the Greek adjective dokimos. Timothy was obviously a true believer. In fact, Timothy was Paul's son in the faith (1 Tim 1:2). Paul would not have installed Timothy as the pastor at Ephesus if the apostle had any lingering doubts about Timothy's salvation. 

Interestingly, Paul even applies this very word dokimos to himself just two verses following his exhortation for the Corinthians to examine themselves. Second Corinthians 13:7 "...not that we may appear to have met the test..." 

Paul himself was obviously an authentic believer, yet he had no problem applying the adjectival form of dokimazō to himself just as he also applied it to his protégé Timothy. Wilkin explains how the notion of "approval" conveyed through dokimazō and dokimos is a concept that is applicable to a true believer.

Acceptance and approval are two different things. God accepts all believers solely on the basis of their faith in Christ...Approval requires more than faith. It is conditioned upon spiritual maturity and is not a once-for-all event. A believer who is approved today is not guaranteed approval this time next year. Remaining in a state of Christ’s approval is contingent upon continuing to confess Christ in word and deed...[196] 

Disqualification Applies to the Believer 

Third, the idea of disqualification is applicable to authentic believers whose salvation is not in doubt. The last clause in 2 Cor 13:5 says, "unless indeed you fail to meet the test!" The word translated "fail to meet the test" (ESV) or "disqualified" (NKJV) is the Greek adjective adokimos. This word is used two other times in the immediate context (2 Cor 13:6-7).

2 Corinthians 13:6-7  But I trust that you will realize that we ourselves do not fail the test.  7) Now we pray to God that you do no wrong; not that we ourselves may appear approved, but that you may do what is right, even though we should appear unapproved.

 Here, Paul applies the word to himself as he explains that he had not failed the test (v 6) despite the fact that the Corinthians thought he had (v 7). First Corinthians 9:27 is the only other place where Paul uses this same word in the Corinthian letters: "But I discipline my body and keep it under control, lest after preaching to others I myself should be disqualified." Paul again applies this very adjective to himself. What did Paul fear that might disqualify him? He never doubted the genuineness of his salvation. In 2 Tim 1:12 he explained, "...for I know whom I have believed, and I am convinced that he is able to guard until that Day what has been entrusted to me." 

LESSON 16 (1-9-20)

Dillow notes, if adokimos or disqualified here means that "...the apostle Paul was not certain that he would go to heaven...one wonders...how any Christian in the history of the church could ever know for certain that God was his Father!" [197]

Rather, 1 Cor 9:27 is the context of a reward. If disciplining one's body and keeping it under control is what gains justification, then justification would be by works and would no longer be by faith alone. Such an idea would contradict what Paul taught so forcefully elsewhere (Rom 3:28; Eph 2:8-9).

Romans 3:28  Therefore we conclude that a man is justified by faith apart from the deeds of the law.

On the contrary, Paul buffeted his body so as to gain a reward above and beyond salvation. Paul was concerned about being disqualified from this prize or reward. 

  What is the standard for receiving crowns and rewards at 
  the JSC? Is it a matter of passing or failing a test where the 
  one who passes receives rewards and the one who fails 
  receives no rewards? Or will some receive a lesser reward 
  based on the limited amount of divine good they produce?
  
  When Paul said, “lest after preaching to others I myself should 
  be disqualified” 1Cor. 9:27, Does that mean that it was 
  possible for him to be disqualified from receiving any rewards 
  at the JSC? Paul himself knew that wouldn’t happen:

2 Timothy 4:8  Finally, there is laid up for me the crown of righteousness, which the Lord, the righteous Judge, will give to me on that Day, and not to me only but also to all who have loved His appearing.

James 1:12  Blessed is a man who perseveres under trial; for once he has been approved, he will receive the crown of life, which the Lord has promised to those who love Him.

The normal way of assessing rewards for believers at the JSC 
is described below:

1 Corinthians 3:12-15  Now if anyone builds on this foundation with gold, silver, precious stones, wood, hay, straw,  13) each one's work will become clear; for the Day will declare it, because it will be revealed by fire; and the fire will test each one's work, of what sort it is.  14) If anyone's work which he has built on it endures, he will receive a reward.  15) If anyone's work is burned, he will suffer loss; but he himself will be saved, yet so as through fire.

  It seems that all the divine good that believers produce will be  
  rewarded. However, it also seems that in some cases, believers 
  who turn against God and become His enemy, will receive no 
  rewards at the JSC, even if he was once faithful. These 
  believers will be disinherited.

1 Corinthians 6:9-10 and Galatians 5:19-21 say that believers who persist in commiting sin will not inherit the kingdom of God. 

Ephesians 5:5  For this you know with certainty, that no immoral or impure person or covetous man, who is an idolater, has an inheritance in the kingdom of Christ and God.

These believers  will be disinherited which presumably will mean that they will receive no rewards.

1 Corinthians 3:15  If any man's work is burned up, he shall suffer loss; but he himself shall be saved, yet so as through fire.

Paul and others explain that rewards can be forfeited        (2 John 8; Rev 3:11). 

2 John 1:8  Watch yourselves, that you might not lose what we have accomplished, but that you may receive (v. aas) a full reward. 
 
   lose – appolumi, ἀπόλλυμι, v. aas, ② to fail to obtain what 
  one expects or anticipates, lose out on, lose

  Revelation 3:11  'I am coming quickly; hold fast what 
  you have, in order that no one take your crown.

  Revelation 2:10 … Be faithful until death, and I will 
  give you the crown of life.

  In the parable of the “minas” in Luke 19:24-26, the master 
  took away what the worthless servant had and gave it to the 
  faithful servant.

Luke 19:26 "I tell you, that to everyone who has shall more be given, but from the one who does not have, even what he does have shall be taken away.

The awards that Lance Armstrong won were taken away when it was proved that he cheated in the ‘Tour de Franc”
by using stimulating drugs.

Benedict Arnold was a hero for the Colonists in the first War of Independence but he betrayed his country and took a high position in the British Army. Should he have received rewards and adoration for his service to the Colonist before he betrayed them?

Morris summarizes, "'Castaway' is too strong for adokimos. The word means 'which has not stood the test,' and in this context refers to disqualification. Paul's fear was not that he might lose his salvation, but that he might lose his crown through failing to satisfy his Lord (1 Cor. 3:15)."[198] Thus, the mere existence of adokimos conveying disqualification in 2 Cor 13:5 …(unless indeed you fail the test v. pai) is insufficient grounds for interpreting it as exhorting believers to second guess the authenticity of their salvation. The word's presented here merely communicates concern about losing out on an additional blessing or reward. 

LESSON 17 (1-14-20)

In the Faith" Refers to Maturity Rather than Position 

Fourth, the expression, "in the faith," refers to a test for spiritual growth rather than a test of authentic justification. Second Corinthians 13:5 says, "Examine yourselves, to see whether you are in the faith." 

The Reformed position understands the imperative verb examine alongside the prepositional phrase, "in the faith" to mean that self-examination is necessary in order to discern if we have truly received justification. However, it is more probable to understand this phrase as pertaining to one's development in progressive sanctification rather than a translated position.[199] 

Rather than interpreting "the faith" as one's positional justification, Wilkin notes, "'The faith' is the body of truth that has been delivered to us from God." [200] 
Outside of 2 Cor 13:5, Paul used the identical prepositional expression, "in the faith" (en tē pistei) with a verb three other times. In each instance, Paul was speaking of an experience with Christ rather than one's position in Christ.

1 Corinthians 16:13  Be on the alert, stand firm in the faith, act like men, be strong.

Colossians 2:6-7  As you, therefore, have received Christ Jesus the Lord, so walk in Him,  7) having been firmly rooted and now being built up in Him and established in your faith, just as you were instructed, and overflowing with gratitude

Titus 1:13  This testimony is true. For this cause reprove them severely that they may be sound in the faith,

Sometimes Paul used a verb alongside the nearly identical phrase, "the faith," without the preposition, "in": 

Romans 14:1  Now accept the one who is weak in faith, but not for the purpose of passing judgment on his opinions.

Colossians 1:22-23  in order to present you before Him holy and blameless and beyond reproach--  23) if indeed you continue in the faith firmly established and steadfast, and not moved away from the hope of the gospel that you have heard,

Other times he used the similar phrase, "in faith," without the definite article,

1 Timothy 1:2  To Timothy, my true child in the faith: Grace, mercy and peace from God the Father and Christ Jesus our Lord.

1 Timothy 3:13  For those who have served well as deacons obtain for themselves a high standing and great confidence in the faith that is in Christ Jesus.

In each case, Paul was speaking of the believer's experience or progressive sanctification rather than his position. 

Outside of Paul's writings, we find other examples of a verb used alongside the similar phrase, "the faith," without the preposition, in:

Acts 14:22  strengthening the souls of the disciples, encouraging them to continue in the faith, and saying, "Through many tribulations, we must enter the kingdom of God." 

Acts 16:5  So the churches were being strengthened in the faith and were increasing in number daily.  

1 Peter 5:9  But resist him, firm in your faith, knowing that the same experiences of suffering are being accomplished by your brethren who are in the world.

These examples also relate to growth in the faith rather than position in Christ. Also, in the same letter, in 2 Cor 1:24, Paul uses the nearly identical expression, "for you stand firm in your faith." Regarding 2 Cor 13:5, Dillow notes, "Earlier in this same epistle Paul uses the term in the sense of 'standing firm' in the faith...in one's Christian walk, not in the sense of possessing salvation."[201] Thus, regarding the verb examine alongside the phrase, "in the faith," in 2 Cor 13:5, Lowery concludes: 

Paul’s question is usually construed with regard to positional justification: were they Christians or not? But it more likely concerned practical sanctification: did they demonstrate that they were in the faith (cf. 1 Cor. 16:13) and that Christ was in them by their obeying His will? To stand the test was to do what was right. To fail was to be disobedient and therefore subject to God’s discipline.[202]

1 Cor. 16:13  Be (v. pam) on the alert, stand (v. pam) firm in the faith, act (v. pmm) like men, be (v. ppm) strong.

“Christ in You" Relates to Progressive Sanctification 

Fifth, "Christ in you" can relate to progressive sanctifi- cation. Second Corinthians 13:5 states, "Or do you not realize this about yourselves, that Jesus Christ is in you – unless indeed you fail the test?" 
Many fail to recognize the being “in Christ” has a Positional and Experiential sense.

Positional Sense: Every believer is permanently identified with Jesus Christ the moment he or she believes the gospel. This automatically occurs through the bapism of the Holy Spirit. So every believer is positionally “in Christ”.

1 Corinthians 12:13  For by one Spirit we were all baptized into one body, whether Jews or Greeks, whether slaves or free, and we were all made to drink of one Spirit.

Acts 1:5  for John baptized with water, but you shall be baptized with the Holy Spirit not many days from now."

Experiential Sense: After salvation, a believer is experientially   “in Christ” when he is filled with the Holy Spirit executing God’s plan for his life. When a believer is in carnality, Christ is not in him.

Ephesians 2:7  in order that in the ages to come He might show the surpassing riches of His grace in kindness toward us in Christ Jesus.

John 15:4-5  Abide in Me, and I in you. As the branch cannot bear fruit of itself, unless it abides in the vine, so neither can you, unless you abide in Me. 5)"I am the vine, you are the branches; he who abides in Me, and I in him, he bears much fruit; for apart from Me you can do nothing.

LESSON 18 (1-16-20)
Moreover, when Jesus said, "Abide in me, and I in you" (John 15:4), He was not speaking of initial faith in Christ but rather continued growth and intimacy with Him. Because Judas, the only unbeliever among the disciples (John 13:10-11), had already left the Upper Room (John 13:29-31), Jesus was speaking only to the remaining eleven who had already believed (John 15:3). Although the Greek word menō translated "abide" can sometimes refer to initial faith resulting in justification in John's Gospel (John 6:56),[13] other times it refers to development in Christ or progressive sanctification (John 8:31). Thus, in 2 Cor 13:5, Paul exhorts his readers to test themselves to see if Christ is in them, that is, whether they are making progress in the second tense of their salvation. 

  John 6:56  He who eats My flesh and drinks My blood 
  abides in Me, and I in him.

  Footnote [13] above: Editor’s Note: Another grace centered 
  view of John 6:56, is that it too refers to things related  to 
  progressive sanctification. [I do not take the meaning of John 
  6:56 to refer to the Justification of a believer.]

The Reformed interpretation understands the phrase, "Christ in you," as pertaining to becoming a Christian in the first place. However, this phrase can also be under- stood as growth in Christ related to greater maturation and development in one's progressive sanctification. For example, in Gal 4:19, Paul writes, "my little children, for whom I am again in the anguish of childbirth until Christ is formed in you!" Here, Paul speaks of spiritual childbirth not in terms of justification since he was addressing a believing audience:

Galatians 3:3  Are you so foolish? Having begun by the Spirit, are you now being perfected by the flesh?
Galatians 4:6  And because you are sons, God has sent forth the Spirit of His Son into our hearts, crying, "Abba! Father!"

Rather, he was speaking of growth in terms of progressive sanctification. Interestingly, Paul uses a similar expression "Christ in me" of himself just a few verses earlier (2 Cor 13:3). 

2 Corinthians 13:3  since you are seeking for proof of the Christ who speaks in me, and who is not weak toward you, but mighty in you.

Dillow notes: ...

Paul's reference to Christ [NIV] "through [in] me" in verse 3 does not refer to salvation but to the demonstration of powerful speech and deeds. Similarly, the test they are to perform to see if Christ is "in you" (2 Corinthians 13:5) is not to discover if they are saved but whether Christ is manifesting Himself in their works and deeds. Paul...doubts that Christ is in them in this [experiential] sense. Salvation is not in view at all.[203]  

Let’s read a few verses to get the context of 2 Cor. 13:5


2 Corinthians 13:1-7  This is the third time I am coming to you. Every fact is to be confirmed by the testimony of two or three witnesses. 

Paul brought up a legal principle that usually applied to a courtroom situation.  But here, it refers to three witnesses:            1) Paul, 2) Timothy, and 3) Titus, who could testify to the reversionistic condition of some of the Corinthian believers.

 2. I have previously said when present the second time, and though now absent I say in advance to those who have sinned in the past [reversionists] and to all the rest [those who were still positive believers] as well, that if I come again, I will not spare anyone, 

This was a very strong warning to all of the Corinthians. They needed to “test themselves” before Paul came to visit. Some needed to rebound while others needed to stay the course and hang on to their spiritual momentum. 
 
This was Paul’s rebuttal to the accusation that he was a lion when away and a mouse when present, II Cor.10:1&10. He would not sugarcoat the situation or spare them from hearing the truth.  He loved them enough to be honest, totally objective, and to show no partiality or bias towards them.                                                                                                                                                             

3. since you are seeking for proof of the Christ who speaks in [through] me, and who is not weak toward you, but mighty in you.  

The believers in Corinth were not seeking Christ but were seeking evidence to condemn Paul so that they could excuse their blatant disregard for him and his teaching. They were not like the Bereans who searched the scriptures to make sure that Paul’s teaching was in line with God’s Word.  These reversionists were not interested in truth but in bringing about Paul’s demise.

Paul reminded them that Jesus Christ was still very powerful among them and perfectly capable of getting His message across to those who wanted to hear it.
4. For indeed He was crucified because of weakness, yet He lives because of the power of God. For we also are weak in Him, yet we shall live with Him because of the power of God directed toward you.  

Paul was making a comparison of Christ appearing to be weak in voluntarily submitting to the cross. Jesus came as the Lamb of God but His resurrection demonstrated the power of God in His life. 
He was making a comparison between Christ’s voluntarily curbing His power and authority and Paul voluntarily curbing his power and authority when he was present with them.

5. Test yourselves to see if you are in the faith; examine yourselves! Or do you not recognize this about yourselves, that Jesus Christ is in you-- unless indeed you fail the test?  

Paul turned their accusation toward him, back on themselves. They needed to test themselves as to whether they were in the faith [progressing spiritually], whether Jesus Christ was in them experientially or were they in perpetual carnality. 

Below is how Pastor John MacArthur interprets this verse:

(NKJV) disqualified [fail the test] Lit. “not approved.” Here it referred to the absence of genuine saving faith. John MacArthur Jr., ed., The MacArthur Study Bible, electronic ed. (Nashville, TN: Word Pub., 1997), 1785.

(KJV) except ye be reprobates (lit., “Unless you are counterfeits”): The challenge is to ascertain whether they are genuine believers or fakes. King James Version Study Bible ., electronic ed. (Nashville: Thomas Nelson, 1997), 

(FLSB) examine yourselves While Paul’s opponents wish to test him, he urges them to examine themselves. If they reject his apostolic authority and instruction, they also reject Christ. If they do not repent, they may prove not to be believers at all. 
Since Paul’s words and authority come from God, he can make such claims. John D. Barry et al., Faithlife Study Bible (Bellingham, WA: Lexham Press, 2012

(RSB) Examine … Test. See 1 Cor. 11:28; Gal. 6:4. Paul’s words help clarify the doctrine of assurance of faith. Paul asks the Corinthians to examine their own lives for evidence of salvation.
[Then eight things were listed to show evidence of being saved.]
Luder G. Whitlock et al., The Reformation Study Bible: Bringing the Light of the Reformation to Scripture: New King James Version (Nashville: T. Nelson, 1995), 2 Co 13:5.

PRINCIPLE:  We cannot find assurance for salvation by focusing on ourselves; we can only find it through focusing on the Word of God which promises eternal life through faith alone in Christ alone.

6. But I trust that you will realize that we ourselves do not fail the test.  

Paul assured them that he and his team passed the test of being in fellowship with the Lord which included Paul’s responsibility of administering divine discipline to those who questioned his behavior and his authority.

7. Now we pray to God that you do no wrong; not that we ourselves may appear approved, but that you may do what is right, even though we should appear unapproved.

Paul’s deepest longing was for his spiritual children to live godly lives, not that he and his team would appear to be vindicated, but that they would produce experiential righteousness in their lives regardless of what others were saying about Paul and his team. 


Nowhere in the Bible are adverbial phrases such as “truly believe”,  “really believe”, “truly saved”, or “really saved” ever used.  
There is no ambiguity, one is saved or he is not. A person knows if he believes the gospel or not, so there is no reason to go back and question his faith nor to analyze his behavior.

The following illustration demonstrates the folly of testing one’s family relation by assessing behavior. 

   Son:  “Dad, am I really your son, or am I adopted?”
  
   Father:  “Well, young man, it depends on how you behave. 
                  If you’re really my son, you will show it by being 
                  obedient. If you’re my son, you will have my nature
                  and will never be rebellious. 

   Son:  “But what if I disobey you sometimes?”
  
   Father:  “Well, if you disobey too often, then you have every 
                  reason to doubt that you are truly my son.”
 
LESSON 19 (1-21-20)
The Test of Justification View Destroys the Passage's Symmetry 

Sixth, the notion that Paul posed a test to determine the authenticity of one's salvation in 2 Cor 13:5 destroys the symmetry of the passage. Apparently, the Corinthians had challenged Paul for proof or dokimē (2 Cor 13:3) that Christ was "in" him (2 Cor 13:3) and that he had not been disqualified or adokimos (2 Cor 13:6-7). Paul, who some- times employed sarcasm when dealing with the Corinthians (1 Cor 4:8), effectively turned the tables on them. 

1 Corinthians 4:8  You are already filled, you have already become rich, you have become kings without us; and I would indeed that you had become kings so that we also might reign with you.

Consequently, in 2 Cor 13:5, Paul challenged them on these very same issues. He demanded proof (dokimazō) that Christ was "in" them and wondered if they had been disqualified (adokimos). Dillow notes the nexus between verse 3 and verse 5 as follows: 

The word "yourselves" is first in order in the Gr. sentence; it is emphatic. He is referring back to verse 3, in which he wrote, "you are demanding proof that Christ is speaking through me." Then in verse 5 Paul turns the thought around on them. "You, yourselves, should test yourselves to see if he is really speaking in you." [205] 

Given this symmetry, in order to discern Paul's point in verse 5, we only need ask on what basis did the Corinthians challenge Paul? The Corinthians never challenged Paul's salvation, but rather whether he had the requisite apostolic authority and spiritual authority necessary to correct them. Thus, when Paul challenged the Corinthians in verse 5, he is not second-guessing their saved state but rather their immaturity or lack of develop- ment in their progressive sanctification. [206] In other words, to contend, as the Reformed perspective does, that Paul is questioning the Corinthians' salvation is to ignore the basic symmetry of the passage.

Only Believers Experience Discipline 

Seventh, the test of justification view ignores the reality that only a believer is a candidate for discipline. What if the Corinthians were to fail the test that Paul posed for them in verse 5? Then, they would become candidates for divine discipline. This is perhaps why Paul briefly mentions the number of witnesses that are necessary to impose church discipline back in verse 1 (Matt 18:16). Both discipline imposed by the church (1 Cor 5:5) and by God Himself (1 Cor 11:30-32) is a dominant theme in Paul's Corinthian letters. As Lowery regarding verse 5 observes, 
"To fail was to be disobedient and therefore subject to God’s discipline."[207] This notion of failure of a spiritual test resulting in divine discipline would be nonsensical if the justified status of the Corinthians was at issue. Discipline is something that is imposed on the believer rather than the unbeliever. Divine discipline is a sign that one is already God's child (Heb 12:5-11; Rev 3:19). 

Revelation 3:19-20  'Those whom I love, I reprove and discipline; be zealous therefore, and repent. 2) 'Behold, I stand at the door and knock; if anyone hears My voice and opens the door, I will come in to him, and will dine with him, and he with Me.

Scripture Nowhere Tells Believers to Test the Authenticity of Their Faith 

Eighth, nowhere in Scripture are believers told to test themselves to determine if they are true Christians. Therefore, if Paul was imposing a test for justification in verse 5, this would be a first and would be a teaching that is found nowhere else in the Bible. Even the oft-cited Matt 7:20-23 passage, when studied in context, is not for the believer to ascertain the authenticity of his own faith, but rather is to determine if someone is a false teacher (Matt 7:15).[208] Dillow explains: 

Nowhere in the Bible is a Christian asked to examine either his faith or his life to find out if he is a Christian. He is told only to look outside of himself to Christ alone for his assurance that he is a Christian. The Christian is, however, often told to examine his walk of faith and life to see if he is walking in fellowship and in conformity to God's commands.[209] 

Hodges similarly notes: How strange that in our day and time we have been told so often that fruitlessness is a sure sign that a person is unsaved. Certainly we did not get this idea from the Bible. Rather, the Bible teaches that unfruitfulness in a believer is a sure sign that one is no longer moving forward, no longer growing in Christ. It is a sign that the Christian is spiritually sick, and until well again, cannot enjoy spiritual success.[210]

The Reformed View Damages Assurance of Salvation 

Ninth, the test of justification view destroys the believer's assurance of salvation. If the Reformed interpretation of 2 Cor 13:5 is correct and believers are to engage in perpetual self-examination in order to ascertain if they are truly believers, then one can never know with certainty whether he is truly saved. Nagging doubts about this issue would perpetually cloud the believer's mind all his days. Such a mindset contradicts the explicit Biblical promises of assurance (John 6:47; 1 John 5:13). In John 5:24, Christ promised, "Truly, truly, I say to you, whoever hears my word and believes him who sent me has eternal life. He does not come into judgment, but has passed from death to life" (emphasis added a present reality at the point of faith in Christ. "Has passed from" is a verb in the perfect tense communicating). Has is a present tense verb communicating that eternal life becomes a onetime past event with ongoing benefits in the present. Such language hardly communicates the persistent entertainment of doubts about one's salvation. Lest one think that assurance of salvation is a new and aberrant teaching, it is found in the doctrinal statements of leading evangelical institutions. Article 11 of the Dallas Theological Seminary doctrinal statement, entitled "Assurance," states:

 We believe it is the privilege, not only of some, but of all by the Spirit through faith who are born again in Christ as revealed in the Scriptures, to be assured of their salvation from the very day they take Him to be their Savior and that this assurance is not founded upon any fancied discovery of their own worthiness or fitness, but wholly upon the testimony of God in His written Word... [211] 

Conclusion 

Although 2 Cor 13:5 is frequently used by Reformed theologians as a test for the validity of one's status as a child of God, such a theological proposition is not borne out by a careful exegesis of the text. Nine reasons have been offered in support of this contention. The Corinthian audience's regenerated state is already presumed. Phrases such as, "prove," "disqualification," "in the faith," and, "Christ in you," are applicable to authentic believers. The Reformed view also ignores the passage's symmetry, divine discipline as applying only to the believer, and that Scripture nowhere else harmonizes with the Reformed view's interpretation about a person testing himself to determine if he is truly saved. Finally, the Reformed interpretation destroys the believer's assurance of salvation. Rather than conveying a test for determining the validity of one's justification, in actuality, 2 Cor 13:5 serves as a test to determine ones development or growth in the middle tense of salvation, otherwise known as progressive sanctification.

LESSON 20 (1-23-20)

What Motivates Us If Heaven Is Assured?
By Philippe Robert Sterling 

A motive is “that which moves or induces a person to act in a certain way.” [60] In the negative context of criminal life, “means, motive, and opportunity” (MMO) is a popular summation of the three aspects of a crime that must be established to determine possible culpability. The motive is what moved the perpetrator to commit the crime. People commit crimes because of greed, anger, jealousy, etc. In the positive context of the Christian life, what motive(s) could move a believer to live in obedience to Christ if heaven is assured? 

Jesus said, “Truly, truly, I say to you, whoever hears my word and believes him who sent me has eternal life. He does not come into judgment, but has passed from death to life.” (John 5:24; cf. 6:47). When people hear that eternal life is a free gift that is not dependent on good works to get it, keep it, or prove that one has it, they sometimes wonder what would motivate a person to live a life pleasing to Christ once they are assured of heaven. We can begin by first considering what might become a primary motivation for obedience if heaven is not assured.

What Motivates Us If Heaven Is Not Assured?

Fear might become a primary motivation for obedience if heaven is not assured. There can be the fear of the loss of justification in an Arminian system of theology and there can be the fear of being among the non-elect in a Reformed system of theology. 

John Wesley believed that faith and salvation could be lost. He said, “It is incumbent on all that are justified to be zealous for good works. And these are so necessary, that if a man willingly neglects them…he cannot retain the grace he has received.”[61]  In a Q and A session session he expressed: 

Q. 9. What sins are consistent with justifying faith? A. No willful sin. If a believer willfully sins, he casts away his faith. Neither is it possible he should have justifying faith again, without previously repenting (...) Q. 11. Are works necessary to the continuance of faith? A. Without doubt; for a man may forfeit the free gift of God, either by sins of omission or commission.[62] 

Representing the Reformed belief that all true Christians persevere in faith and holiness, R. C. Sproul cited a personal fear of not being “one of the redeemed:” 
There are people in this world who are not saved, but who are convinced that they are. The presence of such people causes genuine Christians to doubt their salvation.

After all, we wonder, suppose I am in this category? Suppose I am mistaken about my salvation and am really going to hell? How can I know that I am a real Christian? 

A while back I had one of those moments of acute self-awareness that we have from time to time, and suddenly the question hit me: “R. C., what if you are not one of the redeemed? What if your destiny is not heaven after all, but hell?” Let me tell you that I was flooded in my body with a chill that went from my head to the bottom of my spine. I was terrified. 

I tried to grab hold of myself. I thought, “Well, it’s a good sign that I’m worried about this. Only true Christians really care about salvation.” But then I began to take stock of my life, and I looked at my performance. My sins came pouring into my mind, and the more I looked at myself, the worse I felt. I thought, “Maybe it’s really true. Maybe I’m not saved after all.” [63]

By contrast, Jesus asserted, “Truly, truly, I say to you, whoever believes has eternal life” (John 6:47). 

We don’t look at our performance for our assurance of heaven but at Christ’s promise. But, what can now motivate our perseverance and faithfulness if heaven is assured?

What Motivates Us If Heaven Is Assured? Believers have a multifaceted motivation for dedication and faithful- lness to Christ. We can organize these facets of our motivation under a focus on the past, present, and future aspects of our salvation. 

Past-Focused Motivation for a Believer’s Dedication and Faithfulness

We can be motivated to obey and serve Christ when we reflect on the past aspects of our salvation. Our past-focused reflection on what Christ has done for us can stir up love and gratitude. 

Gratitude can induce dedication and service. The Apostle Paul based his appeal for a believer’s dedication on the mercies of God, “I appeal to you therefore, brothers, by the mercies of God, to present your bodies as a living sacrifice, holy and acceptable to God, which is your spiritual worship” (Rom 12:1). 

A believer can show appreciation for what has been freely provided him by dedicating himself to a life of service to Christ. We can serve out of thankfulness for what has been done for us. 

The love of Christ can move a believer to live for Him. The Apostle Paul testified, “For the love of Christ controls us, because we have concluded this: that one has died for all therefore all have died; and he died for all, that those who live might no longer live for themselves but for him who for their sake died and was raised” (2 Cor 5:14-15). The Apostle John certified, “We love because he first loved us” (1 John 4:19). Jesus said, “If anyone loves me, he will keep my word” (John 14:23). We desire to please the One we love. 

Present-Focused Motivation for a Believer’s Dedication and Faithfulness 

We can be motivated to obey and serve Christ when we reflect on the present aspects of our salvation. There are positive and negative aspects of a believer’s present-focused motivation. God rewards the obedience of His children with present blessings and disciplines His children when they disobey Him. 

Some people are familiar with the metaphor of the “carrot and the stick” which also represents a positive or negative approach.

Positive Consequences in the Present Life 
God rewards faithfulness with present blessings. Faithful believers experience joy, peace, and confidence in God’s provision of their needs. Jesus exhorted His disciples to cease being anxious about what they would eat, drink, or wear, for their heavenly Father knows that they need them all, but instead they were to seek first the kingdom of God and His righteousness and all these things would be added to them (Matt 6:31-33). This was not a guarantee of health and wealth, but a general promise of God’s daily provision for believers who put God’s priorities first in life. 

False teachers can be seen on Television raking in millions of dollars by promising biblically illiterate people health and wealth if they donate to their organization: 

Offering spiritual benefits for money is called “the way of Balaam.” It prospers in the church today because multitudes are enticed to believe and obey those who promise health and wealth in exchange for a “seed-faith” offering. In Miracle of Seed-Faith, Oral Roberts claims God revealed to him that the great principle of sowing and reaping so evident in the physical world also held true in the spiritual realm. One could “plant” a monetary gift in a ministry and “reap” miracles. In response to this false promise, hundreds of millions of dollars from sincere but deceived Christians have poured into the ministries of numerous “faith teachers,” making them wealthy. This “way of Balaam” is the shameful root of the entire positive confession movement with its seductively popular “prosperity gospel.”
This false teaching panders to the basest human lust for riches: “Jesus was rich” 1) and therefore His followers must be rich.
Kenneth Hagin says that to drive an old car instead of a new Cadillac isn’t “being humble, that’s being ignorant [of God’s laws of prosperity].” 2) Frederick Price agrees: “I drive a Rolls Royce...following Jesus’ steps.” 3) Such false prophets promise a “hundredfold return” for offerings sent to them. Gloria Copeland writes, “You give [us]...$1,000 and receive $100,000...Mark 10:30 is a very good deal.” 4) Oral Roberts promises PROSPERITY MIRACLES” (emphasis in original) for those who “take advantage of the hundredfold return....” How does this differ from Catholicism’s sale of indulgences? Each is simply the way of Balaam in a different form. Dave Hunt, Berean Call Reprints, 

Mark 10:29-30 Jesus said, "Truly I say to you, there is no one who has left house or brothers or sisters or mother or father or children or farms, for My sake and for the gospel's sake,  30) but that he shall receive a hundred times as much now in the present age, houses and brothers and sisters and mothers and children and farms, along with persecutions; and in the age to come, eternal life.

In verse 30 the word “father” (cf. v. 29) is omitted since God is the Father of the new spiritual family (cf. 11:25). The words “along with” (the rewards), persecutions are added realistically by Mark alone. As Jesus said later (10:43–45) discipleship involves service, which often includes suffering. John D. Grassmick, Mark,” in The Bible Knowledge Commentary:  J. F. Walvoord and R.B. Zuck, vol. 2 (Victor Books), 151.
To everyone who makes the break, Jesus promised that all these things will be replaced a hundredfold by new ties with fellow disciples. John D. Grassmick, “Mark,” in The Bible Knowledge Commentary: An Exposition of the Scriptures, ed. J. F. Walvoord and R. B. Zuck, vol. 2 (Wheaton, IL: Victor Books, 1985), 151.

God will deal harshly with those who try to get rich by deceiving others using these verses. 

LESSON 21 (1-28-20)
The Apostle Peter linked righteous living with present blessings by quoting from Psalm 34, “Whoever desires to live life and see good days, let him keep his tongue from evil and his lips from speaking deceit; let him turn away from evil and do good; let him seek peace and pursue it” (1 Pet 3:10-11). 

The peace of God guards the hearts and minds of those who pray and who think about things that are true and commendable (Phil 4:4-9).

Paul declared: For the kingdom of God is not a matter of eating and drinking but of righteousness and peace and joy in the Holy Spirit. Whoever thus serves Christ is acceptable to God and approved by men. So then let us pursue what makes for peace and for mutual up-building. (Rom 14:17-19) 

Believers who keep Jesus’ commandments experience an increased level of spiritual intimacy with the Father and Son and an increased level of joy. Jesus put it this way:

If you keep my commandments, you will abide in my love, just as I have kept my Father’s commandments and abide in his love. These things I have spoken to you, that my joy may be in you, and that your joy may be full. (John 15:10-11)

Believers can be positively motivated by a filial fear of the Lord’s discipline. 

God disciplines His children (Heb 12:7-9). God’s discipline can take various forms. The first form of discipline can be simple reproof. The Word of God reproves and corrects us as we are exposed to it (2 Tim 3:16-17). 

Verb  re·proved, re·prov·ing.
1. to criticize or correct, especially gently: to reprove a 
    pupil for making a mistake.

2. to disapprove of strongly; censure: to reprove a bad 
    decision. Dictionary.com

2 Timothy 3:16 -17  All scripture is given by inspiration of God and is profitable for doctrine, for reproof, for correction, for instruction in righteousness:  17) That the man of God may be perfect, thoroughly furnished unto all good works.  

ELEGMOS, ἐλεγμός, (n. asm) expression of strong disapproval, reproach, rebuke, reproof

God may use a fellow believer to restore us in a spirit of gentleness when we are caught up in a transgression (Gal 6:1).

Galatians 6:1  Brethren, if a man be overtaken in a trespass, ye which are spiritual, restore (v. pam) such an one in the spirit of meekness; considering thyself, lest thou also be tempted. 

trespass – PARAPTOMA, παράπτωμα, (n. dsn), a violation of moral standards, offense, wrongdoing, sin. Lou-Nida - what a person has done in transgressing the will and law of God by some false step or failure—‘transgression, sin

If we fail to respond to a fellow believer, God may then use the leaders of the church to correct us (Matt 18:15-20). 

God may discipline us by bringing affliction into our lives. Paul told the believers in Corinth that some of them were sick due to God’s discipline (1 Cor 11:30).

LESSON 22 (1-30-20)
James gave this advice to believers who may be sick due to the Lord’s discipline:

 James 5:13-16a Is anyone among you suffering? Let him pray. Is anyone cheerful? Let him sing praise. 14) Is anyone among you sick? Let him call for the elders of the church, and let them pray over him, anointing him with oil in the name of the Lord. 15) And the prayer of faith will save the one who is sick, and the Lord will raise him up. And if he has committed sins, he will be forgiven. 16) Therefore, confess your sins to one another, and pray for one another, so that you may be healed. The effective prayer of a righteous man can accomplish much.
These few verses are some of the most misunderstood and contested in the Bible. We will look closely at each part noting the Greek for some of the key words.
Understanding the context is critical so let’s start with verse thirteen, putting it in its proper context.   

James 5:13 Is anyone among you suffering? Let him pray. Is anyone cheerful? Let him sing praise.

The overall context of the book has to do with perseverance in times of adversity. The issue from verse one to thirteen is suffering. 

Is anyone among you suffering?

The first question is really the theme of the entire epistle. 

suffering KAKOPATHEO, κακοπαθέω, v. pai, ① suffer misfortune, hardship, distress

We see this word in verse 10: As an example, brethren, of suffering and patience, So, this tells us when we come to verse 13 that James is still writing about the same issue that he has been talking in the previous three verses, he is not going off into some new subject.

Is anyone cheerful (encouraged)?

cheerful  EUTHUMEO, εὐθυμέω, v. pai, to be or to become encouraged and hence cheerful—‘to be encouraged, to take courage, to become encouraged Johannes P. Louw and Eugene Albert Nida, Greek-English Lexicon of the New Testament: Based on Semantic Domains (New York: United Bible Societies, 1996), 304.

The word “cheerful” really means “encouraged.” This is the positive response of the believer who has handled the outside pressure of suffering by applying doctrine which encourages a positive growing believer and makes him cheerful.

James 5:14 Is anyone among you sick?

The third question is where misunderstanding sets in. It has to do with the translation of the word “sick”. 

sick ASTHENEO, ἀσθενέω, (n. gsf), This is a compound word with the alpha prefix which is a negative and it negates the word; it is like “un” in English. STHENEO comes from a root that means strength, so basically the root sense of this word is to be without strength, to be weak, and that is its essential core meaning. 

Question: In what sense of weakness is this passage talking about? 

Arndt and Gingrich:
    1) Bodily weakness: Matthew 25:39; Luke 10:1; John 4:46; 
        11:1, 2, 3, 6; Philippians 2:26ff; 2 Timothy 4:20.

    2) In 68-70% of the times this word is the Gospels where this word is used it means physically sick, but when you get into the epistles it flip-flops, it shifts from the majority of usages referring to physical sickness to spiritual or moral weakness. (It means to be weak in faith.)

    3)  To be weak economically, to be in need.

We must determine what kind of weakness is in our passage, a physical weakness, an economic weakness or a spiritual weakness.
It will be either physically weakness or spiritual weakness because it obviously doesn’t refer to economic weakness.

One way we can determine this is by referencing the same word “sick” in verse 15.

15) And the prayer of faith will save (deliver) the one who is sick,

It shouldn’t be a surprise that this is a different Greek word than the one in verse 14. The word here in v. 15 is a more precise word and that helps us understand what ASTHENEO means in v. 14. We are talking about the same person and the restoration of that one who is sick. If that word doesn’t mean physically sick, then the word back in v. 14 doesn’t mean physically sick.

sick  KAMNO, κάμνω, part. pa, ① be weary, fatigued. 

In classical Greek it did means sick or ill or even dead, but it is not used anywhere in the Greek New Testament to mean physically ill or dead.

Consider Hebrews 12:3  For consider Him (J.C.) who has endured such hostility by sinners against Himself, so that you will not grow weary [kamno] and lose heart.” 

Here we have the same word that we have in James 5, in a similar context of endurance, and it makes clear that the subject matter of kamno is avoiding weariness or spiritual failure or spiritual impotence in the midst of adversity.

So this is what we have so far:
James 5:13-14a Is anyone among you suffering (going through adversity)? Let him pray (Phil. 4:6-7). Is anyone encouraged? Let him sing praises (Psa. 95:1). 14a) Is anyone among you spiritually weak? 

All of us face adversity every day and we must decide to default to what comes naturally which is to compline, gripe, or get angry, or turn our problems over to the Lord through prayer, apply doctrine to our situation, and be encouraged. 
Of course, it is natural to sing praises once one is strengthened spiritually and is encouraged in his soul. Praise is a vocal expression of the gratitude in our souls. Gratitude is always a measure of our spirituality, the barometer of our spiritual growth.

Verse 14 deals with a believer who does not pray or become encouraged through applying doctrine to his circumstances so he remains spiritually anemic and weak in faith. 

People usually take this passage at first glance, according to the English, to be teaching something about healing and physical sickness. The problem is that the context doesn’t suggest that at all. Someone might say that sickness is a form of adversity which is true, but James was summing up the epistle, not introducing news subjects at this point.

James 5:14b … Let him call for the elders of the church, and let them pray over him, anointing him with oil in the name of the Lord.

There are a few points that need to be understood which will shed light on this passage. The epistle of James was the first epistle written in the N.T. 

“Probably there was no Gentile church firmly established at this point. James is writing to dispersed Jewish believers, not to the church of God. In chapter 2:2 he raises the issue of prejudice in the congregation and says, “If a man comes into your assembly.” Again, he doesn’t use the word EKKLESIA, the uses the word synagogue because he is dealing primarily with a group of Jewish believers and congregation that is operating very early in the church age and they haven’t really converted over into a New Testament ecclesiology. In verse 14 he uses the word EKKLESIA for the first time but probably not in a technical sense. Dr. Robert Dean NT-20-James

Elders here, since there hasn’t been any clear revelation concerning the breakdown of the leadership in the church yet, in terms of pastor, elder, bishop, which all refer to the leader of a church, the root meaning of PRESBUTEROS is most likely “elderly” or mature.” And most likely the point of this is that they are to call the spiritually mature in the congregation to pray for them. ibid

Believers can allow adversity to overwhelm them by refusing to apply doctrine to the point that they fall apart because they are so spiritually inept. They need to have spiritually mature believers to come alongside them to pray for them and encourage them.

anointing him with oil 

We don’t anoint them with oil today in modern times. There are two verbs expressing the concept of anointing. The first is ALEITHO [ἀλείφω], and the second is CHRIO [χρίω].

Chrio is the root word from which we get the noun “the anointed one”, Christos/Christ. In the OT kings and leaders were anointed with oil to formally recognize their authority.

The word ALEITHO has to do with the everyday function of rubbing oil on your skin. In that climate it was the normal operating procedure of people to put oil on their face. That is what it means here. It is the concept of anointing themselves with oil, part of their daily grooming.
A believer can become so depressed, disappointed, and dejected that they no longer comb their hair, brush their teeth, putting on makeup, bathe, or clean their house.

The elders helped the broken spiritually weak believer not only by praying for him and encouraging him, but also helped him with getting back on his feet by assisting him with his normal grooming and daily routine.

15) And the prayer of faith will save (deliver) the one who is sick (kamno - weak in faith), and the Lord will (v. fai) raise him up. And if 3rd he has committed (part. ra) sins, he will be forgiven (v. fpi).

A believer can become so unstable and fragmented in their soul that they may reach a point where they are incapable of going forward. They become overwhelmed that they cannot function so this is giving God’s solution which is related to the use of the faith-rest drill and manifested in prayer.

16) Therefore, confess (v. pmm) your sins to one another, and pray for one another, so that you may be healed. The effective prayer of a righteous man can accomplish much.

confess This is the same Greek word as is found in 1 John 1:9, HOMOLOGEO,  which means to admit or acknowledge our sins. 

Here, it does not refer to acknowledging our sins to God the Father, but to the one we wronged. It is talking about the times when we offend or hurt one another; the right thing to do is to apologize. This does not in any way minimize the importance of acknowledging our sins to God which should be the first order of business after we have sinned.

healed  ISOMAI, ἰάομαι, This verse  can refer to any kind of recovery, even though most of the time it is used of physical recovery from illness. It is used sometimes for spiritual recovery. 

John 12:40  "He has blinded their eyes, and He hardened their heart; lest they see with their eyes, and perceive with their heart, and be converted, and I heal them."

Here ISOMAI / heal is used not of healing diseases but of recovery from the spiritual problem of spiritual death and salvation. So iaomai all emphasize recovery, and this is the recovery solution for the believer who has failed facing spiritual testing.

The effective prayer of a righteous man can accomplish much.

effective This word seems to be an adjective but it is a verb.

ENERGEO, ἐνεργέω, part. pm, ① intransitive -  to put one’s capabilities into operation, work, be at work, be active, operate, be effective.

can accomplish ISCHUO, ἰσχύω, v. pai;  ② to have requisite personal resources to accomplish something, have power, be competent, be able

Here we have a strong motivation to stay experientially righteous because we have power from the Holy Spirit to accomplish great things to help other and bring glory to God. 

LESSON 23 (2-4-20)

Now back to the book - What Motivates Us If Heaven Is Assured?

God’s discipline may be preventative, corrective, or instructive. All of God’s discipline is for our good, to conform us more and more into the likeness of Christ (Heb 12:10). Such discipline for the moment seems painful rather than pleasant, but later yields the peaceful fruit of righteousness to those trained by it (Heb 12:11). This is the grace of discipline. 

Negative Consequences in the Present Life

Unfortunately, believers can fail to obtain the grace of God needed to benefit positively from the discipline of God. “See to it that no one fails to obtain the grace of God . . .” (Heb 12:15a). This is the watershed phrase of the passage. All that leads up to one result. All that follows it leads to another result. When in our difficulties and trials we obtain God’s grace to meet those trials, the results are positive. When in our difficulties and trials we fail to obtain God’s grace, the results are negative.


How does a believer fail to obtain the grace of God; how does he come short of it?

Hebrews 12:15-17  See to it that no one comes short of the grace of God; that no root of bitterness springing up causes trouble, and by it many be defiled;  16) that there be no immoral or godless person like Esau, who sold his own birthright for a single meal.  17) For you know that even afterwards, when he desired to inherit the blessing, he was rejected, for he found no place for repentance, though he sought for it with tears.

Arrogance, like a vacuum, sucks in MAS (mental attitude sins) into the soul such as fear, anger and self-pity which automatically turns into a bad attitude of bitterness. 

God’s grace is always there, always available, but it cannot be obtained unless one is humble. 

1 Peter 5:5 You younger men, likewise, be subject to your elders; and all of you, clothe yourselves with humility toward one another, for God is opposed to the proud, but gives grace to the humble.


How do we obtain God’s grace? The writer told us earlier in this (Hebrews) letter. 
He encouraged us in Heb 4:14-16 to come to the throne of grace that we might receive mercy and find grace to help in our time of need. We find the grace of God when we turn to Him in our time of need. 

When we fail to obtain God’s grace in our time of need we may become bitter and immoral (Heb 12:15b-16a). We fall out of fellowship with the Lord and lose the joy and peace He provides in the present age. The Psalmist described the emotional fallout of failing to deal with his iniquity, “For when I kept silent, my bones wasted away through my groaning all day long. For day and night your hand was heavy upon me; my strength was dried up as by the heat of summer” (Psalm 32:3-4). 

When we fail to obtain God’s grace, we also might become godless like Esau and develop ways to live life and fulfill needs apart from God (Heb 12:16). The result will be a loss of blessing (Heb 12:17). God may even prematurely take the physical life of a sinning believer. This was the case of Ananias and Sapphira in Acts 5:1-11 and some of the believers in Corinth (1 Cor 11:30). 

Esau lost the birthright (inheritance of the firstborn) and no matter how much he later regretted it, he could not change this fact. Believers can lose their inheritance. This is not the loss of eternal life but the loss of the inheritance of reigning with Christ in the life to come. 

Future-Focused Motivation for a Believer’s Dedication and Faithfulness 

We can be motivated to obey and serve Christ when we reflect on the future aspects of our salvation. There are positive and negative aspects of a believer’s future-focused motivation. Believers will appear before the judgment seat of Christ (Bēma) to be recompensed for the deeds done in the present life, whether good or bad worthless (2 Cor. 5:10). The judgment at the Bēma is not for the purpose of determining who has eternal life, but to test the quality of each believer’s work:

[E]ach one’s work will become manifest, for the Day will disclose it, because it will be revealed by fire, and the fire will test what sort of work each one has done. If the work that anyone has built on the foundation survives, he will receive a reward. If anyone’s work is burned up, he will suffer loss, though he himself will be saved, but only as through fire. (1 Cor 3:13-15) 

A believer is secure in his possession of eternal life. The evaluation of how he spent his life can have positive or negative consequences in the life to come.

Positive Consequences at the Bēma and in the Life to Come 

There is the positive promise of rewards. Among the last recorded words of Jesus in the New Testament were “Behold, I am coming soon, bringing my recompense with me, to repay each one for what he has done” (Rev 22:12). Jesus exhorted His disciples, “Do not lay up for yourselves treasures on earth, where moth and rust destroy and where thieves break in and steal, but lay up (v. pam) for yourselves treasures in heaven, where neither moth nor rust destroys and where thieves do not break in and steal” (Matt 6:19-20). This is an actual command to pursue rewards. Jesus stated the reason, “For where your treasure is, there your heart will be also” (Matt 6:21). Jesus knew what would captivate our hearts for Him. The hope of rewards has a significant role to play in this. Jesus will reward faithful believers with praise, the special joy of having pleased Him, and the privilege of ruling in His kingdom (Luke 19:11-19; Matt 25:14-23). 

LESSON 24 (2-6-20)
Is it selfish to be motivated by the promise of rewards? The fact that Jesus promises rewards for faithfulness and perseverance makes it a good motivation. The special rewards that Jesus promises to overcoming believers involve the garments they will wear, the food they will enjoy, the intimacy they will experience with Him, the status and authority they will have, the name or title that will be given to them, the jewels and crowns they will wear (Revelation 2–3). If Jesus wants believers to have these privileges of a lifetime well spent for Him, then it is a shortsighted spirituality that does not value them. It is good to want what the Lord obviously wants us to have. Jesus Himself endured the cross “for the joy that was set before him” (Heb 12:2). Every believer should desire to hear the Lord’s words, “Well done, good and faithful servant. You have been faithful over a little; I will set you over much. Enter into the joy of your master” (Matt 25:23). 


Negative Consequences at the Bēma and in the Life to 

Come 

There is the possibility of shame at the Bēma. The Apostle John challenged believers to abide in Christ and avoid shame at His coming, “And now, little children, abide in him, so that when he appears we may have confidence and not shrink from him in shame at his coming”        (1 John 2:28).

There is the possible loss of rewards. Jesus will withhold from unfaithful believers praise, the special joy of having pleased Him, and the privilege of ruling in His kingdom (Luke 19:20-26; Matt 25:24-28). Eternal life is free; rewards are earned. Every believer should dread to hear the Lord’s words, “You wicked and slothful servant!” and the accompanying consequence of losing what could have been his reward. The loss could be an eternally diminished capacity to serve the Lord and an eternally diminished level of intimacy with the Lord. The Apostle Paul was motivated by his hope of gaining an imperishable crown and his fear of disqualification: 

Do you not know that in a race all the runners run, but only one receives the prize? So run that you may obtain it. Every athlete exercises self-control in all things. They do it to receive a perishable wreath, but we an imperishable. So I do not run aimlessly; I do not box as one beating the air. But I discipline my body and keep it under control, lest after preaching to others I myself should be disqualified. (1 Corinthians 9:24-27)


Conclusion 

Our reason for doing something is our motive. There are powerful motives related to the past, present and future aspects of our salvation that can move and induce our perseverance and faithfulness in the Christian life. We do not need the fear of losing eternal life or having to prove we have eternal life by our works to motivate us to live a life pleasing to Christ. We can be motivated by orienting our focus to the past and respond in gratitude and love for what He has freely provided for us. We can be motivated by orienting our focus to the present knowing that God blesses obedience in this life and disciplines disobedience in this life. We can be motivated by orienting our focus to the future and the rewards promised in the life to come for our faithfulness in this life.

The words of the Apostle John and the Apostle Paul are a fitting conclusion. John declared, “Beloved, we are God’s children now, and what we will be has not yet appeared; but we know that when he appears we shall be like him, because we shall see him as he is. And everyone who thus hopes in him purifies himself as he is pure” (1 John 3:2-3). 

Paul wrote as his departure drew near:

I have fought the good fight, I have finished the race, I have kept the faith. Henceforth there is laid up for me the crown of righteousness, which the Lord, the righteous judge, will award to me on that Day, and not only to me but also to all who have loved his appearing. (2 Timothy 4:7-8)

Live today in light of that Day. Run with endurance the race that is set before you (Heb 12:1). 

Hebrews 12:1  Therefore, since we have so great a cloud of witnesses surrounding us, let us also lay aside every encumbrance, and the sin which so easily entangles us, and let us run with endurance the race that is set before us,


One of the most demanding of all races is the annual bicycle race Le Tour de France. Gilbert Duclos-Lasalle, a cyclist in that event, described it in a National Geographic article entitled “An Annual Madness.” [64] The race covers about 2000 miles, including some of France's most difficult mountain terrain. Cyclists eat and drink as they ride. To train for the event, Lassalle rode his bicycle 22,000 miles in a year. What prize makes the contestants endure so much hardship? Just a special winner's jersey! What motivates the contestants? Lassalle sums it up: "Why, to sweep through the Arc de Triomphe on the last day. To be able to say you finished the Tour de France.” Believers have so much more to motivate them. 

Believers who fight the good fight, finish the race, and keep the faith, will receive an imperishable crown at the Bēma having pleased the Lord who redeemed them with His precious blood.

What about Baptism? 


By Bob Vacendak

Introduction 

The 2000 movie, O Brother, Where Art Thou? is set in sweltering Mississippi in the midst of the 1930’s depression and revolves around three prisoners who have escaped from a chain-gang. Fast-talking Ulysses Everett McGill (George Clooney) and his sidekicks Delmar O’Donnell (Tim Blake Nelson) and Pete Hogwallop (John Turturro) are on a mission to retrieve a large stash of money from a previous armored car robbery that is buried near McGill’s home. 

After their escape, the three fugitives travel nervously from town to town and unexpectedly stumble upon a large group of people dressed in white robes singing “Down to the River to Pray” as they march into a murky stream to be baptized. Inspired by their voices, Delmar slogs hurriedly through the water to the front of the line and without a word allows the preacher to baptize him. Watching this transpire from the riverbank, Pete declares with amazement to Everett: “Delmar’s been saved!” As Delmar trudges out of the river toward his astonished friends, he happily proclaims: “Well, that’s it boys! I’ve been redeemed...done washed away all my sins and transgressions. It’s the straight and narrow from here on out and heaven everlastin’s my reward...neither God nor man gots nothin’ on me now!” 
There are many people across our world who believe with all their hearts that unless believers in Christ are baptized in water, their sins will not be forgiven nor will they spend eternity with their Creator.

It was none other than our Lord Jesus Christ who commanded His disciples to be baptized (see Matt 28:19) 

Matthew 28:19-20 Go therefore and make (v. aam) disciples of all the nations, baptizing (part. pa) them in the name of the Father and the Son and the Holy Spirit,  20) teaching (part. pa) them to observe all that I commanded you; and lo, I am with you always, even to the end of the age."

1. The only command in the verses above is to “make disciples”. 
2. This command was given only to our Lord’s disciples. 
3. This took place during the dispensation of the Jews.
4. There are only two verses where the command to 
     be baptized is given and both are under unique 
     circumstances: Acts 2:38 & 22:16
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and the Apostle Peter commanded it as well: 

Repent and be baptized every one of you in the name of Jesus Christ for the forgiveness of your sins, and you will receive the gift of the Holy Spirit. (Acts 2:38)

In fact, in his first inspired letter to God’s people, Peter even says that it is baptism that saves a person:

  Baptism, which corresponds to this, now saves you, not as a removal of dirt from the body but as an appeal to God for a good conscience, through the resurrection of Jesus Christ... (1 Peter 3:21) 

Without a doubt there are many, many people who would say that water baptism is an absolutely essential step if a person is to obtain eternal life with God. Without it, they say, everlasting bliss is impossible. And they feel that they say this based upon the teachings of the very Word of God. 


The first century church started out only having the O.T. because the N.T. had not yet been written. So there were many things that they did not understand about the Church Age which had just started. God gave them temporary spiritual gifts to help them function until the canon of scripture was completed. Even after it was completed (circa 96 A.D.), believers continued to struggle with what we consider today to be basic doctrines. Of course one of these doctrines was baptism which continues to be a point of contention even to this day.

“Once you drop off the cliff with the death of the last apostle, the doctrine of salvation gets incredibly murky. In fact, if you read through a lot of the early Church fathers between about A.D. 100 to 300, most of them think you have to be baptized by water in order to be saved. They're very confused about that. Some of them even think that physical water baptism literally washes away sin. This is why in the beginning of the 4th century after the Emperor Constantine became saved he would not get baptized until he was pretty close to death because he believed baptism took care of all your sins up to that point and afterwards they didn't quite know what to do with those sins that came after baptism. Post-salvation sins have been a problem for Christians ever since the early Church. That was just one manifestation of it.” Dr. Robert Dean NT-06- Romans


A Problem 

Others however see it quite differently. Their problem with seeing water baptism as an absolute requirement from God for obtaining eternal life is this: “Yes, there are a handful of verses in the New Testament that on their face seem to teach that baptism is a requirement for eternal life,” but they would go on to point out that there are droves of verses that teach that eternal life is an absolutely free gift given on the basis of faith alone in Christ alone (apart from any kind of good deeds or rituals). They would also point out that these verses are clear and unambiguous (e.g., John 3:16; 5:24; 6:35-40, 47; 10:9, 27-30; 11:25-27; Rom 3:24-26; 4:4-5; 6:23; Eph 2:8-9, and many others). 

So do those who hold that eternal life is a free gift given to those who believe in Christ see water baptism as unimportant? No, not at all. They agree that it is a command from our Lord Himself and that it should be obeyed. [This has already been addressed. (A true command 1 Cor. 11:24-25)] The difference is that they just don’t see it as a requirement for eternal life mainly due to the large number of New Testament verses that say eternal life is through faith alone.

A Question 

Thus, a key question for those on both sides of this issue would have to be this: “What do the Scriptures teach about the actual point of regeneration (or, salvation)?” According to Scripture, are we saved the moment we believe in Christ or are we saved the moment we are baptized in water? If we can establish the answer to that question, then we will be able to look at the verses that seem to teach that baptism is essential for eternal life in a much more understandable light. 

We must set out to do this agreeing that Scripture must be used to interpret Scripture and that the less clear verses in the Bible on this subject must be interpreted in light of those verses on the same subject that are clear and unmistakable. Scholars call this “the analogy of faith” (based on what the Apostle Paul wrote in Rom 12:6). 

The Actual Point of Regeneration 
Those who believe in Free Grace see the actual point of regeneration occurring the moment one believes in Christ for eternal life: 

The only condition of eternal salvation is faith in Christ. Even a casual reading of the Gospel of John, the only book in Scripture whose purpose is evangelistic (John 20:31), makes this clear. “He who believes in Me has everlasting life” (John 6:47). “He who believes in Him is not condemned” (John 3:18). “Most assuredly, I say to you, he who hears My word and believes in Him who sent Me has everlasting life, and shall not come into judgment, but has passed from death into life” (John 5:24). “Whoever lives and believes in Me shall never die [spiritually]” (John 11:26). 

LESSON 26 (2-13-20)

TWELVE RULES FOR BIBLE STUDY & DISCUSSIONS

1. Stick with the Bible and do not accept non-biblical sources to establish truth. GOD, it’s author, IS TRUTH !

2. Use Scripture to Interpret Scripture.  We use all scriptures concerning a subject to come to a conclusion on a matter. 

3. Unclear Verses Must be Interpreted in Light of Clear Verses to achieve harmony and not the other way around.

4. Context is King in determining the meaning. Reading the text preceding and following a verse and knowing to whom and why the book was written helps you to establish the context.

5. Avoid Making Illegitimate Totality Transfers. This is done by ignoring the context of a word by always using the same meaning. Words have a range of meaning and knowing context helps pin- point the usage and meaning the author intended. 

6. Observe Dispensational Distinctions to help determine the meaning of a verse or a word in order to assure accuracy.

7. Observe Pre-canon and Post-canon Distinctions.  Temporary spiritual gifts, direct revelation from God, dreams, visions, works of miracles, certain offices and appointments ended by the time the Bible was completed.


8. Observe Positional & Experiential Distinctions   
    Confusion reigns when we don’t separate the permanent assets and privileges God freely gives us at salvation from the daily service that we 
    do for Him after we are saved.

 9. Use Your Concordance Often  Your Scofield Reference Bible, Ryrie Study Bible, Strong’s Exhaustive Concordance and Young’s Concordance can be a huge help in comparing scripture with scripture.

 10. Use Your English and Bible Dictionaries to look up words you don’t know. You will learn so much from studying meanings of words. The greater you vocabulary, the greater your ability to think. Easton, Smith, Eerdman, Harper, Lexham, and the Yale Anchor Bible Dictionary are good Bible dictionaries from which to choose.
     
 11. Consider Using Grammar Resources such as Logos, Bible Hub (it’s free - biblehub.com), and our Greek Abbreviations and Codes Printout which you can find in our library. 

 12. Make Notations in Your Bible. Use abbreviations, highlighters, colored pens, codes, titles on tops of pages, arrows & stars… whatever it takes to remember what you’ve studied.


Returning to What About Baptism? 

The Bible is God’s Word. As such, it is without contradiction. We can be sure that if these and many other passages list faith in Christ as the sole condition of eternal life and freedom from condemnation, this is indeed true. There are no other conditions. [41] 

The number of verses that could be offered at this point as proof are numerous (in fact, the Gospel of John alone uses the word believe 98 times in the ESV Bible!). The Bible is clear. Jesus Himself promised that the moment a person believes, that person “has passed from death to life” (John 5:24).

In contrast, those who believe that baptism is necessary for eternal life teach that the actual point at which regeneration occurs is at the moment one is baptized in water: 

...it is in the act of baptism, this culminating act of surrender of one’s life to God in faith and obedience, that God, by the merits of Christ’s blood, cleanses one from sin and truly changes the state of the person from an alien to a citizen of God’s kingdom. Baptism is not a work, at least not a human one. It is the place where God performs His work—the work that only He could do.

If this constitutes baptismal regeneration, then we are guilty of the charge. It certainly is a sacramental view of baptism. [42] 

Some key New Testament verses used to support this view are Mark 16:16; John 3:5; Acts 2:38; Rom 6:3-4; Titus 3:5; and 1 Pet 3:21. These verses seem to some to teach that baptism is a requirement for entering God’s eternal kingdom, but as we have seen, there are a large number of verses that clearly state the opposite—that faith alone in Christ alone brings eternal life. Since this is so, this fact must guide us as we set out to understand the meaning of these verses that link baptism with salvation.

Making Sense of Tough Texts 

Regarding Baptism Mark 16:16—Whoever Believes and is Baptized 

Whoever believes and is baptized will be saved, but whoever does not believe will be condemned. (Mark 16:16) [43] 

Even though the first half of this verse clearly states that whoever believes and is baptized will be saved, the second half of the verse contains our Lord’s basis for condemnation, and it is this: “whoever does not believe will be condemned.” It is crucial to notice that our Lord does not include baptism in the second half of the verse. He does not say: ...whoever fails to believe 
and get baptized will be condemned.” Condemnation is reserved only for those who fail to believe. Jesus was clear on this: 

Whoever believes in him is not condemned, but whoever does not believe is condemned already, because he has not believed in the name of the only Son of God (John 3:18, emphasis added). 

In eternity, those who will be separated from God and His kingdom will not be separated because they have failed to be baptized in water, but because they have failed to believe.

Numerous people have used the following illustration to help clarify Mark 16:16: 

[Mark 16:16] can be illustrated in this way: “Get on the bus (and take a seat) and you will get to the stadium. He who doesn’t get on the bus won’t get there.” In this illustration taking a seat is a parenthetical thought. The sole condition for getting to the stadium is getting on the bus. [44] 
And the sole condition for getting into God’s eternal kingdom is belief in Christ for eternal life. In Mark 16:16, Jesus was referring to baptism parenthetically. Jesus wanted all of His followers to be baptized in water. But He also wanted people to understand that condemnation to hell was for unbelievers, not for those who failed to be baptized. Condemnation is never the experience of anyone who believes in Christ.

John 3:5 — Unless One is Born of Water

 ...unless one is born of water and the Spirit, he cannot enter the kingdom of God. (John 3:5) 

In John 3:3, Jesus has just stated the foundational truth that no one will see the kingdom of God who is not “born again” (or, “born from above”). It is “from above” because the birth that Jesus is referring to is God’s work. Nicodemus missed this nuance and thought Jesus was talking about being born again physically. So in v 5, Jesus restates His former words this way: “...unless one is born of water and the Spirit, he cannot enter the kingdom of God.” Does “water” here refer to water baptism? No it doesn’t.

It is important to remember that the purpose John gives for writing his gospel is an evangelistic one—to bring people to Christ: 

Now Jesus did many other signs in the presence of the disciples, which are not written in this book; but these are written so that you may believe that Jesus is the Christ, the Son of God, and that by believing you may have life in his name. (John 20:30-31, emphasis added) 

It is astounding that in a book written so that people might find eternal life, not once does John explicitly link baptism to the reception of eternal life. For example, in John 1:25-27, when John the Baptist is asked why he is baptizing, he could have easily said, “I’m baptizing so people might have eternal life,” but instead, he actually minimizes his work of baptizing so he can exalt the One who is coming to give eternal life as a gift, our Lord Jesus Christ.

In light of this, we must conclude that whatever Jesus means by the link between entering the kingdom and being “born of water and the Spirit,” water here cannot mean baptism. So what does it mean? 

Some say that water here is a reference to physical birth and that Jesus was telling Nicodemus that to experience this birth “from above” an earthly birth was not sufficient. A person needed to be born of water and the Spirit—to have an earthly birth and a heavenly one. The other view is that “water” is used metaphorically of the Holy Spirit. In Ezekiel 36 and 37, the Spirit of God is portrayed as both water and breath (or, wind). So if Jesus was saying that one needed to be born of water and wind, He may have been hoping that Nicodemus would make the connection and under- stand that this was a reference to the Spirit of God—in other words, that he must have a birth “from above.”

Some see another possible meaning of the word “water”; to be Bible Doctrine (the water of the Word).

The idea is that one must hear doctrine (the gospel) in order to receive eternal life.

Ephesians 5:25-26  Husbands, love your wives, just as Christ also loved the church and gave Himself up for her;  26 that He might sanctify her, having cleansed her by the washing of water with the word,
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Acts 2:38—Be Baptized...For the Forgiveness of Sins 

Repent and be baptized every one of you in the name of Jesus Christ for the forgiveness of your sins, and you will receive the gift of the Holy Spirit. (Acts 2:38) 

Though Peter was undoubtedly saved during the ministry of Jesus years earlier, it was not until the day of Pentecost that he received the gift of the Holy Spirit—His indwelling presence (see Acts 2:1-5). Indwelt with the Spirit he begins to preach to the Jews from around the world that were living in Jerusalem that Jesus is the Messiah. In Acts 2:23, Peter declares to this group that they are guilty of the crucifixion of God’s Son: 

[T]his Jesus, delivered up according to the definite plan and foreknowledge of God, you crucified and killed by the hands of lawless men. (Acts 2:23, emphasis added) 

When Peter finishes his message in verse 36, he tells them clearly that the Jesus they crucified is the Messiah:

Let all the house of Israel therefore know for certain that God has made him both Lord and Christ, this Jesus whom you crucified. (Acts 2:36) 

So how does Peter’s audience respond? Do they cry out, “Blasphemy! Jesus is not the Messiah! You are a false prophet!” Is that the way they respond? Do they reject Peter’s words? No, they believe what he has told them and thus have received everlasting life (John 20:31; 1 John 5:1) as indicated by their response: 

John 20:31  but these have been written that you may believe that Jesus is the Christ, the Son of God; and that believing you may have life in His name.

1 John 5:1  Whoever believes that Jesus is the Christ is born of God;

Now when they heard this they were cut to the heart, and said to Peter and the rest of the apostles, “Brothers, what shall we do?” (Acts 2:37) 

It is at this point that they ask, “What shall we do?” and Peter tells them two things they need to do: (1) to repent and (2) to be baptized. If they did those two things, they would receive forgiveness of sins and the gift of the Holy Spirit. 

Now someone might say, “Wait a minute! I thought Christians received eternal life, forgiveness of sins, and the gift of the Spirit the moment they believed?” Listen to some insightful words about this confusing issue: 

Like Cornelius, our experience of salvation is basically simple and full. All of the spiritual benefits that every believer needs are bestowed at once at the moment of faith. When a person believes in Christ he receives: (1) eternal life by means of the new birth, (2) forgiveness of sins (so that harmony with God may begin), and (3) the gift of the Spirit. We should mention as well that at the moment of faith we are also justified, that is, we are cleared of every charge of sin and granted a perfect righteousness before the bar of God's justice (see Rom 3:21-26: 5:1; 8:31-34)...

But the experience of people who lived in Palestine, where the great spiritual drama of salvation had its manifestation in history, was a unique experience. It can never be repeated. Thus too, as Acts discloses, those who lived in that land during these momentous times had some very special directions to follow along the pathway to member- ship in the Body of Christ, the Church. 

This special status as members of Christ's spiritual body, which was unknown even to the most godly saint in Old Testament times, could only be reached in the way specified by Acts 2:38. Those who have made Acts 2:38 a normative experience, applicable to all believers during the present age of the Church, have not studied their Bibles with sufficient care. Acts 2:38 [Jewish Transition]; 8:12-17 [Samaritan Transition]; 19:1-7 [Another Transition]; and 22:16 [Paul’s baptism] belong to a transitional period in Christian history and, as all these texts show, they are aimed at Palestinians and no one else! [45]

Let’s take a closer look at Acts 2:37-38:

Acts 2:37 Now when they heard this, they were pierced to the heart, and said to Peter and the rest of the apostles, "Brethren, what shall we do?"  

38) And Peter said to them, "Repent, and let each of you be baptized in the name of Jesus Christ for the forgiveness of your sins; and you shall receive the gift of the Holy Spirit.

There are several interpretations of Acts 2:37-38

1. Acts 2:38 And Peter said to them, "Repent (and let each of you be baptized in the name of Jesus Christ) for the forgiveness of your sins; and you shall receive the gift of the Holy Spirit. 

2.  Acts 2:38 And Peter said to them, "Repent, and let each of you be baptized in the name of Jesus Christ for because of the forgiveness of your sins; and you shall receive the gift of the Holy Spirit. 

The Greek word for “for” is eis and can also be translated “because of”.

3. Acts 2:37 Now when they heard this, they were pierced to the heart [believed in Christ and received eternal life], and said to Peter and the rest of the apostles, "Brethren, what shall we do?"  
 Acts 2:38 And Peter said to them, "Repent [of your sins], and let each of you be baptized in the name of Jesus Christ [water baptism] for the forgiveness of your sins; and you shall receive the gift of the H.S. 

Because of their monstrous sin, they had to repent of their sins and be baptized in water to be forgiven and to receive the gift of the Holy Spirit. This was unique to only those who wanted Jesus to be crucified during His incarnation.

4.  Acts 2:37 Now when they heard this, they were pierced to the heart [under conviction of the H.S.], and said to Peter and the rest of the apostles, "Brethren, what shall we do?"  

Acts 2:38 And Peter said to them, "Repent [change your mind about Jesus], and let each of you be baptized in the name of Jesus Christ [water baptism] for the forgiveness of your sins; and you shall receive the gift of the Holy Spirit. 

They did not receive eternal life until they changed their mind about Jesus, accepting Him as their Messiah.  They still had to be baptized in water to be forgiven and to receive the gift of the Holy Spirit. This was unique to only those who were guilty of the crucifixion of Jesus Christ.
Perhaps the best way to respond to those who use Acts 2:38 to claim that one must be baptized in water in order to be eternally saved is to just tell them that this verse is unique to certain group of people who lived at the time this was written and it does not apply to us today.
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4 SPIRITUAL TRANSITIONS FROM THE AGE OF THE JEWS TO THE CHURCH AGE
1. For the JEWS    Acts 2:1-47
2. For the SAMARITANS   Acts 8:14-17
3. For the GENTILES    Acts 10:44-48
4. For THOSE WHO ACCEPTED JOHN’S GOSPEL   Acts 19:1-7

The things that happened during these transitions on these four occasions were unique and are not normative for the Church Age today. The Holy Spirit then, was promised, but not yet received by anyone until these transitions occurred. 

John 7:37-39   Now on the last day, the great day of the feast, Jesus stood and cried out, saying, "If any man is thirsty, let him come to Me and drink.  38) "He who believes in Me, as the Scripture said, 'From his innermost being shall flow rivers of living water.'"  39) But this He spoke of the Spirit, whom those who believed in Him were to receive; for the Spirit was not yet given, because Jesus was not yet glorified.  

Believers today receive the baptism of the H.S. and the indwelling of the H.S. the moment they accept the gospel. 

1 Corinthians 12:13   For by one Spirit we were all baptized into one body, whether Jews or Greeks, whether slaves or free, and we were all made to drink of one Spirit (the indwelling of the H.S.).

The transition into the Church Age began on the day of Pentecost in Jerusalem, primarily to Jews, then it went to the Samaritans, then to the Gentiles, and then to those who were under John the Baptist’s ministry.


1. TRANSITION OF THE JEWS:  Acts 2:1-47 
a. Those who were already saved received the Baptism of the Holy Spirit (Acts 1:4-5). 
    
    Acts 1:4-5   And gathering them together, He commanded them not to leave Jerusalem, but to wait for what the Father had promised, "Which," He said, "you heard of from Me;  5) for John baptized with water, but you shall be baptized with the Holy Spirit not many days from now."
       
     Jesus said this to the disciples just before He ascended to heaven. It was ten days later, on the day of Pentecost, when this was fulfilled.
 b. They also received the Indwelling of the Holy Spirit: 
     
John 14:16-17  And I will ask the Father, and He will give you another Helper, that He may be with you forever; 17) that is the Spirit of truth, whom the world cannot receive, because it does not behold Him or know Him, but you know Him because He abides with you, and will be in you.

All Church Age believers receive the indwelling of the Holy Spirit, starting with the four transitional passages (Acts 2:1-47, 8:14-17, 10:44-48, 19:1-7), and from that point on, all believers are indwelt by the H.S. the moment they believe the gospel. 

There are no commands in the N.T. for anyone to be baptized with the H.S. or to be indwelt by the H.S. because they are automatically given as a gift at the moment of salvation.
c. They received the spiritual gift of tongues which enabled them to give the gospel to the Jews who were visiting there from Gentile nations who no longer spoke Hebrew. 
d. Many Unbelievers who had rejected the claim that Jesus was the Messiah, changed their minds after they heard Peter’s message. Peter commanded them to repent and be baptized with water resulting in the forgiveness of sins and receiving the gift of the Holy Spirit, being Baptized with the H.S. and receiving the indwelling of the H.S.. (Acts 2:38)

2. TRANSITION OF THE SAMARITANS:   Acts 8:14-17
     a. They had already been baptized with water in the name of the Lord Jesus.
     b. They had not yet received the Holy Spirit when others did at Pentecost.
c. When hands were laid on them, they received 

The fact that the Samaritans had believed the gospel and were baptized in water in the name of the Lord Jesus, but had not received the H.S. demonstrates that what happened to the Jews on the day of Pentecost was not universal to all believers of that time. 
3. TRANSITION OF THE GENTILES    Acts 10:43-48
    a. They received the gift of the H.S.’s Baptism and Indwelling.
b. They also received the spiritual gift of tongues and spoke in tongues. This was to show that they had received the H.S
c. Then they were baptized in water.

Notice that they were baptized in water after they received the baptism and indwelling of the H.S. and   the spiritual gift of tongues, which means that they were already saved before they were baptized in water.

So, they received two baptisms:  
1. One was a real baptism which was the dry, baptism of the H.S. 
2. The other one was a ritual baptism which was a wet, water baptism

Acts 10:43   Of Him all the prophets bear witness that through His name everyone who believes in Him receives forgiveness of sins.

 Why did these believers receive the forgiveness of sins when they believed in Jesus Christ but those who believed in Jesus in Acts 2:38 had to be baptized in water before their sins were forgiven and before they received the gift of the H.S.?

Answer: The believers here were not overtly guilty of the crucifixion of the Lord Jesus Christ as were those in Acts 2:38.
      
Acts 10:48   And he ordered them to be baptized in the name of Jesus Christ.

 Why were these believers commanded to be baptized in water in the name of Jesus Christ?
Answer: 
1. Being baptized in the name of Jesus Christ was a formal ritual which symbolically identified them with Jesus Christ and the Church.           
2. It also helped them to stay in the faith and to not fall back into the heathen worship of gods. Usually, pagan family members and friends would no longer associate with anyone who was baptized in the name of Jesus, even attacking them. 
3. Baptism was a transitional ritual that helped them to understand the spiritual aspects of salvation before the canon of scripture was completed.

4. TRANSITION OF THOSE BAPTIZED BY JOHN THE BAPTIST:   Acts 19:1-7
a. These believers had already believed in the promised Messiah and had already been baptized with water but did not know that Jesus was the Messiah nor had they heard of the Holy Spirit. 
b. When they heard that Jesus was the Messiah, they were baptized in water again and this, time they were baptized in the name of the Lord Jesus. The baptism of John the Baptist taught nothing about the great spiritual assets of the Church Age. John’s job was to proclaim that the Kingdom of God was at hand by announcing the coming of the King, the Messiah. 
c. Paul laid his hands on them and they received the Baptism of the H.S. and the Indwelling of the H.S. 
d. They received the spiritual gift of tongues and started speaking in tongues. In all of these transitional passages, believers received the baptism and indwelling of the Holy Spirit and were ritually baptized in water which identified them as being part of the body of Christ, the Church.

Acts 2:41   So then, those who had received his word were baptized (with water); and there were added that day about three thousand souls. (Added to what? To the Church.)

Acts 2:46   And day by day continuing with one mind in the temple, and breaking bread from house to house, they (believers) were taking their meals together with gladness and sincerity of heart, 47) praising God, and having favor with all the people. And the Lord was adding to their number day by day those who were being saved. (Added to what? To the number of those in the Church.)

It was imperative that all of these various groups of people were transitioned into the Church, each in their individual way, and confirmed by others so that there would be unity in the Church. Otherwise, it would be fragmented with schisms, divisions, and factions, and hostility would surely develop between the people. 

Galatians 3:26    For you are all sons of God through faith in Christ Jesus.  27) For all of you who were baptized (v. api) into Christ have clothed yourselves with Christ.  28) There is neither Jew nor Greek, there is neither slave nor free man, there is neither male nor female; for you are all one in Christ Jesus.



[Gentile Transition] In Acts 10:44-48, the Gentile Cornelius received eternal life, the forgiveness of sins, and the gift of the Spirit at the moment of faith and before water baptism. But for the Jews dwelling in Palestine who were guilty of the crucifixion of Christ, God required two additional steps, not for eternal life, but for harmony with God [“the forgiveness of sins”] and entrance into the Body of Christ [“the gift of the Holy Spirit”]. Because of their unique guilt before God, they were required to take steps that were not required of the Gentiles. 
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Romans 6:3-4—Baptism and Newness of Life 
Do you not know that all of us who have been baptized into Christ Jesus [Baptism of the H.S.] were baptized into his death? We were buried therefore with him by baptism into death, in order that, just as Christ was raised from the dead by the glory of the Father, we too might walk in newness of life. (Rom 6:3-4) 

The key question before us in light of this passage is this: “Does the baptism spoken of here refer to baptism in water or to baptism in the Holy Spirit?” First, it must be pointed out that there is nothing in the context that indicates that Paul is thinking here of water baptism. Second, it is interesting that there is no verse in the New Testament that clearly links baptism “into” Christ Jesus with water baptism. When it is obvious that water baptism is being referred to, the words “in the name” or “His name” appear. Baptism “into” Christ is a reference to baptism of the Spirit. See the following verses (emphasis added): 

Spirit Baptism - Romans 6:3–4, 1 Corinthians 12:13, 
                           Galatians 3:27-28 

1 Corinthians 12:13  For by one Spirit we were all baptized (bapt. of H.S.) into one body, whether Jews or Greeks, whether slaves or free, and we were all made to drink (Indwelling of H.S) of one Spirit.

Galatians 3:27-28  For all of you who were baptized into Christ have clothed yourselves with Christ.  28) There is neither Jew nor Greek, there is neither slave nor free man, there is neither male nor female; for you are all one in Christ Jesus.
Union with Christ Through the
Baptism of the Holy Spirit
Country Bible Church  August 9, 2009

1. Union with Christ is a fact, not an experience. It has 
    nothing to do with emotion or how one feels.

2. Union with Christ is a fact for all Church Age 
    believers whether they are spiritual or carnal. 1 Cor. 
    1:2, 12:13

3. The baptism of the Holy Spirit was prophesied by 
    Christ: Acts 1:5  for John baptized with water, 
   But you will be baptized with the Holy Spirit not 
   Many days from now."

4. The baptism of the Holy Spirit occurred for the first 
    time on the Day of Pentecost, Acts 2:1-4, 8:14-17, 
    10:43-48, 19:1-7, *11:15-16. Therefore, it is unique to 
    the Church. 

5.  Believers today have the unique position of being “in 
   Christ”. They are permanently identified with Christ 
     by the baptism of the Holy Spirit. The believer's 
     position “in Christ” makes him a new creature in Christ, 

2 Cor. 5:17  Therefore if any man is “in Christ”, he is a new creature. The old things have passed away – (condemnation, spiritual death, and the absolute control of Old Sin Nature).  The new things have come (v. rai, eternal life, imputation of God’s righteousness, the indwelling of H.S.).
2 Cor. 5:18-19  Now all these things are from God, who reconciled us to Himself through Christ, and gave us the ministry of reconciliation, 19) namely, that God was in Christ reconciling the world to Himself, not counting their trespasses against them, and He has committed to us the word of reconciliation.

LESSON 30 (3-3-20)

6. The baptism of the Holy Spirit is not progressive; it 
 cannot be improved; we receive it in total at the  
 moment of salvation. No one is commanded to be  
 baptized with the Holy Spirit because every believer 
 was baptized with the Holy Spirit when he or she 
 believed in Christ. 

     1 Corinthians 12:13  For by one Spirit [the Holy 
     Spirit] we were all baptized [baptism of the H.S.]           into one body [the body of Christ] whether Jews or    Greeks, whether slaves or free, and we were all made to drink of one Spirit [indwelling of the H.S.].

  “For by one Spirit,” reference here to God the Holy    
Spirit. This is an instrumental dative case. The instrumental indicates that the Holy Spirit is the means of accomplishing something. In other words, “by one Spirit” indicates that the Holy Spirit actually does something to put us into union with Christ.

    “we were all,” this is the shocker, it includes every 
     believer, even back-sliding recalcitrant believers.  

    “baptized,” aorist tense, referring to a point of time when one believes in Jesus Christ. It is a point of time divorced from time and perpetuated forever, so it could be translated “once and for all baptized.” It is passive voice, which means the subject [believers] receive the action of the verb. He doesn’t earn it or work for it. It is the indicative mood, which indicates reality. The baptism of the Spirit is unseen, unfelt, and yet it is the believer’s at the moment of salvation. 

“into one body”  this is the “body of Christ” the universal church, the body of C.A. believers.  Eph. 4:12

Ephesians 4:11-12  And He gave some as apostles, and some as prophets, and some as evangelists, and some as pastors and teachers, 12) for the equipping of the saints for the work of service, to the building up of the body of Christ;

7. Galatians 3:26-29 For you are all sons of God through faith in Christ Jesus. 27) For all of you who were baptized into Christ have clothed yourselves with Christ. 28) There is neither Jew nor Greek, there is neither slave nor free man, there is neither male nor female; for you are all one in Christ Jesus.  29) And if you belong to Christ, then you are Abraham's offspring, heirs according to promise.

8. This baptism is not a ritual baptism (using water) but a real baptism that permanently identifies a believer with the Lord Jesus Christ. Most believers have no idea what the baptism of the H.S. is and are not aware that they are “in Christ” because of it.

9. Our position “in Christ” is permanent; it can never be taken away because it does not depend upon our faithfulness; it depends on the faithfulness of God. It is a guarantee of eternal security, Rom. 8:1, 38-39; 

10. Union with Christ makes the believer perfect in the 
      sight of God, *Col. 2:9-10.

    Colossians 2:9-10  For in Him all the fulness of Deity dwells in bodily form, 10) and in Him you have been made complete, and He is the head over all rule and authority…
11. Ephesians 4:5 [There is] one Lord, one faith, one baptism… The baptism referred to in this verse is not water baptism performed by man but a spirit baptism performed by God. The baptism of the Holy Spirit puts us permanently into union with Christ.

11. Galatians 3:10-19


LESSON 31 (3-5-20)

Water Baptism – Acts 2:38, 8:16, 10:48, 19:5
These verses make a point to mention water baptism because it was part of being identified with the Church and thereby being accepted into the Church during the transitional period of the Church Age .

Rom 6:3-4 Do you not know that all of us who have been baptized into Christ Jesus [Baptism of the H.S.] were baptized into his death? We were buried therefore with him by baptism into death, in order that, just as Christ was raised from the dead by the glory of the Father, we too might walk in newness of life.  

The most logical conclusion in light of the evidence is that Paul is speaking of Spirit baptism. It was the same baptism that was predicted by both John the Baptist and Jesus (Matt 3:11; Mark 1:8; Luke 3:16; John 1:33; Acts 1:5) and is possessed by all believers regardless of ethnicity, gender, or class (cf. 1 Cor. 12:13; Gal 3:27-28) at the very moment of faith.

Matthew 3:11  "As for me, I baptize you with water for repentance, but He who is coming after me is mightier than I, and I am not fit to remove His sandals; He will baptize you with the Holy Spirit and fire.

Mark 1:8 "I baptized you with water; but He will baptize you with the Holy Spirit."

Luke 3:16  John answered and said to them all, "As for me, I baptize you with water; but One is coming who is mightier than I, and I am not fit to untie the thong of His sandals; He will baptize you with the Holy Spirit and fire.



Titus 3:5—The Washing of Regeneration

[H]e saved us, not because of works done by us in righteousness, but according to his own mercy, by the washing of regeneration and renewal of the Holy Spirit... (Titus 3:5) 

The Greek word for regeneration (palingenesia) is used only twice in the New Testament and essentially means, “rebirth.” Paul states that Christ saved both him and his readers, not because of the good works they performed, but on the basis of the works God did on their behalf: (1) showing “mercy;” (2) the “washing” of rebirth (the cleansing of all sins forever the moment one believes); (3) the “renewal” of the Holy Spirit. At the moment of faith, Paul tells us, “...if anyone is in Christ, he is a new creation; old things have passed away; behold, all things have become new (2 Cor 5:17; NKJV, emphasis added)

Once again, in Titus 3:5, the issue of the exact point of regeneration comes to the forefront. Though many want to take the reference to “washing” as water baptism, the vast majority of evidence in the New Testament places the point of this washing at the moment of faith in Christ: “Therefore, if anyone is in Christ, he is a new creation...” (2 Cor 5:17). Acts 10:43 is clear that the “washing” of sins that comes through the new birth occurs at the moment of faith in Christ:

 Acts 10:43 - …everyone who believes in Him receives forgiveness of sins." To him all the prophets bear witness that that everyone who believes in him receives forgiveness of sins through his name. 

The New Testament teaches that justification takes place at the point of faith. At the point of faith a person is said 
to be saved (Acts 16:31), given eternal life (John 3:16), becomes a child of God (Galatians 3:26; John 1:12),  passes from death  to life (John 5:24), is justified 
(Romans 3:28; 5:1), receives the righteousness of Christ (Romans 4:3–5; Philippians 3:9), is forgiven (Acts 10:43; Luke 7:48–50),  etc. G. Michael Cocoris, “Is Water Baptism Necessary for Salvation?,” Chafer Theological Seminary Journal Volume 3 3, no. 1 (1997): 7.
















Acts 16:30-31 and after he brought them out, he said, "Sirs, what must I do to be saved?"  31) And they said, "Believe in the Lord Jesus, and you shall be saved, you and your household."

John 3:16 For God so loved the world, that He gave His only begotten Son, that whoever believes in Him should not perish, but have eternal life.

Galatians 3:26  For you are all sons of God through faith in Christ Jesus.

John 1:12  But as many as received Him, to them He gave the right to become children of God, even to those who believe in His name,

John 5:24  Truly, truly, I say to you, he who hears My word, and believes Him who sent Me, has eternal life, and does not come into judgment, but has passed out of death into life.

Romans 3:28  For we maintain that a man is justified by faith apart from works of the Law.

Romans 5:1  Therefore having been justified by faith, we have peace with God through our Lord Jesus Christ,

Romans 4:3-5  For what does the Scripture say? "And Abraham believed God, and it was reckoned to him as righteousness."  4) Now to the one who works, his wage is not reckoned as a favor, but as what is due. 5) But to the one who does not work, but believes in Him who justifies the ungodly, his faith is reckoned as righteousness,

Philippians 3:9  and may be found in Him, not having a righteousness of my own derived from the Law, but that which is through faith in Christ, the righteousness which comes from God on the basis of faith,

Acts 10:43  Of Him all the prophets bear witness that through His name everyone who believes in Him receives forgiveness of sins."

Luke 7:48-50  And He said to her, "Your sins have been forgiven."  49) And those who were reclining at the table with Him began to say to themselves, "Who is this man who even forgives sins?"  50) And He said to the woman, "Your faith has saved you; go in peace."

Ask yourself this question, “How can one be saved, receive eternal life, become a child of God, pass out of death into life, be justified, receive the righteousness of God, and have his sins forgiven on the basis of faith but still not be really saved until he is baptized in water? 

Titus 3:5 He saved us, not because of works done by us in righteousness, but according to his own mercy, by the washing of regeneration and renewal of the Holy Spirit... 

Does not this [the water mentioned in Titus 3:5] refer to baptism and indicate that it is a washing away of sin?
The answer is again “no.” The phrase, “the washing of regeneration” students have greatly misunderstood and debated. 

The word “washing” some render “lavor” and understand it as a baptismal pool. In this view, washing (i.e., lavor) is not the act of washing, but the place of washing and thus this verse would support baptismal regeneration. However, the word “washing” in classical Greek and in the singular in the New Testament (as here) means “washing,” i.e., the act of washing.
“Regeneration” is a compound Greek word made up of “new” and “birth.” Thus, the washing of regeneration is the act of cleansing sin that takes place at the new birth. God saved us by the Holy Spirit cleansing us at regeneration. This God does this through the Word, not through water. James 1:18; 1 Peter 1:23). 

Ephesians 5:26 that He (Christ) might sanctify her (the Church), having cleansed her by the washing of water with the word.

James 1:18 In the exercise of His will He brought us forth by the word of truth,

1 Peter 1:23  for you have been born again not of seed which is perishable but imperishable, that is, through the living and abiding word of God.


Lesson Schedule Starting with “What About Baptism”

Lesson 24   Feb. 6   What about Baptism? (1st Lesson)

Lesson 25   Feb. 11  

Lesson 26   Feb. 13 12 Rules for Bible Study and Discussions

Lesson 27   Feb. 18   Being Baptized for the Forgiveness of 
                                     Sins
Lesson 28   Feb. 20   Four Spiritual Transitions from the Age   
                                     of the Jews to the Church Age

Lesson 29   Feb. 27   Romans 6:3-4, Water Baptism and 
                                     Newness of Life, Union with Christ 
                                     Through the Baptism of the Holy Spirit

Lesson 30   March 3   Water Baptism

Lesson 31   March 5   1 Peter 3:21 Baptism… Now Saves 
                                       You
LESSON 32 (3-12-20)

As a person hears the word of truth, the Gospel, and believes, the Holy Spirit imparts new life and cleanses the believer from sin.
God also saves us by the renewing of the Holy Spirit. The nature of the Greek construction makes two different renderings possible. Either regeneration is further defined as the renewing of the Holy Spirit, or Paul describes two operations: regeneration and renewal. In support of the second alternative is the fact that the word “renew” only occurs twice in the New Testament, here and in Romans 12:2 where it clearly refers to what takes place after regeneration and not at regeneration. G. Michael Cocoris, “Is Water Baptism Necessary for Salvation?,” Chafer Theological Seminary Journal Volume 3 3, no. 1 (1997): 10–11.

Romans 12:2  And do not be conformed to this world, but be transformed by the renewing of your mind, that you may prove what the will of God is, that which is good and acceptable and perfect.

1 Peter 3:21 – BAPTISM …NOW SAVES YOU

And corresponding to that, (baptism now saves you-- not the removal of dirt from the flesh, but an appeal to God for a good conscience) -- through the resurrection of Jesus Christ, (1 Peter 3:21)  

This verse clearly says that baptism saves you. The questions we must answer are these: (1) Which baptism saves? Spirit baptism or water baptism? (2) This baptism spoken of by Peter saves you from what? This verse is difficult to make sense of and has been interpreted in many different ways.

The most likely idea that peter was attempting to convey to his original readers (who were under intense persecution for their public confession of Christ) concerned the blessing that came to them because of their baptism of the Spirit into the Body of Christ.

First, we have already established that water baptism does not save a person from hell and is not seen in the vast majority of New Testament Scriptures as the entrance point to eternal life. Secondly, the context of this verse is suffering for our stand for Christ. Thus, what Peter is seeking to tell his struggling brothers and sisters (in vv 14-22) is that the days of Noah illustrate the truth of how their baptism in the Spirit enables them to suffer for what is right.

Just as Noah’s ark saved those within from the waters of death, Spirit baptism into the body of Christ “saves
 believers – not from any kind of outward defilement – but from the “old man” (see Romans 6) via a new conscience that can rightly respond to God. Peter is urging the suffering believers to maintain a good conscience as they endure opposition for their good behavior in Christ so that those who trouble them might be ashamed (1 Peter 3:16). One 
of the blessings of Spirit baptism is the ability to respond to hateful people with the attitude of Christ. It “saves” us from responding as we would have as unbelievers. 

1. Noah’s Ark represents Jesus Christ. The believer who is in Christ is thus in the ark of safety that will sail over the waters of judgment into eternal glory (cf. Rom. 6:1–4). John MacArthur Jr., ed., The MacArthur Study Bible, electronic ed. (Nashville, TN: Word Pub., 1997), 1946.

2. The people were safe in the Ark, they were not 
    condemned, just as those who are in Christ are safe, 
    and are not condemned (Romans 8:1).

3. Unbelievers came under judgment then, and they 
    come under judgment now (John 3:18). The question is, 
    Why? Is it because they fail to baptized in water, or 
    is it something else?

4. The baptism in this verse is the Baptism of the Holy 
    Spirit which is a dry baptism/identification.

5. In Noah’s flood, the water was the agent of death, 
    not life which means, it cannot be refer to baptismal 
    regeneration. Those who went into the water were 
    destroyed, not saved.

6. The baptism of the H.S. is a guarantee that we will 
    one day receive a resurrection body. Why? Because 
    Christ rose from the dead and we are “in Christ”.

7. “not the removal of dirt from the flesh” - That is, 
     it is not a mere rite of physical purification (water 
     baptism).

LESSON 33 (3-17-20)
The Coronavirus and the death of a believer:

In October, 1931, widower Jack Vinson, a beloved Southern Presbyterian missionary, was captured by bandits while visiting rural churches in Kiangsu Province in China. A government force pursued the kidnappers and surrounded them in a small town. The bandits offered the missionary freedom if he would persuade the government troops to withdraw. Vinson agreed only if they would release the other captives. The bandits refused and tried to shoot their way out. In the melee, many bandits were killed, and the survivors fled with Vinson. However, the missionary could not run because of recent surgery. One bandit shot him; then another ran up and cut off his head.
The daughter of a Chinese pastor was among those rescued by government troops. She told of watching and listening as a bandit said to the missionary, “I am going to kill you. Aren’t you afraid?” She said Vinson had simply replied, “Kill me, if you wish. I will go straight to God.” A colleague, E. H. Hamilton, was inspired by Mr. Vinson’s courage and wrote a poem that was widely printed and became an encouragement to other Chinese believers living in constant danger. EMJ 14:1 (Summer 2005) p. 31

                    Afraid? Of What?
To feel the spirit’s glad release?
To pass from pain to perfect peace,
The strife and strain of life to cease?
Afraid—of that?
  		
Afraid? Of What?
Afraid to see the Savior’s face
To hear His welcome, and to trace
The glory gleam from wounds of grace?
Afraid—of that?
  		
Afraid? Of What?
A flash, a crash, a pierced heart;
Darkness, light, O Heaven’s art!
A wound of His a counterpart!
Afraid—of that?
  		Afraid? Of What?
To do by death what life could not—
Baptize with blood a stony plot,
Till souls shall blossom from the spot?
Afraid—of that? Emmaus Journal 14, no. 1 (2005): 30–31.

We will go back and review: 1 Peter 3:21 – BAPTISM …NOW SAVES YOU and the following 7 points.

8. “but an appeal to God for a good conscience” - The 
    believer’s correct understanding of the baptism of 
    the H.S. produces confidence before God, knowing
    that he does not need to have a physical purification 
    rite or ritual in order to be in good standing before 
    God because he is in Christ.

9. The possession of the old sin nature makes the     
    appeal of a good conscience toward God impossible but the baptism of the H.S. produces, under retroactive and current positional truth, the assurance that we are no longer a slave to our OSN. 

10. through the resurrection of Jesus Christ – Since 
     Jesus was resurrected from the dead, we can be assured that we will be resurrected as well because we are in Him and where He is, there we will be also.  

CONCLUSION

If eternal life was given to people through water baptism, our Lord would expect us to preach that message to every unsaved person in the world. It would be the most important truth that we could share with people who are outside the family of God and strangers to His grace. But it was none other than the Apostle Paul himself who told believers in Corinth: “For Christ did not send me to baptize but to preach the gospel…” (1 Cor. 1:17).

As important as water baptism was to both Jesus and the apostles, neither saw it as an essential element in obtaining eternal salvation. Rather, water baptism should be seen for what it is – the first major step in the life of a believer in Christ who aspires to follow Jesus as a disciple. It is an awesome and public declaration that Christ has saved me and that I have decided to follow Him as my Master. 

The majority of water baptisms take place in public but they occur inside churches so their impact on unbelievers is minimum. 

All believers should be baptized in water. Christ has commanded it. And if He has commanded it, we should obey. Not to gain eternal life, but as our first step in enjoying our life in Christ abundantly (John 10:10)!

John 10:10 The thief comes only to steal, and kill, and destroy; I came that they might have life, and might have it abundantly.  

1. The idea that when someone believes the gospel, he is commanded to be baptized with water has already been addressed. It is commanded in only two verses, (Acts 2:38 & 22:16) which concerned a specific group of people and occurred during the transitional period of the Church Age.  

2. If water baptism was commanded for post-canon believers, it would be easy to reach the false conclu- sion that it is necessary for salvation. The danger is in thinking that no one can go to heaven without obeying this command and relying on it for eternal life. Hundreds of millions of people have done this.

· Water baptism does not save anyone
· It denies salvation by grace through faith alone 
· It can instill a false sense of eternal security

LESSON 34 (3-19-20)

· It does not forgive sins
· It does not make anyone spiritual
· It does not guarantee blessings

3. The scriptures say that at the point of faith in J.C.,
    NOT at water baptism, a person is: justified, forgiven, receives God’s +R, passes from death to life, becomes a child of God, receives eternal life, and is saved.  

4. Infant baptism, (Pedo-baptism) is not biblical.
     Logos Bible software has 213 resources containing 
     352 articles, with “infant baptism” mentioned 1,278
     Times.

        Department of Hermeneutics and Apoloqetics
        THE DOCTRINE OF INFANT SALVATION
                           BY ALAN H. HAMILTON, TH.M.
          (Continued from the July–September Number, 1944)

             VIEW OF THE CHURCH OF ENGLAND

    Article XXVII of the Thirty-Nine Articles, creed of the English Church, is entitled “Of Baptism.” It reads: 

    “Baptism is not only a sign of profession, and mark of difference, whereby Christian men are discerned from other that be not christened, but is also a sign of Regeneration or New-Birth, whereby, as by an instrument, they that receive Baptism rightly are grafted into the Church; the promises of the forgive- ness of sin, and of our adoption to be the sons of God by the Holy Ghost, are visibly signed and sealed; Faith is confirmed, and Grace is increased by virtue of prayer unto God. Alan H. Hamilton, “The Doctrine of Infant Salvation,” Bibliotheca Sacra 101 (1944): 470.

           THE CALVINISTIC OR REFORMED VIEW
                                 (of infant salvation)
   The Reformed position has undergone a slow development through the years, not a change of basic principle but of the details and application of that principle. It was the Reformed group that cleared the way, in the first place, by setting forth the truth that the Church is not the visible organization, but the invisible organism brought into being by the activity of the Holy Spirit. In the second place, with most of the debris cleared away from the true concept of the Church, the means of entrance into that sphere of eternal life was also clarified. It was seen to be based upon the absolutely free grace of God and His sovereign, unconditional election, all made possible by the death of Christ.
    
    Says the Schaff-Herzog Encyclopaedia: “The first to enter the lists against the Roman theory of the necessity of baptism to infant salvation was Zwingli. He taught that all elect children who die in infancy are saved, whether they are baptized or not, whether Pagan or Christian; and, further, that all who die in infancy are elect, since their early death is a token of God’s peculiar mercy, and therefore of their salvation.”
    
    Zwingli was correct that all infants who die go to heaven. The question is, “Why”?
 
       1. God is perfect in justice and righteousness. It is 
           impossible for Him to be unfair or unjust. 

       2. No one is condemned to hell for their sins because    
          Jesus Christ took care of mankind’s sin problem on 
          the cross.  
       
          2 Corinthians 5:19 God was in Christ reconciling the world to Himself, not counting their trespasses against them, and He has committed to us the word of reconciliation.

       1 John 2:2 and He Himself [J.C.] is the propitiation [satisfaction] for our sins; and not for ours only, but also for those of the whole world.
       3. People are condemned to hell for rejecting Jesus 
           Christ through faith alone.

       4. Infants cannot reject Jesus Christ, therefore, 
           God would be unfair and unjust to condemn them 
           to hell so they go to heaven when they die.

        5. Read, 2 Samuel 12:1-23  

LESSON 35 (3-24-20)
    
   This early voice of the Reformed position [on infant baptism] was thus a great distance removed from the prevailing opinion hitherto. Not all were willing, however, to agree with Zwingli at that time. Warfield outlines, accordingly, five classes into which Calvinists were divided. The first of these classes would include those who agreed with Zwingli, perhaps the best known of whom in the early days was Bishop Hooper.

    The second class would be those who swung to the opposite extreme. They asserted that faith and its consequences are the only acceptable sign of election, hence there is no basis of assurance for the salvation of any infant—although men of this group (Peter Martyr, e.g.) asserted also that there were quite likely some elect among the infants and so a person could hope that his infant was among the ones chosen.

    “Between these extremes,” writes Warfield, the great body of Calvinists previous to “the present century took their position.” The third class, then, would be those who reckoned the signs of election as being faith and the promise; thus all the children of believers, dying as infants, are saved, but the lack of these signs must be regarded a token of reprobation. So they asserted the certain lost estate of the children of unbelievers. This was the position of the younger Spanheim.
  
LESSON 36 (3-26-20)
    The fourth class would comprise those who held to the same signs of election as the third group, yet took the position that probably some of the children of unbelievers were saved, since the election of God is free. Included here is John Owen, who states what has become a common opinion among Calvinists, namely, that the faith of grandparents or even more remote ancestors may constitute children as the offspring of believers.

    Finally, a fifth group may be distinguished as taking a distinctly agnostic position concerning the children of unbelievers, affirming meantime the sure salvation of those of Christians. For instance, Warfield quotes Petrus de Witte as saying cautiously: “We must adore God’s judgments and not curiously inquire into them. Of the children of believers it is not to be doubted but that they shall be saved, inasmuch as they belong unto the covenant. But because we have no promise of the children of unbelievers we leave them to the judgment of God.”

    With this development and the division of opinion in mind, it may easily be seen how the opponents of the Calvinistic position have been able to bring reproach upon it—merely by quoting from the earlier and most stringent statements concerning infant salvation.
   
    Thus Krauth draws freely upon these statements and presents them as representative of Calvinism. This enables him to say: “The Calvinistic system distinctly recognizes ‘elect infants,’ and thus always virtually, and often in terms, the existence of ‘reprobate infants.’ ” Then follow eight quotations, beginning with Calvin, part of which may be reproduced: “Calvin.—‘If those, therefore, to whom the Lord hath vouchsafed [grant as a privilege or special favor] His election, having received the sign of regeneration, depart this life before they grow up, He reneweth them by the power of His Spirit.’ [Institutes IV., XVI.,21.]

    “Musculus.—‘Since, therefore, this discrimination of elect and reprobate, in new-born infants, is hidden from our judgment, it is not fitting that we should inquire into it, lest by ignorance we reject vessels of grace.’ [Loci Communes, 336]. 

    “Martyr.—‘What is to be judged of the soul of a child so killed …? I answer that we, either as touching his salvation or condemnation, can affirm nothing on either side. For if he pertained to the number of the elect so that he was predestinate to eternal life, there is no cause but that he may be saved. But if he were a vessel to that end made of God, to show forth in him His wrath, and so to be condemned, what can we complain of the severity of God, especially seeing we are all born the children of wrath and of condemnation?’ [Common Places, IV., 110].
    
    “Alsted, John Henry (1588–1638).—‘… Faith in principle and seed, and virtually [almost entirely], is to be attributed to elect infants.’ [Do. 785].

    “The Swiss Theologians at Dort say: ‘That there is an election and reprobation of infants, no less than of adults, we cannot deny, in the face of God who loves, and hates, unborn children. Alan H. Hamilton, “The Doctrine of Infant Salvation,” Bibliotheca Sacra 101 (1944): 473–475.

   One of the latest and most clarified expressions to come from Anglican pens, though it quite possibly is not the expression of the church as a whole, is that of W. H. Griffith Thomas, who writes regarding the Reformed doctrine and its basing infant salvation on election: “But it may be pointed out that this view does not really solve the problem, and the best foundation for believing in the salvation of all infants is pretty certainly to be seen in the universality of the Atonement of Christ. No question of election should be allowed to enter. Infants come into this world with the results of Adam’s sin in them, and they are involved in the inherent sin of the race through the headship of our first parents. Whatever may be the meaning of St. Paul’s word, ‘By the offence of one judgment was upon all men to condemnation,’ infants are assuredly included, but, on the other hand, they go out of this world equally associated with the work of the last Adam, the Lord from heaven. So that we can say of infants, ‘By the righteousness of One the free gift came upon all men to justification by Him.’ We must not forget that infants come into a world of grace as well as of sin, and the two parallel lines can never be overlooked. While there is, of course, no definite declaration in regard to the salvation of infants dying in infancy, all that we can infer from Scripture supports the view that they are saved on the ground of the Atonement of Christ, and this because although
      Alan H. Hamilton, “The Doctrine of Infant Salvation,” Bibliotheca Sacra 101 (1944): 472–473.   

ANABAPTISTS
    Anabaptists believe that baptism is valid only when candidates confess their faith in Christ and want to be baptized. This believer's baptism is opposed to baptism of infants, who are not able to make a conscious decision to be baptized.

    The name Anabaptist means "one who baptizes again". Their persecutors named them this, referring to the   practice of baptizing persons when they converted or declared their faith in Christ, even if they had been baptized as infants.

    Roman Catholics and Protestants alike persecuted the Anabaptists, resorting to torture and execution in attempts to curb the growth of the movement. King Ferdinand declared drowning (called the third baptism) "the best antidote to Anabaptism". The Tudor regime, even the Protestant monarchs (Edward VI of England and Elizabeth I of England), persecuted Anabaptists as they were deemed too radical and therefore a danger to religious stability.

    The persecution of Anabaptists was condoned by ancient which decreed the death penalty for any who practiced rebaptism. Martyrs Mirror, by Thieleman J. van Braght, describes the persecution and execution of thousands of Anabaptists in various parts of Europe between 1525 and 1660.

    Several existing denominational bodies are the direct successors of the continental Anabaptists. Mennonites, Amish and Hutterites are in a direct and unbroken line back to the Anabapists of the early 16th century. From Wikipedia

      
    Anabaptism was made a capital crime. Prices were set on the heads of Anabaptists. To give them food and shelter was a made a crime. The duke of Bavaria, in 1527, gave orders that the imprisoned Anabaptists should be burned at the stake — unless they recanted, in which case they should be beheaded. In Catholic countries the Anabaptists, as a rule, were executed by burning at the stake; in Lutheran and Zwinglian states, Anabaptists were generally executed by beheading or drowning.

    Thousands sealed their faith with their blood. When all efforts to halt the movement proved vain, the authorities resorted to desperate measures. Armed executioners and mounted soldiers were sent in companies through the land to hunt down the Anabaptists and kill them on the spot without trial or sentence. The old method of pronouncing sentence on each individual dissenter proved inadequate to exterminate this faith.

    In the first week of Lent, 1528, King Ferdinand of Austria commissioned a company of executioners to root out the Anabaptist faith in his lands. Those who were overtaken in the highways of fields were killed with the sword, others were dragged out of their houses and hanged on the door posts. Most of them had gone into hiding in the woods and mountains. In a forest near Lengbach seventeen were put to death.

    One last very touching incident:
    Dirk Willems of Holland was re-baptized when he became a believer, thus rejecting the infant baptism practiced at that time. This action, plus his continued devotion to his new faith and the re-baptism of several other believers in his home — led to his subsequent arrest and martyrdom.

    An officer came to arrest him at the village of Asperen. Running for his life, Dirk came to a frozen pond. After making his way across in great peril, he realized that his pursuer had fallen through the ice, and into the freezing water.

    Turning back to save the drowning officer, Dirk dragged him safely to shore. The man wanted to release Dirk, but a burgomaster, having appeared on the scene — reminded him that he was under oath to deliver criminals to justice. Dirk was bound off to prison, interrogated, and tortured in an unsuccessful effort to make him renounce his faith. He was tried and found guilty of having been re-baptized, of holding secret meetings in his home, and of allowing baptism there — all of which he freely confessed. "Persisting obstinately in his opinion", Dirk was burned at the stake near his hometown on 16 May 1569, by these blood-thirsty, ravening wolves — enduring it with great steadfastness. https://www.gracegems.org/C/persecution_of_the_anabaptists.htm

6. Water baptism during the first century was used to identify new believers with the Church, i.e. the body of Christ.

7. It helped new believers to stand firm in the faith and not fall back into Judaism, or into their previous form of religion, because they would be ostracized, shunned, or banished by family and friends. 
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8. Water baptism has nothing to do with living the 
    “abundant life” mentioned in John 10:10. 

9. Water baptism imparts no mystical or spiritual potential. It confers no grace to those who are baptized, that is, it does not guarantee to them heaven, spiritual success, forgiveness, a greater potential to become saved at a later age, nor secure the removal of sin, whether the sin nature, imputed sin, or personal sin. Water baptism is a picture or symbol of an already existing inner reality.

10. Since there were no N.T. scriptures when the Church Age began, the Jews learned biblical principles through rituals and symbols. Water baptism was a visual training aid that taught spiritual truths that would later be taught from the N.T. scriptures. That’s when the ritual would no longer be necessary.

11. Read: 1 Corinthians 1:11-17  (Verse 17)  For Christ did not send me to baptize, but to preach the gospel… 
   
    The Holy Spirit would never inspire the Apostle Pau to say these words and the Holy Spirit would not have them recorded, if water baptism was necessary for salvation.

12. Luke 23:43 And He said to him, "Truly I say to you, today you shall be with Me in Paradise."

    The thief was a good example of someone who went to be with the Lord when he died and had never been baptized with water.

13. Acts 22:14-16 And he said, 'The God of our fathers has appointed you to know His will, and to see the Righteous One, and to hear an utterance from His mouth.  15) 'For you will be a witness for Him to all men of what you have seen and heard. 16) 'And now why do you delay? Arise, and be baptized, and wash away your sins, calling on His name.'

In Acts 22 Paul said, “Arise and be baptized and wash away your sins, calling on the name of the Lord” (Acts 22:16). Does this verse not say that being baptized washes away one’s sins?

Again, a careful examination of the verse indicates that the answer must be in the negative. In the first place, the word “and” between “arise” and “be baptized” is not in the Greek text. In the Greek text this sentence consists of two clauses each consisting of a command and a participle:
        1.      Arising, be baptized
       2.      Be washed, having called

The two verbs (arising and having called) are aorist participles meaning that the action of the participle comes before the action of the command. In other words, when we take into consideration the construction of the Greek text and the meaning of the participles, an accurate interpretation would be that arising comes before baptism and calling comes before washing. A proper translation, then, would be: 

“Now that you have called (part. am) on the Lord and had your sins washed away (v. amm), arise (part. aa) and be baptized (v. amm).” 

The chronological order of the various elements is as follows: called, washed, arise, and baptized. This verse does not teach that baptism is necessary for the forgiveness of sins.  G. Michael Cocoris, “Is Water Baptism Necessary for Salvation?,” Chafer Theological Seminary Journal Volume 3 3, no. 1 (1997): 10.
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14. The ritual of water baptism is unlike a “real baptism”, also known as a “dry baptism”, because no real change takes place physically or spiritually in a water baptism.

15. See PP for Dry and Wet Baptisms
WHAT IS THE DIFFERENCE BETWEEN A
REAL AND A RITUAL BAPTISM?

The word “baptize” is transliterated from the Greek word BAPTIZO (Greek - baptizo ). The Greek letters were transferred directly into corresponding English letters rather than translating the word into English. 

This is one reason there is so much confusion about baptism. BAPTIZO describes the act of one thing being brought under the transforming influence of another thing so that the first one is changed. A physical illustration of this is the change that takes place when a nail is placed beside a magnet for a couple of days, and it, too, becomes magnetized. 

A REAL baptism refers to a real change that takes place when a person is identified with someone or something so that he is literally transformed by that identification.

A RITUAL baptism is a ritual using water. The water symbolizes something that a person is identified with.  The ritual may be meaningful and produce an emotional experience in a person, but no real transformation or change takes place.  

The same word, BAPTIZO, is used for both real and ritual baptisms. The Bible mentions eight types of baptism; five are real and three are ritual.	            

REAL BAPTISMS

1. Baptism of Fire  -  Unbelievers at the Second Advent of Christ will literally be identified with fire when their physical bodies are consumed by it and their souls go to a compartment of hell called “Torments,” Matt.3:11,13:25-30, Luke 3:16.

1. Baptism of Moses - The Israelites were identified with Moses as he followed the cloud and went through the Red Sea. They were changed as people in that they became a nation and were given the Mosaic Law, I Cor.10:2.

1. Baptism of the Cup [cross]  -  Christ was identified with our sins on the cross resulting in His death and resurrection, Mt.20:22, Luke 12:50.

1. Baptism of the Holy Spirit - At the moment of salvation, the Holy Spirit permanently identifies the new believer with Christ in His death, burial, and resurrection. From that point on, the believer is a “new creature in Christ”, united with Him forever, Rom.6:3-4, I Cor.12:13, Gal. 3:27, Col.2:12. 
 
RITUAL  BAPTISMS

1. Baptism of Jesus  -  The water represented the Father’s will for Christ to go to the cross to pay the penalty for our sins. Christ voluntarily submitted Himself to the Father’s plan, Matt. 3:13-17.

1. Baptism of John  - The water represented the believer’s identification with the kingdom of heaven that Christ was prepared to usher in.  However, it was postponed because He was rejected by His own people, Matt.3:1-11, John 1:25-33.

1. Baptism of Believers - The water represented the identification of a believer with Christ’s death, burial, and resurrection, Acts 9:18, 10:47-48.

Some Christians feel compelled to follow Christ in His baptism but are unaware that they cannot do so. Why not? Because, when John the Baptist baptized Jesus, the water symbolized the will of the Father in identifying Christ with the sins of the world. It would be blasphemous for anyone to claim that he could follow Christ in that baptism. Only Christ was sinless, therefore only He was qualified to go to the cross and receive that special baptism, no one else. Many sincere Christians have been misled into thinking that they should follow Christ in His baptism, when in reality, that is impossible. 
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16. By now, everyone should be able to answer the   
     following questions using your own words:

    1)  Is infant baptism necessary to be saved? Is it 
     biblical?

    2)  Must adolescent and adult believers be baptized 
         in water in order to be saved?

    3)  Are Church Age believers commanded to be 
         baptized with water? 

    4)  What is, or was, the purpose of water baptism?

    5)  What is the Baptism of the Holy Spirit?

    6)  What is the difference between a REAL and a 
          RITUAL baptism?

    7)  How many baptisms are there and which ones 
         are dry and which ones are wet?
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Review of 7 Questions about water baptism.

What is Free Grace?

Introduction and definition




LESSON  41 (4-14-20)

What is the Health, Wealth, and Prosperity Gospel?

Jude 11 Woe unto them! for they...ran greedily after the error of Balaam for reward. 

Offering spiritual benefits for money is called “the way of Balaam.” It prospers in the church today because multitudes are enticed to believe and obey those who promise health and wealth in exchange for a “seed-faith” offering.

In Miracle of Seed-Faith, Oral Roberts claims God revealed to him that the great principle of sowing and reaping so evident in the physical world also held true in the spiritual realm. One could “plant” a monetary gift in a ministry and “reap” miracles. In response to this false promise, hundreds of millions of dollars from sincere but deceived Christians have poured into the ministries of numerous “faith teachers,” making them wealthy. 

This “way of Balaam” is the shameful root of the entire positive confession movement with its seductively popular “prosperity gospel.”

This false teaching panders to the basest human lust for riches: “Jesus was rich” 1 and therefore His followers must be rich.
Kenneth Hagin says that to drive an old car instead of a new Cadillac isn’t “being humble, that’s being ignorant [of God’s laws of prosperity].” 2 Frederick Price agrees: “I drive a Rolls Royce...following Jesus’ steps.” 3 Such false prophets promise a “hundredfold return” for offerings sent to them. Gloria Copeland writes, “You give [us]...$1,000 and receive $100,000...Mark 10:30 is a very good deal.” 4 Oral Roberts promises “PROSPERITY MIRACLES” (emphasis in original) for those who “take advantage of the hundredfold return....” How does this
differ from Catholicism’s sale of indulgences? Each is simply the way of Balaam in different form.

Mark 10:29-30  So Jesus answered and said, "Assuredly, I say to you, there is no one who has left house or brothers or sisters or father or mother or wife or children or lands, for My sake and the gospel's,  30) "who shall not receive a hundred- fold now in this time -- houses and brothers and sisters and mothers and children and lands, with persecutions -- and in the age to come, eternal life.

Some have been greatly embarrassed to find out the literal truth of these promises; and, some in flat opposition to the text, have said they are all to be understood spiritually. But thus far is plain, that those who have left all for the sake of Christ do find, among genuine Christians, spiritual relatives, which are as dear to them as fathers, mothers, etc.; yet they have the promise of receiving a hundredfold often literally fulfilled: for, wherever a Christian travels among Christians, the shelter of their houses, and the product of their lands, are at his service as far as they are requisite. Besides, these words were spoken primarily to the disciples, and pointed out their itinerant manner of life; and how, travelling about from house to house, preaching the Gospel of the grace of God, they should, among the followers of Christ, be provided with everything necessary in all places, as if the whole were their own. I have often remarked that the genuine messengers of God, in the present day have, as noted above, this promise literally fulfilled.

With persecutions - For while you meet with nothing but kindness from true Christians, you shall be despised, and often afflicted, by those who are enemies to God and goodness; but, for your comfort, ye shall have in the world to come, αιωνι τῳ ερχομενῳ, the coming world, (that world which is on its way to meet you), eternal life. THE BEREAN CALL
The Way of Balaam, Dave Hunt, REPRINT - SEPTEMBER 1995, 290
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The USA Constitution Cannot be Suspended for Any Reason, Including Pandemics.

Pastor Mike was addressing the abuse of power by rogue politicians who are using the Corona Virus Pandemic to unconstitutionally set aside our God-given rights.

You may go to the Youtube section on our website www.countrybiblechurch.us to watch the video for this lesson. It is listed under SCRIPTURE QUESTIONS in the Youtube section, 20, LESSON 42 – The USA Constitution Cannot be Suspended for Any Reason, including Pandemics, 4-21-20

LESSON  43 (4-23-20)
This lesson starts with Pastor Mike giving a commentary on the question: Will America Submit to Tyrants?

Is Free Grace “Cheap Grace”?
By Jeremy Edmondson
Introduction
	Proponents of Free Grace Theology hold to the Reformation principles of salvation by grace alone, through faith alone, in Jesus Christ alone, under the authority of Scripture alone, to the glory of God alone in their truest and purest sense. An accusation that is often made against Free Grace Theology is that Free Grace is to be equated with a concept known as “cheap grace.” Those who use the label usually suggest that a person's justification must necessarily result in immediate discipleship and obedience with an evidence of fruit or good works in order to be considered valid. The term cheap grace was first coined by the German theologian, Dietrich Bonhoeffer. In summing up Bonhoeffer’s view concerning the notion of “cheap grace,” Haynes and Hale write:
For Bonhoeffer, the crucial distinction between cheap and costly grace lies in the fact that costly grace acknowledges the correlation of grace and discipleship while cheap grace misses this correlation altogether. It is “the preaching of forgiveness without repentance … [it is] the Lord’s Supper without confession of sin; it is absolution without personal confession.” “Cheap grace,” 
Bonhoeffer continues, “is grace without discipleship, grace without the cross, grace without the living, incarnate Jesus Christ.” It is grace without the constant knowledge and hope of the life, death, and resurrection of Jesus Christ. It is “grace without the cross.”
Bonhoeffer’s assertions are quite troublesome. The idea that grace could possibly exist apart from the Cross or the “living, incarnate Jesus Christ” is unthinkable. On the other hand, when Bonhoeffer decries, “forgiveness without repentance … the Lord’s Supper without confession of sin...absolution without personal confession,” he plainly suggests that salvation is the work of both God and man. Thus “alone” is not so alone. Bonhoeffer demonstrates a fundamental misunderstanding of the Biblical concept of grace, and his comments stand as a barrage of assumptions that are unfounded in the pages of Scripture. 
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The Biblical Concept of Grace

The very meaning of grace in its New Testament usage excludes a person’s works as merit, and is not something that is distributed because a person is deserving. “The linguistic starting-point is the sense of ‘making glad by gifts,’ of showing free unmerited grace. The element of freedom in giving is constitutive,” such as is found in Rom 3:23-24—it is a gift that is given freely. 

For all have sinned and fall short of the glory of God, and are justified by His grace as a gift, through the redemption that is in Christ Jesus. 

In a footnote in the quoted article from Kittel, the concept of being saved by grace is expounded: 

Grace does not support man’s striving for the good. It makes the effort to stand on one’s own futility, (Bultmann Theol., 284). An aspect of grace is its newness. It is not tied to any human presupposition, but negates all human preparation. It is the instantaneous new creation of the recipient of the message of grace. It makes him a justified sinner. Hence the use is to be understood in a wholly non-mystical sense. 

  
  BULTMANN, RUDOLF (1884–1976)
  Prominent twentieth-century German theologian and   New Testament scholar; known primarily for his theological method of “demythologizing” the New Testament

Bultmann contended that the forms of New Testament tradition were rarely intended as historical reports, but were shaped by preaching and teaching. Thus he concluded that the Gospels were not reliable sources for a history of the life of Jesus; they were theological, but not factual.

   He also disqualified such doctrines as the Virgin Birth, the Atonement, and the Resurrection… For Bultmann, a loss of belief in Jesus’ historicity is a benefit for true faith; to locate Jesus in a world of facts and “objectivity” would miss the present meaning of Christ, the object of faith. H. Jacobsen, “Bultmann, Rudolf,” Who’s Who in Christian History (Wheaton, IL: Tyndale House, 1992), 117.
It can be clearly seen that the very notion of grace in regards to one’s justification removes any sense of practice or performance on behalf of the one to whom it is given. 

Spiritual Immaturity
Most people don’t think spiritual immaturity really is a big deal, but God does:

Hosea 4:6 My people are destroyed for lack of knowledge.

Isaiah 5:13 Therefore My people go into exile for their lack of knowledge

Bonhoeffer’s quote above suggests that a person’s conversion depends upon discipleship and “the constant knowledge and hope of the life, death, and resurrection of Jesus Christ.” Given the current trends of popular evangelicalism, we should not be surprised by the acceptance of such thinking. This is a concept that is commonly held and taught in churches today, but one that Scripture does not teach. In Scripture we find believers in Jesus Christ who are not pursuing discipleship, and yet the status of their eternal destiny is never called into question. Such an example can be found in the Gospel of John, where, “many even of the authorities believed in him, but for fear of the Pharisees they did not confess it, so that they would not be put out of the synagogue” (John 12:42). John then reveals the inner motivation for the newly converted authorities’ refusal to openly confess Christ: “For they loved the glory that comes from man more than the glory that comes from God” (John 12:43). While some may conclude that these believing authorities were not truly saved, an examination of John’s usage of the word believe throughout his Gospel will quickly refute such a notion. It is precisely this word that John uses when speaking of the way one receives eternal life: 

John 20:31 - but these have been written (v. rpi) so that you may believe (v. aas) that Jesus is the Christ, the Son of God; and that believing you may have life in His name.

Another pertinent example is found in First Corinthians, where immaturity and allowance of open sin are addressed in two specific passages. First, Paul provides some revealing comments concerning the Corinthian church’s spiritual maturity:
1 Corinthians 3:1-3  And I, brethren, could not speak to you as to spiritual men (filled w/ the H.S.), but as to men of flesh (carnal), as to infants in Christ.  2) I gave you milk to drink, not solid food; for you were not yet able to receive it. Indeed, even now you are not yet able, 3) for you are still fleshly (carnal). For since there is jealousy and strife among you, are you not fleshly, and are you not walking like mere men?
Some components are immediately obvious in Paul’s assessment. First, Paul is not in doubt of his reader’s salvation (justification) at all, for he considers them “brothers” in verse 1. 

1 Corinthians 1:2 also has compelling evidence that Paul was writing to believers:


1 Corinthians 1:2  To the church of God which is at Corinth, to those who have been sanctified in Christ Jesus, saints by calling, with all who in every place call on the name of our Lord Jesus Christ, their Lord and ours:
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Second, Paul makes a declaration that the believers in the Corinthian church are not able to be addressed as “spiritual people,” but rather as “people of the flesh, as infants in Christ.” Paul’s designation here determines that they are indeed “in Christ,” but are carnal in their thinking, behavior, and attitudes. In verse 2, there seems to be a sense of exasperation on Paul’s part because he started these believers out on the milk of the Word in order to build them up to solid food, something that they were not able to presently handle even though they should be. Paul is blunt in verse 3, stating that “you are still of the flesh.” This is not doubting their true salvation, but rather declaring their spiritual immaturity. The Apostle Paul expected these believers in the Corinthian church to be further along in their spiritual development than what he was hearing about them. Paul notes that the identifying factor that brings him to this conclusion is the overwhelming evidence of their “jealousy and strife” which was causing them to behave in “a human way.”
The second passage from First Corinthians is found in 5:1-2, 5. Paul writes: 

1 Corinthians 5:1-2,5  It is actually reported that there is immorality among you, and immorality of such a kind as does not exist even among the Gentiles, that someone has his father's wife.  2) You have become arrogant and have not mourned instead, so that the one who had done this deed would be removed from your midst...5) I have decided to deliver such a one to Satan for the destruction of his flesh, so that his spirit may be saved in the day of the Lord Jesus.

This situation is atrocious, but it causes one to wonder, which is the greater sin: the man committing adultery with his step-mother, or the attitude of the church in Corinth in being arrogant about the matter? 

Regardless of the troublesome nature of this sin, Paul’s strong language here is telling—this act is something that, “is not tolerated even among pagans.” This declaration shows the vile nature of the sin being addressed, but also the contrast between believers and pagans, and the fact that these believers are acting worse than pagans. However, there is still no indication by the Apostle Paul that these people are not truly justified. Even with the one who was committing the sin in question, Paul says that he is to be “delivered to Satan for the destruction of the flesh,” which would signify being put out of the fellowship of the church in order to pursue his rampant carnal desires. Yet, Paul goes on to write, “so that his spirit may be saved in the day of the Lord.” Again, Paul is not doubting this man’s salvation because he understands that one is saved by faith alone, in Jesus Christ alone, and once he is saved, he is always saved, regardless of his conduct or practice. Therefore, Paul affirms that even a despicable act such as this will not rob the believer of the promise of eternal life made by God, even though it has cost him his fellowship with the body in Corinth and his intimacy with the Father (which would call for the Christians to enact 1 John 1:9).
One last example to note is Heb 5:11-14. The writer of Hebrews gives an evaluation and prescription for the issues that have befallen his audience. He writes:

Hebrews 5:11-14 Concerning him [Melchizedek] we have much to say, and it is hard to explain, since you have become dull of hearing.  12) For though by this time you ought to be teachers, you have need again for someone to teach you the elementary principles of the oracles of God, and you have come to need milk and not solid food. 13) For everyone who partakes only of milk is not accustomed to the word of righteousness, for he is an infant. 14) But solid food is for the mature, who because of practice have their senses trained to discern good and evil.

This is not a pleasant evaluation of the audience’s spiritual maturity. They had become “dull of hearing” and should have been teaching the truth to others, yet were in need of teaching again concerning the basic principles of God. Again, we see the mention of milk and solid food, much like Paul wrote in First Corinthians 3. Those needing milk are likened to children, while those who are of solid food are likened to being mature, able to discern between good and evil. The frustrations of the writer of Hebrews are plainly seen in this short passage, yet his frustration is not over the lost state of his audience, but rather their failure in maturing to the point of teaching others along with their infantile demeanor concerning righteousness [This would be Political Correctness today].
	It seems that these four passages are in conflict with Bonhoeffer’s disdain for the offering of “grace without discipleship.” Numerous passages state that even in the absence of discipleship, or the failure of the believer to embrace and continue in their disciple- ship, there is still grace present because the dispensing of God’s grace in salvation does not depend on one’s works. 

Romans 11:6 But if 1st (since) it (salvation) is by grace, it is no longer on the basis of works; otherwise grace would no longer be grace. 

Thus, the very nature of grace is free in all that it provides and if it were to demand something in return, grace would cease to be grace and would become a transaction, an exchange of goods or services.             A conclusion that demands works to receive grace is self-contradictory. 

Bonhoeffer’s notion of Free Grace (which is an obvious but necessary redundancy) being “cheap grace” demonstrates a failure to truly understand the Biblical value of grace. Likewise, it misunderstands two of the basic doctrines of the Christian faith which are closely coupled together: 1. justification by faith alone and 2. the nature of Christ’s propitiation on the cross. Therefore, it is necessary to look at each of these for a better understanding.

A Question of Value Concerning Grace

The phrase “cheap grace” makes a statement, but I believe that it is a statement that does not correspond to the actual meaning of the words being used. Let me explain. 

First off, we have the word cheap, which is understood to mean “at minimum expense,” or “of inferior quality or worth.” We would use this word to make an assessment of objects that are lacking in quality, value, or worth; maybe something to the nature of “this is a cheap watch.” In this instance, we are ascribing value, or more precisely, a lack of value to the object in question due to the nature of what it is or of what it is made. The watch is “cheap.”

Secondly, we have the word grace, meaning “favor without cause,” used in Rom 3:24 (as we saw above), which states that believers are “justified by His grace as a gift, through the redemption that is in Christ Jesus.” 

When we speak of the glorious concept of justification from a Biblical understanding, we are speaking of God placing sinful and undeserving people in a position of righteousness before Himself. This is due to the work of Jesus Christ on the cross, accomplished on behalf of the world, and it is “to be received by faith”: 

Romans 3:25  whom God displayed publicly as a propitiation in His blood through faith.
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This is the amazing exchange that can be seen in:

2 Corinthians 5:21 He made Him who knew no sin to be sin on our behalf, so that we might become the righteousness of God in Him.  

In thinking of this concept, the believer in Christ is of immense value due to what has been imparted to him or her, namely God’s righteousness. Remember, it is grace because the believer has done nothing to merit the righteousness that is given. The only thing that the believer has brought to the situation is the very sin that he or she needs to be saved from. This exchange and imputation of righteousness is wholly of grace.  

(See the “7 Imputations of the Plan of God” on the page following the next page.)


Understanding this, the notion of justification by faith alone being “cheap grace” seems absolutely preposterous. God’s grace is of great value and worth, both in its ability to transfer lost individuals from darkness into light (Col 1:13), and its power to save completely in delivering the believer from condemna- tion (John 3:18; 5:24). 
Colossians 1:13-14 For He rescued us from the domain of darkness, and transferred us to the kingdom of His beloved Son, 14) in whom we have redemption, the forgiveness of sins.

John 3:18 He who believes in Him is not judged; he who does not believe has been judged already, because he has not believed (v. rpi) in the name of the only begotten Son of God.

John 5:24 Truly, truly, I say to you, he who hears My word, and believes Him who sent Me, has eternal life, and does not come into judgment, but has passed (v. rai) out of death into life.
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Furthermore, this grace was purchased with the physical life, body, and blood of the Lord Jesus Christ, which all in Christendom would highly esteem as being more precious than gold and more costly than diamonds.
	
Not to diminish the physical life and body of our Lord Jesus Christ, it was the blood of Christ, a represent- ative analogy of the spiritual death of Christ that paid the price for our sins. After Jesus died spiritually on the cross, He said “It is finished” (John 19:30) but of course that was before he died physically.
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Careless Terminology

The “cheap grace” accusation is misguided. Would we use such a designation to speak of the work accomplish- ed by Christ on the cross? That may be a shocking thought to you, the reader, and I am sure that we would both come to an immediate and emphatic, “no!” The value of the blood is too great, and the price of Christ’s life is beyond measure. Yet, is this not what is being declared as cheap in the phrase, “cheap grace”? The grace being put forth in the salvation relationship is not that of the sinner, but of God! The sinner is in no way being gracious or demonstrating “unmerited favor” upon a lesser being, but it is God alone who is “stooping down” and condescending to those who are not worthy of His favor. 

The exercise of God’s grace in paying for the sins of the world is demonstrated in the death of His Son who “gave Himself as a ransom for all” (1 Tim 2:6) and is seen to be fully sufficient in His payment for the sins of the world (John 1:29; 1 John 2:2). When the phrase “cheap grace” is used, it cannot be referring to the act of God in securing one’s justification through the death of Jesus Christ, the greatest Payment ever put forth. Therefore, the use of the term “cheap grace” is a careless one that is misguided in its meaning and direction.

The term “blood of Christ” has been used several times in this chapter so we will review the doctrine of the blood of Christ. 

The Blood of Christ
 
1. “The blood of Christ” speaks of the WORK of Christ on the cross; blood represents the judgement of our sins while Christ was bearing them on the cross while He was separated from the Father (spiritual death).

2. The phrase “blood of Christ” is a representative analogy to animal sacrifices in the Old Testament, demonstrating the fact that the work of Jesus Christ was represented by means of these blood sacrifices. 

Hebrews 9:22 And according to the Law, one may almost say, all things are cleansed with blood, and without shedding of blood there is no forgiveness.

3. The physical death of the animal is analogous to the spiritual death of Christ.

Leviticus 17:11 For the life of the flesh is in the blood, and I have given it to you on the altar to make atonement for your souls; for it is the blood by reason of the life that makes atonement.'

4. Every animal sacrifice spoke of Jesus Christ. John 1:29, “Behold the Lamb of God which taketh away the sin of the world.”
 5. The animal hadn’t done anything wrong. The animal was judged in place of the one offering it as a sacrifice. In this judgement, the animal died physically.

6. Jesus Christ hadn’t done anything wrong. He was judged for us. In His judgement the sins of the whole world were poured out on Him. In His judgement He died spiritually.

7. Jesus Christ bled from His hands and His feet, and from His face where He had been beaten up — literal blood, but He did not bleed to death.

8. After He died physically they ran a spear into His side and blood and water (serum) came out, (John 19:34) indicating he was truly dead physically. He did not bleed to death. 
9. Jesus Christ said, after His work (spiritual death) was finished, He said, “It is finished” (John 19:30) Since He was still physically alive on the Cross after salvation was completed, His physical death could have nothing whatever to do with the payment for sin!
10. Jesus said that no one would take His life. He died voluntarily on the cross which He explained in John 10:17-18.

John 10:17-18 For this reason the Father loves Me, because I lay down My life so that I may take it again.  18) "No one has taken it away from Me, but I lay it down on My own initiative. I have authority to lay it down, and I have authority to take it up again. This commandment I received from My Father." 
11. Luke reveals what happened after He shouted out, “It is finished”:
Luke 23:46 And Jesus, crying out with a loud voice, said, "Father, INTO YOUR HANDS I COMMIT MY SPIRIT." Having said this, He breathed His last.

“Father” indicates Christ was restored to fellowship with God after salvation was completed. Also notice that He did not bleed to death but was able to dismiss His Spirit. 

Even Luke does not record the entire statement. Instead, he provides us with a reference to the passage of Scripture that Jesus quoted. The complete text is found in Psalm 31:5.
Psalm 31:5 Into Your hand I commit my spirit; You have ransomed me, O LORD, God of truth (doctrine). 
In His dying breath, the Lord Jesus Christ made Bible doctrine the spiritual heritage of the royal family of God. Just as the legacy of His spiritual death is salvation, so Bible doctrine is the legacy of His physical death. R. B. Theime Jr., The Blood of Christ RB, n.d.
12. The bleeding of the animal (his judgement) is analogous to the spiritual death of Jesus Christ (His judgement for us). The judgement of the animal was physical death. The judgement of Christ for our sins was spiritual death.

13. The analogy is between the physical death of an innocent animal and the spiritual death of the sinless humanity of Jesus Christ on the cross.
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14. There has to be a meeting of the two sides of the cross and that meeting is in the phrase “the blood of Christ,” which refers to judgement for sin — and the penalty of sin being paid.

15. In the Old Testament the mercy seat was covered with the blood of the animal which had been judged by physical death. An innocent life was taken which portrayed Christ’s death which satisfied the justice of God until Christ went to the cross.  (PP Ark of the Cov)
16. The fact that Jesus Christ died twice on the cross, spiritually and physically, is demonstrated in the Hebrew in Isaiah 53:9.  

Isaiah 53:9 His grave was assigned with wicked men, Yet He was with a rich man in His deaths (pl.).
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Below is a video link of a police officer who refused to enforce an unconstitutional lockdown order which infringes on the rights of the people from a corrupt governor.

https://www.wnd.com/2020/05/bloodshed-streets-cop-suspended-defying-lockdown-orders/?utm_source=Email&utm_medium=wnd-breaking&utm_campaign=breaking&utm_content=breaking

After the videos were viewed Pastor Mike taught the Doctrine of the Lesser Magistrates:
The Doctrine of the Lesser Magistrate
                                 Country Bible Church
                                        May 14, 2020
In the past, the pulpits in our nation instructed the people in the purpose, functions, and limitations of the State. Many pastors preached every year what became known as “election” sermons. These sermons were routinely preached during the first 100 years of our nation. Clergymen understood and taught their congregations that God’s Word addressed all matters of life, including the matters of civil government.
An informed citizenry, one which recognizes transcendent law, is vigilant, and will not tolerate abuse or tyranny. 
1 Corinthians 7:23 You were bought with a price; do not become slaves of men.
When the civil government continues to assault men’s rights and liberties through unconstitutional, unjust or immoral laws, policies, or bureaucratic decrees, honorable men will eventually weary of it, and begin to take a stand.
The lesser magistrate doctrine declares that when the superior or higher civil authority makes unjust/ immoral laws or decrees, the lesser or lower ranking civil authority has both a right and duty to refuse obedience to that superior authority.
When an unjust decree is made by a higher authority, the lesser magistrate must choose to either join the higher magistrate in his rebellion against God, or stand with God in opposition to the unjust or immoral decree. 
The doctrine of the lesser magistrates is rooted in Scripture and found throughout the history of mankind.
The authority of the State is not autonomous. They do not get to create law out of thin air or by whim. Men need to understand that the State is not God. 
They do not get to just “make up law as they go.” The authority of the State is limited. The authority it possesses is delegated authority from God. That the authority of the State is delegated from God is seen, among other places, in Romans 13:1  The first verse declares, “For there is no [legitimate] authority except from God, and the authorities that exist are appointed by God.” Hence, the authority that the State possesses is delegated from God, and as such, they have a duty to govern in conformity with His rule.
“It should be understood that all legitimate or lawful authority comes from God, so no one can ascribe absolute authority to himself. When one assumes authority that is not from God, then it is counterfeit, illegitimate, unlawful, and therefore requires neither respect nor submission.  
Dictators, tyrants, despots, warlords, mafia heads, leaders of street gangs, etc. certainly have authority that they assert, but it is illegitimate because it has not been delegated to them from God. They do not submit to Him or His laws, but instead, act contrary to His Just and Righteous standards.” Tolerating tyranny 
Laws and actions of civil government must comply first of all with God’s Natural Law. It is binding over all the globe in all countries, and at all times: no human laws are of any validity, if contrary to this; and such of them as are valid derive all their force and all their authority… from this original. 
They must also comply with the Constitution of the United States of America. 
“All laws which are repugnant to the Constitution are null and void.”  Marbury vs. Maddison, 5 US (2 Cranch) 137, 174, 176, (1803) [emphasis added].
“An unconstitutional act is not law; it confers no rights, imposes no duties; affords no protection; it creates no office; it is in legal contemplation as inoperative as though it had never been passed.” Norton vs. Shelby County, 118 US 425 p. 442
Government’s number one responsibility is to honor and protect the God given rights of the People.  Tolerating Tyranny
When a government ceases to protect the citizenry of their God-given rights, but instead constructs laws attacking and depriving men of those rights, that government has perverted its power and has decided to play the tyrant. Such a government is to be resisted and not obeyed, regarding those areas of unjust laws.
When a higher authority makes unjust law, he abuses his power and may be resisted. When the lesser magistrate sees the higher magistrate make bad law, it is the right and duty of the lesser magistrate to interpose against such false law.
John Calvin wrote, “For earthly princes lay aside their power when they rise up against God, and are unworthy to be reckoned among the number of mankind. We ought, rather, to spit upon their heads than to obey them.”
America’s founders established three well-known “boxes” by which we can preserve liberty and resist tyranny. They are - the ballot box, the jury box, and the cartridge box.
The ballot box provides opportunity to remove unjust rulers through the vote. 
The jury box provides citizens not only the right to judge the facts in a case, but to judge the law itself.
The cartridge box refers to an armed citizenry that not only helps repel an invading foreign force, but also acts as a check against tyranny from our own government. Trewhella, Matthew J.. The Doctrine of the Lesser Magistrates: A Proper Resistance to Tyranny and a Repudiation of Unlimited Obedience to Civil Government 
Ben Franklin - "They that can give up essential liberty to purchase a little temporary safety, deserve neither liberty nor safety." 
Samuel Adams - If ye love wealth better than liberty, the tranquility of servitude than the animating contest of freedom, go from us in peace. May your chains sit lightly upon you, and may posterity forget that ye were our countrymen!" 
Dissent is the highest form of patriotism”
Benjamin Franklin - “Resistance to tyrants is obedience to God."
George Washington - "Government is not reason; it is not eloquence; it is force! Like fire, it is a dangerous servant and a fearful master."
Now we return to the doctrine of The Blood of Christ:
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17. The significance of the blood in the death of Jesus Christ is that it relates to millions of animals that were sacrificed in the O.T. which covered sin until Jesus Christ came to take away the sins of the world.

18. The blood of Christ sets up an analogy (Christ bearing our sins) between those who anticipated the cross historically and those who look back at it.

19. Christ’s sacrifice on the cross took care of our sin problem once and for all. Therefore, there is no need to offer animal sacrifices or anything else now since Christ has satisfied the justice of God concerning the sins of the world.  
Hebrews 10:10 & 12 And by that will (the will of God the Father) we have been sanctified through the offering of the body of Jesus Christ once for all…12) But when Christ had offered for all time a single sacrifice for sins, he sat down at the right hand of God,

20. It is apostasy to “plead the blood,” or to ask that the “blood cover us.” One does not “claim the blood,” instead one claims the promises of God.

What follows is part of the false teaching of Kenneth Copeland concerning the Blood of Christ which was taken from his website:

  When Jesus shed His blood on the cross, He accomplished more than Redemption and remission of sins. The blood of Jesus reversed every part of the curse. That includes sickness, disease, poverty, lack, depression, strife, addiction or any type of bondage to sin. It’s done. Finished. Over. History. Those things have no legal right to be in your life any longer. Why? Because the blood of Jesus covered it all.

Revelation 12:11 tells us that believers overcome Satan by the blood of the Lamb and by the word of our testimony, or confession. So, when Satan comes to attack in any area, you plead the blood of Jesus. When He tries to tempt you, you plead the blood. When he tries to bring fear or torment, you plead the blood. https://www.kcm.org/real-help/faith/apply/how-plead-the-blood-jesus

The first mistake in this misguided false teaching is believing that the “blood of the Lamb” refers to Christ’s physical blood. Those who believe this, ascribe power over Satan and his defeat to be in the literal physical blood of Christ rather than in Christ Himself. 

They rely on Jesus’ blood to protect them from Satan and they believe that they can plead the blood of Jesus in situations in their lives and it will protect them and deliver them. 

   “Another way to describe pleading the blood of Jesus is to apply the blood to a situation in our lives. There’s protection in the blood. There’s deliverance in the blood.” ibid 

Revelation 12:11 And they have conquered him by the blood of the Lamb and by the word of their testimony, for they loved not their lives even unto death.

In verse 11 we have the triumph of the Tribulational believers under maximum pressure. There are three bases for victory in this passage. The first has to do with eternal salvation, the doctrine of soteriology indicated by the “blood of the Lamb” representing Christ’s spiritual death on the cross.  
Secondly, there is the application of Bible doctrine to experience, “the word of their testimony.” Thirdly, they had absolutely no fear of death because they had inner strength from the intake of Bible doctrine. 



Now back to 21 Tough Questions about Grace, and to the chapter which addresses those who allege that the doctrine of “free grace” is actually “cheap grace”.
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Justification by Faith Alone and the Nature of Christ’s Propitiation

The very essence of justification by faith alone is that the believer in Christ is declared righteous by God the Father, to which the believer has been positionally sanctified. The channel through which this takes place is believing (pisteuō in the Greek, meaning to be persuaded or convinced that something is true) in the Lord Jesus Christ. That faith is the only condition for a person being justified is replete in the Scriptures (Gen 15:6; John 3:16-18; 5:24; 6:47; 11:25-27; Acts 16:31; Rom 3:22, 24; 4:3, 5, 13, 16, 20-21; 9:30-32; Gal 3:2, 11-14, 26; Eph 1:13; 2:8-9), but if anything has to be added to faith to receive justification, it can be concluded that justification is not wholly due to the work of Christ, but requires something on the part of the believing individual who is being justified. If this were the case, justification would not be by faith alone, but by faith and cooperation. 
	The Biblical nature of justification brings to light the further absurdity of an accusation like “cheap grace.” The assumption is that justification requires evidence of obedience or commitment in some way. However, the lengths and boundaries of this obedience are never defined by those who bring this expectation to the table. In some sense, there seems to be an expectation of instant holiness, which is actually a belief that intertwines justification and sanctification, something that the Bible does not do. 

We would say that it is failure to distinguish between what is Positional (what happens the moment one is eternally saved, top circle) and what is Experiential   (a believer’s life after he is saved, bottom circle). 

This process of thinking considers the will of the human to be totally under the control of the Holy Spirit now that conversion has taken place. This disregards the reality of the flesh which still clings to the bones of the born-again Christian, and causes him or her to still be tempted by and entertained with sin. 

“The sin nature has not been eradicated nor has the individual’s will been nullified; therefore, it is possible to choose to listen to and follow the promptings of sin.”

In regards to the nature of Christ’s propitiation, the extent of this blessing must be understood in order to better comprehend the scope of grace involved in His death.
Christ Jesus has paid for the sins of the entire world; past, present, and future, for all time, never to be remembered again, for eternity. This truth is evident as seen in the following passages:

John 1:29 The next day he saw Jesus coming toward him, and said, “Behold, the Lamb of God, who takes away the sin of the world!” 

John 3:16 

Romans 5:18 Therefore, as one trespass led to condemnation for all men, so one act of righteous- ness leads to justification and life for all men. 

Hebrews 2:9 But we see him who for a little while was made lower than the angels, namely Jesus, crowned with glory and honor because of the suffering of death, so that by the grace of God he might taste death for everyone. 

2 Corinthians 5:18-19  Now all these things are from God, who reconciled us to Himself through Christ, and gave us the ministry of reconciliation,  19) namely, that God was in Christ reconciling the world to Himself, not counting their trespasses against them, and He has committed to us the word of reconciliation.
1 John 2:2 He is the propitiation for our sins, and not for ours only but also for the sins of the whole world.
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The extent of Christ’s death is such that it takes away each and every sin. Each of these passages shows the sufficiency of Jesus’ death, and only finds the sinner as the undeserving recipient of this act of grace. The sinner plays no part in securing this grace; he or she is simply called upon to receive this free gift by faith and faith alone.

Romans 5:17  For if by the transgression of the one (Adam), death reigned through the one, much more those who receive the abundance of grace and of the gift of righteousness will reign in life through the One, Jesus Christ.  

Thus we see that it is not that grace is cheap in any way, for it was costly to God the Father, since He put forth His only begotten Son, and it cost Jesus His very life, in that He endured the cross and in turn secured the possibility for justification for all people by absolving their sins.

Free Doesn’t Mean Cheap
Seeing that faith is the only means by which this justification is made effectual to the individual, we see that the elements that have gone into securing this possibility are of great value, of high price, and have been paid in full by the death of Jesus Christ on the cross of Calvary. This offer is made freely, not cheaply. For the Savior to pay for the sins of the world and then to demand obedience and discipleship as a necessary response to His gift is to bring the notion of “cheap” to the table in making Christ’s work only one end of a transaction. Those who accuse Free Grace of being “cheap grace” would see the believer’s failure to respond appropriately (in their minds) as a sign that the person was not believing and has not truly been saved. While all believers in Christ should progress in their Christian growth and development   (1 Cor 3:1-4; Heb 5:11-14), we have seen in Scripture that some fail to meet this expectation. Thus, the accusation of “cheap grace” is misguided, unfounded, and without understanding regarding the Scriptures and the value of Christ’s sacrifice. The grace that God offers is free, without cost, but certainly not cheap. He has paid dearly to provide it freely to the world. 
Rev 22:17 The Spirit and the Bride say, "Come." And let the one who hears say, "Come." And let the one who is thirsty come; let the one who desires take the water of life without price.

LESSON 1 (11-5-19)
How Were People Saved in                                    the Old Testament?
by Jim Myers
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Must we Continue to Believe                                     to have eternal life?
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LESSON 14 (1-2-20)
Doesn’t Second Corinthians 13:5 Say We Need to Examine Ourselves to See if We Are Saved?
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What Motivates Us If Heaven Is Assured?
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What is Free Grace?
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Doesn’t Hebrews 6 Say if We Fall                             Away We Cannot Be Saved?
By Anthony B. Badger
Introduction
Hebrews 6:4-6 is arguably one of the most studied, discussed, and misunderstood passages in the entire Bible. It may confuse more people than any other passage.

(KJV) Hebrews 6:4-6 For it is impossible, in the case of those who have once been enlightened, who have tasted the heavenly gift, and have shared in the Holy Spirit, and have tasted the goodness of the word of God and the powers of the age to come, and then have fallen away, to restore them again to repentance, since they are crucifying once again the Son of God to their own harm and holding him up to contempt. 

One commentator expresses his exasperation saying, “This is one of the most terrible passages in scripture.”[footnoteRef:1] Another says, “These difficult verses have from early times…been distorted by undue assimilation to other texts…and still more by doctrinal speculation and [an understanding that it relates to] the requirement of church discipline.”[footnoteRef:2] The difficulty arises because this passage seems to say a believer could lose and never regain his salvation. If this is not the correct interpret- tation, what is?  [1:  William Barclay, The Letter to the Hebrews (Philadelphia: Westminster Press, 1976), p. 56.]  [2:  Paul Ellingworth, The New International Greek Testament Commentary: The Epistle to the Hebrews (Grand Rapids, MI: Eerdmans, 1993), p. 317.] 

There are numerous views of how to resolve the passage and there are reasons why most fail to arrive at an acceptable interpretation. First, some interpret- ers focus closely on the words, but exclude the context in which the passage is found. Second, some focus on the words and consider the context, but read their own theological assumptions and/or definitions of the words into what they think the text says. By doing so, they arrive at a view that suits their own brand of theology. Third, some are completely blinded by their own theological positions and already have an opinion before objectively examining the passage. Fourth, some come to the passage with an inadequate understanding of the much broader teaching on salvation in Scripture. 

The NT affirms: “For God so loved the world, that he gave his only Son, that whoever believes in him should not perish but have eternal life” and, “Truly, truly, I say to you, whoever believes has eternal life” (John 3:16; 6:47). Possession of eternal life is an eternal change of position. When a person believes, “He [God] has delivered [him] from the domain of darkness and transferred [him] to the kingdom of his beloved Son” (Col 1:13). There are no other conditions for receiving eternal life than faith and no subsequent requirements for keeping or maintaining it. Prior sins do not prohibit a person from believing in Christ and subsequent sins do not negate or nullify the free gift. 

Romans 11:29 for the gifts and the calling of God are irrevocable.

Eternal life and the imputation of God’s righteousness are gifts from God, therefore they cannot be revoked. 

Failure to fully comprehend these basic truths will inevitably lead to misunderstanding Heb 6:4-6.

An Explanation of Hebrews 6:4-6 Its Prior Context
This passage begins with an explanatory “for” (gar). This lets us know that what is coming builds on what has already been written in the immediate context and throughout the whole letter. The concern of the near context is that the readers go on in maturity[footnoteRef:3] and understanding of advanced spiritual truths (6:1-3), but since they had become dull of hearing (5:11-14), they may fail to utilize the significance of Christ’s superior high priestly ministry which is according to the priestly order of Melchizedek (4:14–5:10). On a broader contextual scale such failure to mature and advance in spiritual truth would: 1) hinder their success in striving to enter into the coming Messianic kingdom rest (4:1-13) as well as 2) lead them into disobedience similar to that of the Israelites when given the opportunity to enter the Promised Land rest after their deliverance from Egypt (3:7-19). The broadest context within Hebrews would relate to the very first words written. Failure to mature would minimize God’s superior revelation of Christ (1:1-2) who has been appointed Heir of all things (1:3), who is destined for eternal rule (1:1-13), who created angels to minister to those who would inherit eternal salvation which is not to be neglected (1:14–2:4), and who so identified with humanity in His incarnation that He stands qualified to be our merciful and faithful High Priest (2:5–3:6).  [3:  “Beginning with Heb. 5:11 and continuing through 6:12 the author turns to his hearers and addresses their immaturity. The phrase nōthroi gegonate in 5:11 is mirrored with nōthroi genēsthe in 6:12, in 5:11 the hearers are being rebuked for laziness of hearing. In 6:12 they are encouraged to move from laziness to imitation of those who by faith inherit the promises.” (George H. Guthrie, The Structure of Hebrews: A Text Linguistic Analysis [New York: E. J. Brill, 1994], p. 83).] 
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The Make-up of the Focal Group
After the introductory in v 4, the writer immediately expresses an impossibility, “it is impossible” (adunaton); but he leaves the readers in suspense as to what is impossible until he gives a five-fold description of the potential focal group for which the impossibility applies. Those in this group are said to have had four positive Christian experiences and a single negative one. In v 6, he then states what is not possible for them, i.e., it is not possible for them to be renewed to repentance. His five-fold description of this group consists of five aorist participles.[footnoteRef:4]  [4:  “The Aorist Participle is used of an action conceived of as a simple event. It may be used with reference to an action or event in its entirety (indefinite), or with reference to the inception of a state (inceptive) …” It is “most frequently used of an action antecedent [i.e., prior] in time to the action of the principle verb” (Ernest D. Burton, Syntax of the Moods and Tenses in New Testament Greek [Grand Rapids, MI: Kregel, 1976], pp. 62-63).] 

The first four of these are grace-experiences portrayed in the passive voice indicating a blessing which had come upon them when they believed in Jesus for everlasting life. The fifth description is an adverse-to-grace-experience in the active voice indicating that a deliberate decision on their part was involved. This phrase is where the difficulty lies. Can a believer with eternal life adopt an adverse-to-grace stance? 
Here are the five descriptions of those in this focal group, translated literally:[footnoteRef:5]  [5:  The parsing of the participles in the following endnotes is confirmed by the Analytical Greek Testament, Barbara Friberg and Timothy Friberg, eds. (Grand Rapids, MI: Baker Book House, 1981), pp. 668-69.] 


1) having been once enlightened[footnoteRef:6] [6:  hapax, “once;” phōtisthentas, aorist passive participle of phōtizō, “to enlighten”] 


Spiritual enlightenment is obtained by faith in the Messiah and describes the result of spiritual darkness being replaced by the Light of the world. A Hebrew believer (whose mind had been veiled by loyalty to the Mosaic Law until such time that it was lifted allowing spiritual light to be poured in from the glory inherent in the face of Jesus Christ [cf. Second Corinthians 3:7–4:6] would understand this clearly. Allen says this “most likely refers to the initial illumination that results from a response to the preaching of the gospel or Christian thinking.”[footnoteRef:7] Being enlightened speaks of former regeneration. The author later admonished the believing readers, “recall the former days when, after you were enlightened, you endured a hard struggle with sufferings” (Heb 10:32).  [7:  David L. Allen, The New American Commentary: Hebrews, vol. 35 (Nashville: B & H Publishing Group, 2010), 348. Allen also confirms that each of these five participles is substantival (i.e., not dependent upon or subordinate to another), therefore they equally and independently describe those in the group. ] 


2) having tasted of the gift of heaven[footnoteRef:8]  [8:  geusamenous, aorist passive deponent participle of geuomai, “to taste, eat”] 


Tasting, eating, or experiencing typifies one’s satisfaction after believing in Christ, being satisfied by His sufficiency, and accepting eternal life as a gift from heaven. Nothing indicates it means to childishly take a bite, then spit it out. It means to fully experience and incorporate the event into life in fullest measure. The same word is used to describe Jesus who was “crowned with glory and honor because of the suffering of death, so that by the grace of God he might taste death for everyone” (Heb 2:9). His bloody cross-death was fully experienced; Jesus did not just willy-nilly experience it. “There is no connotation in the word itself of tasting but not swallowing.”[footnoteRef:9] This may also be metaphoric of partaking of Jesus as the water of life (Rev 22:17) and the bread of life (John 6:26-51). [9:  Allen, Hebrews, p. 349.] 


3) having become sharers of the Holy Spirit[footnoteRef:10] [10:  metochous genēthentas; metochos, “a partner or companion;” genathentas, aorist passive deponent participle of ginomai, “to become”] 


A sharer (metochos) of Christ, as in Heb 1:9, is to be His companion and partaker. The term is used in Heb 3:14, as well. These believers had partaken of and become a companion or partaker of the Holy Spirit. This is not a description of an unbeliever. The fact that “having become” is a passive participle indicates that nothing was actively performed to appropriate this relationship. It’s what passively happens when one believes in Christ. Similarly, the Holy Spirit, like justification-salvation, is received, not earned. Upon faith in Christ one is sealed and indwelt by the Holy Spirit (Eph 1:13; 1 Cor 6:19). Such concepts would indicate a companionship with the Holy Spirit.

4) having tasted of the good Word of God and the powers of the coming age[footnoteRef:11]‎ [11:  geusamenous, aorist passive deponent participle of geuomai, “to taste, eat”] 


Here having tasted has two objects: God’s good Word and the powers of the coming age. Those in this focus group would have appropriated (figuratively, tasted or eaten in full measure) the goodness of God’s Word or message as well as the promised powers associated with the next dispensation, the coming Messianic age. It may be that part of the goodness of His Word is the prediction of His second coming, the establishment of His Messianic Kingdom in accord with the promise of the OT, and with the inheritance which can be expected by His metochoi (partners, partakers). 

5) and having fallen away[footnoteRef:12] [12:  parapesontas, aorist active participle of parapiptō, “to abandon a former relationship or association, or to dissociate” Johannes P. Louw and Eugene Albert Nida, Greek-English Lexicon of the New Testament: Based on Semantic Domains (New York: United Bible Societies, 1996), s.v. “parapiptō.” The active voice of this participle in v 6 indicates that falling away is a conscious and decisive act of departure.] 


It is hard to imagine a more explicit description of a believer’s experience than the first four aorist participles. This fifth aorist participle must also be considered a description of those in the focal group. Those in this focal group have experienced all five points.
The Meaning of Falling Away
By suggesting that a believer could fall away the author is not preparing to call on them to believe in Christ to receive eternal life. They have already done that! Neither is he attempting to assure them of their salvation by pushing a hypothetical or works-related dilemma on them. As believers, they had no need of that. A believer's assurance comes from Christ, not from his works. The author is not attempting to modify their behavior with the threat of finally going to hell either. 

Interpreters of having fallen away take two general directions. One direction often taken is to understand falling away as moral failure or the deterioration of one’s spiritual life ending in a severe degree of sin or sinfulness. Another possible direction is to understand falling away as theological apostasy (an open departure from or denial of Christ). 
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In applying the impossibility of renewal unto repentance to both of these directions we must ask whether or not sin or sinfulness precludes God’s subsequent restoration after His child seriously repents and seeks forgiveness. Does the passage teach that the severity, duration, continuing randomness, intentionality, or extent of harm of one’s moral sin bans a future fellowship? If moral sinfulness were the issue in this passage, other scriptural expectations for confession and repentance would mean nothing. It seems best to understand that any sin or sinfulness can and will be forgiven by Father God in accord with one’s sincere repentance. If that is correct, falling away cannot refer to a believer’s sinfulness or moral failure.
So, does theological apostasy fit more comfortably within the context? If falling away is theological apostasy (such as open denial of Christ as Lord and Savior or a self-serving reversion back into Judaism, legalism, sacrificial systems, a cult, or a non-Christian religion after believing in Him for eternal life), does renewal to a state of repentance and God’s concurrent paternal forgiveness (restoration to a state of fellowship) become an impossibility? It would seem that there is no other way to legitimately understand this passage.
Repentance (metanoia) is a term associated with forgiveness and can be understood as a decision one makes to get right with or to regain fellowship with God in order to end or escape from His temporal wrath. Unbelievers can repent, but repentance does not result in eternal life.[footnoteRef:13] Believers however should confess their moment-by-moment sins (1 John 1:9) and repent of ongoing sinful practices as well as stop doing them. Repentance is the means by which a Christian is able to restore his fellowship with God by seeking and maintaining paternal forgiveness from Him. One’s repentance and subsequent forgiveness depends upon the availability of the Intercessor. Renewal to such a place of abiding with Christ or fellowship with God becomes impossible when a believer falls away or cuts ties with the great High Priest. The benefits and protection of His high priestly office simply are not available to one who has denied Him.[footnoteRef:14] Fanning explains that “the issue in these verses is insolent rejection of the value of Christ’s high priestly work.”[footnoteRef:15] He says, [13: 	Another grace-centered view is that repentance = “a change of mind” and at times can be synonymous with coming to faith in Christ. In that case, repentance would result in the new believer receiving everlasting life.]  [14:  At this point one might wonder how Peter's denial of Christ prior to His crucifixion (Matt 26:69-75; Mark 14:66-72; Luke 22:56-62; John 18:16-18, 25-27) is different from the treasonous brother who has thoughtfully and deliberately fallen away from the faith described in Hebrews 6. Peter’s situation is different on several levels. First, Peter’s denial that he knew Christ was done prior to the death of Christ and the establishment of the Church by the indwelling ministry of the Holy Spirit. Peter’s temporary defection did not happen in the Church Age as is the case of the defecting brother in Hebrews 6. Second, Peter’s denial that he knew Jesus seems to have been a momentary lapse of courage or allegiance. He was likely despondent and confused about Jesus’ imminent crucifixion and didn’t understand the larger plan of God. He had earlier vowed to defend Jesus to the death and had tried to do so with his sword, but Jesus had rebuked him. This most surely left Peter with tangled emotions. Third, Peter’s denial that he was associated with Christ was a temporary failure at an unbelievably stressful moment, not a thoughtful, considered defection from the established Christian faith as would be the situation of the Christian apostate. Fourth, 
Peter did not deny the Christian faith or convert from it. Fifth, evidence that Peter did not defect or take a stand against the Lord is that “when he thought about it” (Mark 14:72, emphasis added) “he went out and wept bitterly” (Matt 26:75, emphasis added). We might conclude that Peter’s denial of being associated with Jesus was done in a hasty moment of confusion, was not a denial of the faith, and was indeed reversed by his repentance, as evidenced by his bitter weeping. This is quite different from a brother who thoughtfully, and with a high hand, refutes the truth of the Christian faith as in Hebrews 6.]  [15:  Darrell L. Bock and Buist M. Fanning, eds., Interpreting the New Testament Text: Introduction to the Art and Science of Exegesis (Wheaton, IL: Crossway, 2006), p. 282.] 


It is not the sort of struggle with sin and temptation that is the common plight of God’s people…Christ as merciful High Priest stands ready to provide mercy and grace for this kind of weakness (2:17-18; 4:14-16).[footnoteRef:16] [16:  Ibid., n. 7.] 

But this apostate group of believers would have insolently rejected Christ’s intercessory work and severed fellowship so that they cannot be restored to a position of usefulness no matter how much they try or how many tears they shed. Their rejection brands them as traitors never to again be trusted. Their defection does not and could not nullify their eternal life because eternal life, once given, is never retracted. However, they would by their treasonous actions position themselves for fatal temporal discipline and lose eternal rewards, as well (as illustrated in Heb 6:7-20).[footnoteRef:17] Reference to Esau later in the text illustrates this. He exchanged his birthright for a bowl of beans and irrevocably lost his inheritance regardless of his sorrowful tears (Heb 12:15-17). As with Hebrews 6, nothing is said regarding Esau relinquishing his eternal life. [17:  Jesus previously taught that some rewards can't be lost, so it would still seem possible even for disinherited believers to retain rewards for deeds of kindness previously done in Jesus name (Matt 10:42; Mark 9:41).] 


The Nature of the Treason
As Esau sold his birthright so also might a believer relinquish his inheritance by apostasy. This may seem harsh, but so is denying the Messiah who loved them and severing His intercessory ministry for them. The severity of this treason is observed in two ways: 
First, such denial describes an internal defection from Christ’s intercessory ministry in that “they are crucifying [part. pa] once again[footnoteRef:18] the Son of God to their own harm” (6:6a). They figuratively rip Him from His heavenly throne of grace and re-spike Him to the cross. The undesirable results of doing this would reciprocate “unto themselves” (heautois), i.e., to their own harm. Re-crucifying or denying Him would sever His merciful intercession. [18:  anastaurountas, present active participle of anastauroō, “to crucify”] 

Second, such withdrawal from the crucified, risen, ascended, and yet-to-be enthroned Messiah results in an external effect upon others. Rather than lauding Him in His present glorious position at the Father’s right-hand they would be insulting Him, “holding Him up to public contempt.”[footnoteRef:19] Any attempted renewal to abiding fellowship and thus to productivity as a believer would be practically impossible because a traitor’s testimony or confession of faith cannot be trusted. Where forsaken loyalty exists, further loyalty cannot be expected. They may have been in danger of reverting back into Judaism or defecting in some other way. Regardless, they would have taken their stand with the very group that had called for Jesus’ crucifixion. As those at the cross had mocked Jesus during His suffering, unbelievers would revel in the opportunity to disgrace Him once more.  [19:  paradeigmatizontas, present active participle of paradeigmatizō, “to cause someone to suffer public disgrace or shame” Louw & Nida, Greek-English Lexicon of the New Testament, s.v. “paradeigmatizō.”] 


Hebrews 6:7-8 Confirms This Interpretation
The two verses immediately following 6:4-6 give an illustration of a farm-plot that had received the same amount of rainfall and husbandry, but which produced two dissimilar types of vegetation and which ended with two divergent outcomes. 

 For ground which drank[footnoteRef:20] the rain often coming upon it and [which] gave birth[footnoteRef:21] to suitable vegetation [i.e., that for which it was also cultivated], receives a share of blessing[footnoteRef:22] from God. (Heb 6:7, amplified translation) [20:  ha piousa, aorist active participle from pinō, to drink]  [21:  tiktousa, aorist active participle of tiktō, to give birth]  [22:  metalambanei eulogias] 


The author’s point is affirmed in this illustrative metaphor. Verse 7 describes a farm-plot that regularly receives showers and which is cultivated with a view to growing suitable vegetation. As such it receives a share of God’s blessing. God’s blessing follows His observation of the quality of the produce. This group of believers, like the land, had absorbed the rain and was thus prepared to grow (mature) and produce (give birth to) spiritual fruit. They were to be useful in bringing forth the intended vegetation and receive God’s good word of approval. But verse 8 continues: “But by bearing[footnoteRef:23] thorn bushes and thistles [the field is] worthless [adokimos, “useless, disqualified”] and close to a curse whose end is unto burning” (Heb 6:8, amplified translation). [23:  ekpherousa, present active participle of ekpherō, to bear out] 

By bearing useless, harmful vegetation, the ground needed to be burned off so that it could once again be useful. A curse (i.e., a bad word rather than a good word) is in order. A good word would be an expression of approval. The bad word would be, “Burn it.” If the believers had been God’s farm-plot from which spiritually traitorous believers had grown, then their temporal, physical destruction would be in order. The location of their eternal destiny is not addressed, but the quality of their eternal existence is at stake. In vv 9-12 the author encourages them “to show the same earnestness to have the full assurance of hope until the end so that you may not be sluggish, but imitators of those who through faith and patience inherit the promises” (vv 11-12, italics added). Reference is then made to the Abrahamic covenant and to Abraham himself who, “having patiently waited, obtained the promise” (v 15). God swore by his own name giving further assurance “to the heirs of the promise” (v 17, italics added) and then once again emphasized the prominence of Jesus’ high priestly ministry by exhorting those who,

...have fled for refuge [to] have strong encouragement to hold fast to the hope set before us. We have this as a sure and steadfast anchor of the soul, a hope that enters into the inner place behind the curtain, where Jesus has gone as a forerunner on our behalf, having become a high priest forever after the order of Melchizedek (Heb 6:18-20).

Defection from Christ destroys the accessibility of His high priestly ministry. Holding fast the confession of Christ until the end actively and properly appropri- ates His heavenly work for a believer.
Summary and Conclusion
Hebrews 6:4-6 teaches that believers who have become unresponsive to spiritual truth need to advance in maturity and their spiritual understanding of the majesty of Christ’s high priestly ministry. Failure to do so exposes them to the very real danger of irreversibly falling into theological apostasy (severing themselves from Christ’s intercessory ministry and fellowship) and falling back into the camp of rejecters who had insisted upon His death. Renouncing Christ sets up believers for severe, and possibly mortal, discipline and negates their future inheritance. Justification-salvation is guaranteed by the promise of God; future inheritance-salvation (rewards and co-rule with Christ in the kingdom) is to be maintained by holding fast one’s confession of Him firm until the end. 
Insolent believers who have apostatized place themselves in the path of God’s righteous discipline which may even involve their physical destruction, as illustrated by burning thorns and thistles from a field. The severity of the discipline corresponds to the gravity of blatant defection from Christ. Such defection disregards His majesty and effectively crucifies Him again, openly shaming Him before others in the process. The passage does not warn the believer of ultimate loss or absence of eternal life, but rather it warns of the possibility of loss of reward through theological apostasy after immature disregard of Christ Himself. While such loss of inheritance and rewards may also result from falling into moral sins (cf. 1 Cor 6:8-11; Gal 5:19-21; Eph 5:3-5; 1 John 5:16),[footnoteRef:24] Hebrews 6 addresses the consequence of theological apostasy. When a believer forsakes Christ he dissolves His intercessory ministry for him. That action is so severe that any temporal renewal to repentance, recovery of Christian fellowship with the Lord, or retrieval of one’s eternal inheritance rights is said to be impossible. While the believer is secure in Christ no matter what, the consequence of apostasy corresponds to the severity of the deed. [24:  Paul, in 2 Tim 2:11-13 indicates that, on the one hand endurance leads to reigning with Christ in His future kingdom, but on the other hand He will deny those who deny Him. Obviously Paul was not teaching loss of eternal life (cf. v 13), but the loss of inheritance rights and the honor of co-reigning with Him later. ] 




image1.png
BEHS 000 #-
HOME Misc. INSERT  DESIGN

10

PAGE1OF1 17 WORDS [[%

[} |

g BibleWor... |

PAGE LAYOUT

POWERP... | &) Logos Bi..

Imputations, Plan of God [Compatibility Mode] - Word

REFERENCES ~ MAILINGS  REVIEW  VIEW
<
% 1 2 3 4 5 6 7 8
2 Judicial JESUS CHRIST
UNBELIEVER BELIEVER MAT. BEL.
IMPUTATIONS AT IMPUTATIONS AT IMPUTATIONS
PHYSICAL_BIRTH SPIRITUAL BIRTH IN ETERNITY
X Y z
BELIEVER ET. LIFE
WITH +
+R S.G. BLES.
| T\T T T
oLD GRACE BELIEVER
SIN PIPE WITH
NATURE LINE +R
HL + AOS + GOSPEL +R+EL+BD EL + BT:" BD
= Potential 1 = Potential 2 = Potential 3
l | THEGOOD }

SALVATION

of Rom 8:28
& ®

?2E -8 X
Mike Smith ~

-——F4——+ 54%

5:25 PM
7/11/2013




